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THE ORACLE

Before 1 first guided the Hand of the Scribe,
When the Tongue alone served as the Quill
And the Memory alone served as the Tablet of Fate;
When the Cipher of Wisdom dwelt in Song and Incantation,
Then first gave I the Fire of the Holy Arte of Magick unto Man,
Then cast I down the Visible Effigies of that Power from their Invisible Abodes;
Yea, from the Forgotten Kingdoms amid the Stars to the Land
Of the Two Rivers the Horned Dragon of my Worship arose!

And by the waxing strength of mine adoration
The Dragon became as a Many-headed Serpent,
Its fiery tongues bearing forth Speech
Into all the Kingdoms of the Earth.

Many times the Oracles are spoken
And many times they are forgotten and lost.
Therefore have I bound a Secret Oath in Blood,
That the Children of the Serpent, the Dragon’s Brood,
Shall be mine Arcana Incarnate.

Turn not from the Way through the Passing of the Ages,
Nor neglect ye the Celebration of these Mysteries!

The Oracle of the Elder Worship, mediated by the Antient One
whose Powers are known through the visible stars of the Great Dragon
and here transmitted unto the Children of Cain by the Hand of Alogos

13



THE SEVEN SEALS

I-THE WARD OF THE BOOK

In the Placeless Isle of Kahu, foreshadow’d
in the Sacred Precinct of Albion,
the Hidden Conclave of the Wise is decreed.
Heard loud is the World’s heartbeat: the Silent Knell of Midnight most true!
Summoned are the Brethren of Cain!

Alone in the Spirit of Exile, gathered as a Companie of Strangers,
the Circle of the Cunning-fathers and Wise-blooded Mothers is convoked.
Yea, in the Forbidden Acre of Sorcerie,
where the many ways meet and part,
the Powers of the Arte Magical have gathered for Holy Covine.
In the Sworn Brotherhood of the Peacock-Dragon,
this Dream hath taken flesh!

By the Burning Quill of the Elder Faith this Secret Grammary is here transcribed
to fulfil the Oath of all Witchblood,
to vouchsafe the promise of Our Antient Convocation
and show forth the Way of the Old Serpent’s Rede.

From the Isle of the Blessed this Book is given:
a treasure bestowed to all who walk the Paths of Magick.
To the Brethren of the Royal Arte in all Lands...
May the Blessing, the Cursing and the Cunning Be!

MANY ARE THE Kingdoms of the Earth and many are the domains of gods and of men from
whence these many pages are borne hither to the Book of the Dragon’s Brood. Many are the
poets, saints and apostates, many are the outcasts, ear-whisperers and wandering priests, whose
hands have been blest to bear the Word and through whose safe-keeping the secrets have passed.
Many are They amongst the Dead and yet ever are They the Few amongst the Living. For such
are They who have gathered these pages — as the fallen leaves from the gallow’s tree and as the
scattered ashes from the charnel-pyre, even as the nameless testament of the Mighty Dead to
their Chosen Kin of Today and their Unborn Kith of Tomorrow.

From age unto age, from Master unto Pupil, through the many noble and antient catenae of
succession, through many hearts — hidden and known — flow the blood-lines and spirit-paths
of wisdom.. .all as one to the Heart of the Dragon’s Brood, all as one to empower the Circle from

14



The Geven Seals

whence this Book cometh forth to the World.

Yet by a means unknown to gods and men, bound by neither scripture, law or faith of man,
trom between every mark'd and foot-trodden way, from beyond all possible past and future, the
Lightming-swift Way of the Crooked Path is revealed: to each alone — the Path Unique!

II-THE THRESHOLD

HEARKEN! FOR THE Primordial Silence becometh the Living Word of the Book. Herein is the
urterance of the Crooked Path, the Proclamation of the Antient One. This is the warning of
the Serpent, borne 'pon the lips of the Warding Spirit who doth stand as the Guardian at the
Threshold of the Way:

Let All who would pass beyond the Threshold and dare to place their step upon the
Ever-deviating Path, let such as He and such as She be most sure
of their preparation. For in the placing of Thy step, O’ Seeker,
Thy Fate is sealed. In this deed all things are chanced.

Turn back from this Threshold if the Signs of Portent do not give Thee assent. Turn
back if Thou hast not duly undertaken the rightful disciplines, such as do perfect the
Substance and the Essence of Thy Being. For the hidden vertu of Thine own nature
must be as one with the subtlety of the Serpent’s kindred. This Secret Truth of the
Heart is most needful to all who seek this Especial Path of the Arte Magical. Therefore
be Thou caparisoned in Spirit, Mind and Flesh, that Thou mayst venture forth in the
strength of Thy knowledge and that none may stand against Thee.

Yet for all Thy wisdom, O’ Seeker,
Thou shalt not foresee the striking of the Serpent at Thy mortal heart.
Therefore take good heed of this warning:
This is the Way of Transgression — the Path from every Path astray!

III-THE LORE OF THE BEGINNING

HEARKEN WELL AT the Threshold to the discourse of the wise, for here is made known the Lore
thar giveth substance to the Arcanum of this Book.

In the Beginning and in the End, throughout Eternity and in each season of time, even
within this Very Moment, the Elder Gods cast forth their Spirit
from the Void beyond to the Void within...

The Antient One cometh forth through the Secret Fire of llumination,
to burn within the Shrine of the Earth, to here make manifest the Mystery within the
Flesh and Blood of the Wise.

15
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In the fulfilment of prophecy at this present cross-roads of Lon and Mind, the Elder
Gods have cast forth the Secret Likeness of the Void
— the Formless Form — into the Circle of the Royal Arte;
here to serve as the Perfect Vessel of the Flame, even as the Living Temple of Gnosis,
wherein the Initiated Body may convene and conquer all.

Yea! The Gods that were before the gods of men have forged the Vessel
for the transmission of the Quintessential Magical Power.
For such is the current of many streams, the life-blood of the stars that floweth in the
Sorcerer’s heart and that formeth, each moment anew,
the Body of Our Arcane Tradition.

The vehicle of transmission is named AZHDEHA — the Antient Dragon!
So called, for it is the Very Form of Change:
the Great Wild Beast, partaking and transcending of all Nature.

The Form of the Dragon is revealed unto Those who are born within the Race of the
Many-headed Serpent. For such are They who reside beneath the Sacred Image of
Our Kind; in the Noble Lineages of the Spirit, having descent through the Fire of the
Antient One and being cast forth into the World of Existence
from the Negated Abode of Eld.

Yea, the Form of the Dragon is here revealed
through the Words and Deeds of the Serpent’s kin.

IV-THE TWOFOLD GATE

This Book is revealed unto Thee, O Sorcerer!
As the reflection of light from the Serpent’s skin,
as a visible guide upon the unseen way.

Upon every page Thou shalt find the Gateway set before Thee, O’ Seeker!
Let none, but Those born from the Secret Fire, seek to enter here.

Here lieth the Design of Thy Fate within all Worlds: the Pattern of Thy Perfection, the
Aligner of all Possibilities to Thy veild intent.

Through the in-dwelling of Thy Self within the Body of the Dragon, through the
Sacrifice of All to the Image of Nullity,
Thou shalt become as the Living Flesh of the Gods without Name;
the Communion of They-who-are-Not shall be attained.



The Seven Geals

Through this Gateway Thou shalt go forth from Flesh unto Void;
through this Gateway Thou shalt come forth from Void unto Flesh.
Here the Twofold Gate is set before Thee. Seck it not, but become it!

This Work is from Thy Hand, O’ Sorcerer, reaching forth into all Other.
This Work, O’ Sorcerer, is sent forth into Thy Presence from all Absence.
Twain, as the Serpent’s Tongue, is this Pathway.

V—THE PATH
MANY ARE THE tasks, the hooks and the crooks of the Path.

Many are the ways in which the ordeals of initiation may be spoken of, and many are the ways
in which they may be counted. For the One who seeketh beyond the letters and the numbers
that ’scribe these pages and who aspireth to the Living Gnosis of the Dragon’s Body, for such
as He and such as She, the tasks of the Crooked Path are here given name and account — even
as the knots that shall be tied upon the sacred cord. These are the many tokens of sacrifice that
shall be taken in the turning seasons of the Serpent’s heart:

The first task is named “The Preparation of the Corpse’
The second task is named ‘The Sacred Marriage’
The third task is named ‘The Consummation’
The fourth task is named ‘The Birth of the Dragon-vessel’
The fifth task is named “The Pact of Blood and Starlight’

The sixth task is named “The Path of the Fourteen Celestial Palaces’
The seventh task is named “The Sabbat of the Lightless Moon’
The eighth task is named “The Mystery of Hu’

The ninth task is named ‘The Mystery of the Turnskin’

The tenth task is named “The Mystery of the Red and the Black Serpent’
The eleventh task is named “The Mystery of the Phoenix and the Seven Stars’
The twelfth task is named ‘The Mystery of Embracing in the Dragon’s Coils’

The thirteenth task is named “The Mystery of the Five Watchers’
The fourteenth task is named “The Mystery of the Returning Dead’

When the many tasks have been counted as deeds, when the ordeals of initiation have been
numbered as steps upon the Path and as paces trodden upon the Circle’s round, then, O’ Seeker,
Thou shalt know the Truth of the Crooked Way.

17
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VI-THE PROMISE

Let the One who would pass beyond the Guardian of this Book
and dare to tread the Crooked Path —hearken and approach!
Let such as He and such as She seek to perform the Rite of Marriage unto
the Serpent, thereby shall ye consummate the union of Thy Being with the
Embodiment of Magick, even with the Very Power of the Dragon.

Stand Thou naked before this Gate, stripped of all save Thine Intent.
Cast forth Thine Eye to regard the Apparel that Thou must don in this Mystery;
cast forth Thine Intellect throughout the breadth of this Book.

Heed well the words that are cast before Thee, for that which Thy Sight doth
divine amidst these scattered bones will determine for Thee the surety of the
first step — Thy first act upon the Path — taken before the countenance of Thy
Veiled Companions. Wheresoever the Path is here shown unto Thee, know that
the Way hath been struck forward in all verity of deed and is here revealed unto

Thee by the labours of the Dragon’s Brood.

Beware! Thy first step, as Thy last, shall fall ‘neath the Eye of the Antient One;
for Thine every action doth lie ‘neath the Watchers’ gaze.
Thy deed is Thy worth and thus Thou shalt attain...to the Open Way of
Liberation or yet shalt Thou fall ‘neath the Fate of All-predation.
This is the turning of the Path as Thy Foe and Thy Friend.
This is the Way of the Double-edged Blade.
To each alone this is the Path Unique!

Let Thine inward gaze fall not from Knowledge, nor let Thine Intent nor Thine
Action be false; for the envenomed sword of treachery is poised at Thy heart.
The Serpent’s tooth is the Scythe, ever-sharp and ever-prepared for the harvest
of Life’s bloodied grain.

Here the Way of the Secret Flame is set before Thee.
It is the Torch to guide Thee and the Gate through which Thou art led;
it is Thy Chosen Fate and the Promise of the World-field’s End!

18
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VII-THE SIGN




THE EXORDIA

A discourse germane unto the Task of Preparation,
being formed by commentaries concerning diverse matters of comprehension
needful in the working of these Mysteries:-

The Sacred Apparel and Instruments of the Arte Magical
The Nature of the Seeker and the Quadrigan Covine
The Turning of the Sacred Year
and

The Three Domains of Ritual Working



The Exordia

The Earthen Domain of the Arte Magical must be cleansed,
that the foundations of the Temple may be laid.
Therefore let the preparative counsel of the Crooked Path
be transmitted to the Seeker of the Great Dragon’s Mysteries!

OF WORD, DEED AND DESIGN

REALISE. O’ SEEKER, that the Knowledge of the Crooked Path will only grant true comprehen-
saon through application. This Grammar of Arte will outreach the understanding of All who
do not meet Word with Deed.

The Word of the Grimoire, its sacred language, is used solely for the conveyance of the Mys-
zenies to the chosen heart — for the transmission of the Magical Quintessence to the soul be-
Yoved of Azhdeha. The structure and composition of the work are wrought unto this distinct
and especial purpose; for it is written in the unique poetic of our sorcerous persuasion, thread-
mg its wavward direction and casting its enchantments in an aged tongue borne of distant futu-
riry. From the Subtle Realm of Divine Imagination, through the Living Flesh of the Initiator to
the Earthen Domain of Manifestation, the translation of the Grimoire to visible form mirrors
the Way for the Seeker — from Word unto Deed.

Here. in this Enchiridion of the Royal Arte, the knowledge of the Crooked Path is imparted
by both a timely and an eternal pattern. Much knowledge is bestowed through the sequential-
xv of time, following the steps of the aspirant from the stages of preparation, onward through
the many tasks and ordeals of initiation, to the accomplishment and on-going aspiration of
amainment. Though the course of the path threads its way through time, from moment to mo-
ment. the true realisation of its arcana is sudden. The various stages of the path attain their true
axpression — as Gnosis — in a web of scattered instants, united through experience in the matrix
of understanding. This is the Eternal Design of Sorcery’s Intent.

Thus whilst much of the book follows the unfolding course of the path through time, much

of rs knowledge is bestowed through the realisation of the timeless in the chosen moment of
chance.

With a single step the Crooked Path may be complete,
or yet with a million it shall ne’er begin!

21
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BEHOLD, O’ Seeker!
For Thou art stripped of all Thy Carnal Nature
and here, spread before Thy blinded vision, is the Stranger’s Robe...

Behold, the Robe of the Outcast, the Vestment of Exile!
This Garment of Forbidden Power Thou must claim...
must make and take for Thine own.

Behold, O’ Seeker, the Turn-skin coat of Thy Transformation!

In this ordeal, all mortal flesh shall be the Banquet!
Thou shalt become the Feast for all the Spirits of the World!
The Hosts of the Earth shall flock unto Thee, as carrion beasts to their deathly
sacrament, to grant Thee blood and bones anew,
to grant Thee such Flesh as is born from the Void.

Unto Thee, O’ Seeker, shall be the gift of the Star-forg’d Body,
such as doth befit the treading of the Royal Dragon-road.
Behold!

22
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Know ye that the First Task is the preparation of the Corpse,
and that its arcana are reflected within the artifice and skill
that forgeth the Weapons of the Sorcerer.

oooooooooooooooooooooo

ooooooooooo

THE REQUISITES OF THE ARTE

IN AcCORD WITH the First Task this Enclavicle of the Grimoire aims to provide both the as-
prant and the adept with knowledge needful to the preparation, use and consecration of the
requisites of the Arte Magical. Such knowledge has been expounded upon in divers places and
by divers practitioners of the Arte throughout the World; herein the knowledge of the Sacred
Apparel and Instruments is given with clear attent to the needs of those who would undertake
the Rites of the Dragon-road. For the sake of completion the entire array of magical implements
wsed throughout the fourteen ordeals is included here and thus the reader may find much cause
w cast his eye back and forth throughout the course of this book. At the crossroads of Word and
Deed the direct way through the labyrinth shall be made known. Let each and all heed well the
counsel that is given, and let each and all unite the wisdom that is bestowed with the wisdom
thar is innate, binding all within the circle of unique ingenium.

The Sacred Vessel

THE SACRED VESSEL of the Draconian Mysteries is the Placeless Centre of the World. It is the
wwsible image of the Seeker — a mirror of the initiatory path — fashioned in the likeness of an
earthen fetish-urn. It is the athanor for the self-creation of the Mage, wrought for the transmu-
amion of all according to the secret and uniquely revealed intent of the Crooked Way.

THE MARRIAGE-VESSEL

By Thine Arte, O’ Sorcerer, procure for Thyself a vessel pure and empty.
Let it be cleansed from all past taint, purified by the touch of the elements,
and be virgin unto the force of intent. For this shall serve as the marriage-bed
for Thy most sacred union: the Agapae between Man and the Antient Serpent.

THE FIRST MANIFESTATION of the magical urn is known as ‘The Marriage-vessel’. In form
= should be of sufficient size to contain the blood-filled heart of Man; for that is the sacrifice
ordained: the rubeate jewel in the Seeker’s own breast. Its substance should be of clay, wood or

23
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glass; of such matter as may be broken asunder by the hands of fire.

The Marriage-vessel is used solely at the inception of the path during the first working of the
Hieros Gamos or Ka Rite. Once a suitable form has been obtained the vessel should be conse-
crated to this intent and then sealed until the appointed time of its use.

The Hieros Gamos or Sacred Marriage is a solitary rite which is practised in order to unite
the aspirant to the Crooked Path — to wed Man unto Serpent. The enchantment of the Mar-
riage Rite is worked daily for the last lunar month of the solar year — from Dark Moon to Dark
Moon. Each day at midnight, the Marriage-vessel is opened and the Rite of Ka is worked. Each
day an offering of blood and sexual fluids is made to the vessel; each day the entirety of the
aspirant’s being is offered to the opened mouth of Azhdeha. At the summation of each daily
working the vessel should be closed and at the end of the entire Marriage Rite, that is, at the
end of the twenty-eight/twenty-nine day cycle of the Moon, it should be hermetically sealed
and wrapped in a black cloth.

Upon the day of Midwinter, during the hour bestriding the Black Noon of Midnight, the
Vessel of Marriage is to be cast into the burning hearth of the Circle. This offering is the gift
of the World’s Heart, the sacrifice of All to the pyre of eternity. Its deed reveals the birth-and-
death-place for all mortal gods and men; it is the sacrosanct act of primal transgression which
ignites Our Path and illumines the Way forth. Within this very deed lies the inmost arcanum,
concealed within the Mystery known as ‘The Rite of the Black Sun’.

The offering of the Marriage-vessel to the fire that burns in the midst of the longest night is
revered as the foundation-offering of the Crooked Path; for the slaying of the vessel is the sever-
ing of the Seeker’s own head. The votive act of the urn’s cremation is at one with the complete
sacrifice of all consciousness to the primordial source of the initiatory current: the unification
of Mind with the Ophidian Flame — the Living Fire of the Elder Gods. By the means of Ka the
Seeker enters the Way of the Antient Dragon.

O’ Earthen Vessel! May the blessing be upon Thee, around Thee and within Thee.
Be Thou cleansed in the scarlet waters of Moon-blood,
bathed in the tides of the shoreless sea,
washed in and against the running river,
made pure by the dew of dusk and dawn.
Be Thou blessed by the kiss of the lips that here name Thee.
Blessed by the kiss that shall come to betray Thee.

O’ Earthen Vessel! May the blessing be upon Thee, through and throughout Thee.
Be Thou as the Head of the Infidel ‘neath the jawbone-blade of Cain.
Be Thou as mine own skull cast deep into the Forge of the Serpent-flame.

O’ Urn of Mortal Matter, blessed be Thee who passeth between the Head and Heels of
Mortal Man. Bear Thou the Heart of the Transgressor to encircle the blood of sacrifice.
Be Thou the Cauldron for Witchblood's birth, the Adamantine Graal of Venom.

Be Thou the Cup of Wisdom-bestowing Poison,
filld with Nectar by the deeds of misrule.
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O’ Earthen Vessel! Be Thou mine own Image, that in Thy Making and Thy Breaking
1 may pass through the Fire of the Great Ordeal; that I may step across the
Threshold — the borderland at the World-field’s Edge —
to transcend the laws of mortal gods and men.

Let Thy Placing ‘pon Earth be mine own foot's passing, within and beyond all Worlds.
Let Thy placing in flame be mine own trespass, alone into the Circle of Initiation.
Blessed be Thee as the Way-opener into the Boundless Kingdom of Qayin Azhaka.
Blessed be Thee as the Path-revealer into the Hidden Companions’ midst.

O’ Earthen Vessel! I give unto Thee the Blood and Seed for the flesh of all souls.
All Worlds that may be, I slay within Thee; that I may enflesh Thee alone and uniquely
— that I may embody the Gods without Name; that I may pass beyond in fateless fate;
that I may attain unto the Empty Throne — to claim the eternal freedom within.

O’ Urn of Mortal Matter, be Thou the Void-severed Skull, the root of the Perfect Mind.
Be Thou the Zeroth Head of the Dragon, that Thy sacrifice within the Black Sun
shall beget the Hydra’s sevenfold uprising: the Seven Star-crownd Heads of Azhdeha.

O’ Vessel of Arte! O’ Dracotai!
As I have spoken, so Thou shalt be.
Thrice blest, thrice cursd, all-cunning be!

THE DRAGON-VESSEL

THE DRAGON-VESSEL IS born from the ashes of the Hieros Gamos and is exalted as the Sover-
eign Vehicula of the Crooked Path; it is revered as the Fetish-urn of Purest Diablerie, the Very
Image of Sorcery’s God. The root of its ineffable empowerment is the point of the Sun’s infernal
descent — the nigrescent heart of the longest night; for the time of greatest outward darkness is
hallowed as the most sacred hour: the epiphany for the secret light of initiation.

The urn which is to serve as the Dragon-vessel is to be obtained during the last days of the
Hieros Gamos or during the interstitial time betwixt the end of the Marriage Rite and the time
of its Midwinter consummation. It should be chosen by the Mage’s fate, by the guidance of
dreams and the unseen hand of the spirits. In size the vessel should be like unto the very skull
of Man, for that indeed is its most perfect form. Elsewise let its substance be of clay, wood or
glass, such as is fitting for the feast of insatiate flame. Having been obtained or fashioned by
the aspirant, the new urn should be consecrated unto its destined purpose as the focus for the
magical path — for the initiatory ordalium of the year and a day that lies between Black Sun and
Black Sun. Being duly hallowed as the ordained repository of magical power the newly conse-
crated vessel is to be brought — empty and barren — alone or in covine — unto the Circle of the
Midwinter Rite. At the summation of that most sacred mystery, when the old vessel has passed
beyond, let seven offerings of ash be taken from the embers of the pyre and interred in the new
and empty vessel. Likewise let seven offerings of breath be made, seven droplets of blood be
poured and — from the eight roads that lead from the hearth unto the Circle’s girth — let seven
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pinches of earth be taken. Let all be offered unto the mouth of the newborn Urn of Azhdeha.

At the binding of the Midwinter Rite let the Dragon-vessel be sealed and then wrapped in a
cloth of crimson silk, even as a child swaddled in the flayed skin of its own begetter. The Drag-
on-vessel is hereafter used as the primary external focus of all magical operations undertaken
upon the Crooked Path. It is the Idol of Aversity within the Shrine of the Elder Worship. Its
visible form shall be the mirror for the Seeker’s own destiny and shall serve as the crossroads be-
tween the Carnal Vessel of the Sorcerer’s Flesh and the Aethyric Vessel of the Dragon’s Celestial
Body. All shall conjoin within this athanor; for all that is must turn and re-turn to the point of
primordial empowerment.

Being made according to the methods of Arte, the Dragon-vessel is to be opened by the hands
of Man solely at the ordained times of darkness throughout the year:-

i) At the solitary working of the Oracle Rite at each Dark Moon.

ii) Upon each day of the last lunar month of the solar year — when the annual Covenant of
the Sacred Marriage is renewed.

iii) During the rare and especial times of the Sun or Moon’s eclipse, when the Dragon’s lips
do close about the celestial orbs of Helios and Luna.

At these times, being of subtil alignment unto the Night of the Black Sun, the offering of the
World-field shall be made unto the Dragon-vessel’s mouth, even the sacrifice of all Existence
unto the very lips of the Antient One.

..........................

By the many deeds of the Path, by the fourteen ordeals upon the hooks and crooks of the Way,
the Body of Qayin, the First-born Sorcerer, shall be imaged-forth in the Vessel: the Flesh of all
Initiated Entity shall be revealed from the deep in the Star-polish’d Mirror of Azhaka.

The many-masked Vessel of the Crooked Way is conceived upon the point of the Black Sun,
and is made manifest within the Voidwise Pyre of all Negation. From the Circle of its birth, the
path of the Vessel goes forth through the ordeals of the year and the day. Having passed full-
circle around the Wheel of Time, it must return unto its own source, to the forge of its mak-
ing. Know ye therefore that the life of the Dragon-vessel is that of the Monarch of the World,
crowned for but a single year at a time and destined to return unto the place of consecration — to
the sacred pyre of its own self-creation. In the heart of Midwinter the throne of the Sovereign
shall become the altar of royal execution...

For as the last lunar month of the solar year comes round once more, the Urn of the Dragon
shall serve as the Vessel of Marriage for the re-affirmation of the Covenant between the Elder
Gods and Man. At that ordained time betwixt Dark Moon and Dark Moon at the end of the
year, the Dragon-vessel shall serve as the repository for the Compact of Ka. Thus shall the
Promise of the Hieros Gamos be exacted anew.

At the Dark Tide of Midwinter the Seeker returns unto the Rite of the Black Sun. Here the
aged vessel must be slain, cast down into the forge to be rent asunder by the hands of the fire.
And as the old vessel dies, so from the ashen remains it shall be born anew. Seven offerings shall
be taken once more from the hearth of the Black Sun and these shall enter the lips of a newly
blessed vessel. The Monarch of the Round Arte shall rule once more for a year and a day; the
Wheel of the Sacred Year shall turn and turn again.

As the Spirit of the Dragon-vessel transmigrates from fetish-urn to fetish-urn, from Midwin-
ter to Midwinter, so the path of the Seeker shall transform from year to year — deed to deed,
forever turning and re-turning to the initiatory source of the Royal Arte: the Birth-place and
the Burial-ground of Qayin Azhaka.
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THE SERVITOR VESSELS:
the Naked Children of the Dragon

The Watchers’ steps shall fall ‘pon Earth and tread to compass the Infinitor’s heart,
Fourfold in flesh and fourfold in spirit, to keep and to guard the Unseen Flame.
Naked of all mortality, yet ‘guised and garbed in clay-wrought robes,

They shall attend in the Body of Man — to serve at the Black Feast, the Epulary of Night;
By Earth and by Air, by Water and by Fire, to feed the World to the Dragon’s Soul.

.....................

THE SERVITOR-VESSELS ARE the elemental wardens of the Grand Spirit-urn of the Dragon
and are used to contain the divers offerings that shall be made unto the Sovereign Vessel at the
appointed times of darkness. The attendant vessels should be wrought or obtained, in number
and in substance, according to the requirements of the practitioner and according to that which
they shall contain.

For the purposes of magical understanding the attendant vehicula may be perceived as being
fourfold in nature. They may be envisaged as four guardians standing at the primary roads of
the compass — the ways of Earth, Air, Water and Fire; for these are the paths of elemental power
which meet and transect upon the point of the Dragon-vessel. According to their purpose and
task, the many attendants of the Dragon should be wrought in such matter and adorned in such
hues as befits the direction of their path.

Within each servitor vessel let the many and divers offerings be placed,- given over in cus-
todianship until the appointed hours of sacrifice. Between the hands of each attendant let the
harvest of the World-field be divided, and let this be accomplished according to the understand-
ing of the four times and the four airts, even of the ways between. At each Dark of the Moon,
the four attendants should surrender their charge, letting the manifold offerings be taken from
the four ways and brought as one within the Dragon-vessel’s heart.

.....................................

The Black Vessels of the North shall hold the empowered blessing of Midnight and shall serve
to guard the offerings of Earth:- bone-dust, grave-earth, grain, leaves and the many sacred
powders which are used for sigillic tracery, leechdom and wort-cunning.

The Red Vessels of the East shall hold the empowered blessing of the Dawn and shall serve to
guard the offerings of Air:- feathers, perfume and scented flowers.

The White Vessels of the South shall hold the empowered blessing of Noon and shall serve to
guard the offerings of Fire:- resins of incense, candles of seven colours and embers taken from
the hearth — from each and every rite of Arte.

The Grey Vessels of the West shall hold the empowered blessing of the Dusk and shall serve
to guard the offerings of Water:- the seven waters of consecration, the seven poisons of execra-
tion, the tears of the knife, of the sickle and the plough — the tinctures of the Moon and the
fallen seed of Sun and Star — the many venoms and nectars of the serpent’s fang.

...............................................

Let the Seeker of the Way discern well the nature and number of the attendants upon the Drag-
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on. In flesh, let them be gathered in the circle of the fourfold covine to make manifest the Spirit
of the Antient One upon the cross-ways of the earthen domain. In fetish, let them be wrought
and positioned to watch and ward the many ways to-and-from the Shrine of Arte.

...................................................

...............................

THE PHOENIX-VESSEL

OF THE DRAGON — THE Ever-changing Spirit of the Crooked Path — no fixed form is pos-
sible. Such is the teaching of the Sacred Vessel, revealed in its passing to-and-from the Forge
of Initiation. Yet of the very process itself, the manifold transmorphosis of Man and Serpent
through the alchymic cycle of the ritual year,- of this there are many images cast forth upon the
Dragon-road to reveal and reflect the transitory nature of each attained state of the Seeker... to
make known the sacred retinue of gods and spirits that keep and guard the way.

Reaching between the stars above and the stars below, the seven-hued nature of the path is
revealed and revered in the Name and Image of Dracotaos, the Peacock-winged Seraph of Light.
Veiled in the fire at the circle’s midst, the Serpent-angel is venerated as the Hidden One, the
unseen mediator amongst the fourfold covine of the Watchers.

In the realm of the Earthen Circle is the Grand Octrigan Companie of the Witch-fathers
and Witch-mothers. They are the Assembly of Faithful Gods, revealing the procession of Mind
through the masquerade of all Belief. In their midst, the Idol of Qayin Azhaka stands at the
crossroads of the Compass-rose. Begotten of Our Cunning-fathers and Our Wise-blooded
Mothers, and yet beyond both Man and Woman, this is the image of the First-born Initiate:
the eidolon of the unique aspirant.

In the realm of the spirits, in the kingdom of Elphame where dwell the invisible brethren of
the serpent’s race, in the many subtil domains of ancestral ghost and wandering djinn, there
walks the Guardian of the Crooked Path, the Turncoat and Skin-leaper, known unto his chosen
in the name of Draku-Ezhu. The razor-edge of the path is the sword within this spirit’s hand;
his is the blade of sacrifice, which turns and cuts both ways to transcend the breach of foe and
friend. His is the key to open and close each door. His is the secret that transforms all circum-
stance — that diverts each and every turning of fate to serve the Seeker’s will. All rites begin
and end with an offering unto him, for he is the Intercessor between the Ways, the Messenger
betwixt the Elder Gods and Man.

In the realm of the Year and the Day, in the fourteen-stepped circle of word and deed, the
process of transmutation is revealed in the changing masks of the Draconine Power. Perchance,
betwixt the changing forms of this masquerade, the face itself may be seen. That the Seeker may
attain unto the realisation of this arcanum, the Phoenix-vessel is employed as a visible focus for
the gnosis of transmutational process and as a repository for the spirit-mediator of the path.

In praxis, the Phoenix-vessel is a magical urn which may be used during a specific phase of
the ritual year to augment the transmission of celestial empowerment and to create a visible me-
dium for the cognisance of change. In form and construction, it should be like unto the vessel
used in the Arcanum of Ka; for indeed its nature is to reflect — to oppose and to balance — the
vehicula of the Hieros Gamos.
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For the purpose of celestial empowerment the practices involving the Phoenix-vessel are
begun upon the Day of Thu'ban, June 7th, and continue for fourteen days, culminating at
Midsummer, June 21st. During this period, wherein each day is a mirror of time and task, the
Phoenix-vessel is revered as the progeny of Azhdeha and is placed as a mask before the Dragon-
vessel. As the first-born child it is conceived to incarnate all that may be begotten of the Dragon
and as the first-born child it is offered in sacrifice — that the All-begetter may feast upon its own
becoming and thus revoke the seeming course of its own destiny. Each day for fourteen days
the vessel of the Phoenix is worked with in a manner distinct unto its purpose, tracing the path
of the sidereal empowerment, node by node and star by star. The Guardian spirit is evoked and
called forth to mount the earthen vehicle of the fetish-urn; likewise, the subtil form of the spirit
is assumed in theandric similitude by the earthen vehicle of the practitioner’s flesh.

Upon the day of Midsummer, during the Sacred Mysterium of Ku, the Phoenix-vessel is
sacrificed within the ritual hearth — cast into the solsticial pyre of the White Sun. For thus, in
death, its spirit is released to enter and ride the steed of the Sorcerer’s body. As the physical form
of the vessel is destroyed and the spirit enters the Seeker, the focus for the realisation of trans-
formative process shifts from external telesma to actualise itself as gnosis within the innermost
point of self-realised consciousness.

From the pyre of the White Sun the ashes of this sacrifice are to be gathered; thereafter to
be offered unto the lips of the Dragon-vessel at the appropriate time of the closest Dark Moon.

The use of the Phoenix-vessel from June 7th, the Rite of Ia, to June 21st, the Rite of Ku, serves
to transmit the stellar empowerment: the lineage of Ia-Ra-Ku.

The Rites of the Phoenix and the divers arcana of Ia-Ra-Ku may be used at the appropriate
season in each successive year, for such are a potent means of comprehending the synastrian
mysteries betwixt Serpent and Man.

THE LUNAR EMPOWERMENT
OF THE PHOENIX-VESSEL

FOR THOSE DESIROUS of entering the Crooked Path by a means outside of the fourteen or-
deals, or for such as They that seek to align themselves by deed of kinship and fealty, let such as
He and such as She come forth unto the Swift Gate of the White Sun. Let the Worthy approach
through the Season of the Sun’s exaltation! Here to pass beyond and here to walk forth upon
the point of divine empowerment enshrined within the Midsummer Rite of Ku.

Let the Seeker of the Swift Gate employ the Vessel of the Phoenix in a manner like unto the
primal urn of Sacred Marriage, yet stepping forth upon the nodes of brightness — from Full
Moon to Full Moon — for one complete lunar month prior to the Rite of Ku. As aforemen-
tioned, let the vessel be cast into the pyre of sacrifice and the spirit called forth to indwell its
Summoner. Those whom the spirit of the path favours shall go forth free, most blessed in the
Dragon’s sight, and the souls of those whom the spirit deems unworthy shall fall — forfeit to
the Dragon’s jaws.

Those who wish to work the charms of the Phoenix by the path of the Moon for the sole
purpose of self-alignment to the Draconian Gnosis should perform the appropriate devotions
of the Phoenix-vessel and seal their deeds by the offering of the vessel to the White Sun’s hearth.
Thereafter let no ashes or relics be gathered from the fire, but let the heart of the Seeker be
opened to that which shall rise invisible from the flames.

.................................................
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Let each and all beware in the Mysteries of Dracotai, the Sacred Vessel.
For the Idol of the Truth is the One Holy Lie!

Where the Seeker becometh the God-maker,
he may forge the fetters of his own deception, or reveal the way of self-liberation
Here all may make or break their mortal fate; the Idol of the Truth is the Mirror
of the Truthful Liar — whose face is unmasked in the Mirror’s breaking!

The Book

A Book of Witchskin, with pages beyond mortal count or scope of Mind,
bound in the shifting pelt of the Serpent and written in the blood of all whom have
walked the Circle’s round,- such is the Dragon-book, the present tome bestowed on Thee.
Such is the Book of Magistry that Thou, O’ Seeker, shouldst make for Thine own.

THIS BOOK WHICH you are presently reading is a visible manifestation of the Subtil and In-
visible Grammary of the Sorcerer’s Arte. It is a revealed body of the Magical Teachings which
have been transmitted through the hands of a Hidden Companie of Initiates, the Column of
the Crooked Path. This manifest form of the Aethyric Grimoire exists in order to transmit the
manifold empowerment of the Great Dragon Azhdeha and to impart the Magical Quintessence
to all whom are called unto the Crooked Way.

Because of the intent through which this Grimoire is revealed, the very possession of this
book constitutes a unique means of magical succession: the lineage of the Dragon-book. As
these Teachings have been gathered together in the Blood-acre of Cain, so therefrom shall they
be scattered anew..... As the Serpent’s seed is spread over the Good Earth, so shall the world be
brought into the Unedged Field of Antient Blessing. May each grain in its season reveal the
golden compass of Forbidden Eden: the Perfection of Our Sacred Land!

The present book, being simply named in the vulgar tongue — “The Dragon-book of Essex’, is
but one recension of the Crooked Path’s Teachings. Though borne through time and spirit-path
by many hands — both visible and invisible, the Teachings are here gathered into the semblance
of a Whole, and are presently set forth in the manner of a Compleat Enchiridion of the Arte
Magical according to the principal artifice of but a single scribe. Yet in truth, the Path cannot be
bound by any one such manifest expression; its nature is to transcend, to go beyond the present
attainment and to deviate from its own self-revealed definitions. The present book is therefore
offered as a foundation — as a cornerstone for the Temple-without-walls.

From these pages, let the Journeyman take good counsel for his pilgrimage upon the ever-
turning way. As the Eye of Vision has opened for the present scribe, so has he transcribed and
here set forth the waymarks which are stationed at the hooks and crooks of the path. And as
you may go forth, realise that although the path may be shared in spirit, the steps of each man
are unique and are his alone.
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------------------------

.....................................

Here beginneth the Lineage of the Grimoire of Azhdeha!
To the hands of my Beloved, I shall fly as a Lightning-bolt!

To some I shall be as a sword.. .to cut a way through every obstruction,
or yet to others...a blade upon which to fall in the moment of complacence.
To some I shall be as an impenetrable forest; to some a haunted darkness;
to others I shall reveal a slender track of paradisaical destination.
To some I shall be a light — shining beyond reach in the palm of the hand;
to others a torch, a fire-brand passed from grasp to grasp amid the highest stars.
To the Many I shall be but many pages...a labyrinth without end.
To the Few I shall be as a single word spoken in the instant of need!
To those that may hear, I shall be Revelation! The Instantaneous Path!

And in the hands of some I shall sleep...
Centuries may pass, but what dreams may such repose bestow!

...........................................................

............................
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The Triple Cord

IN RITES OF Initiation it is customary for the Initiator to cut a cord to measure the destiny of
the candidate — past, present, and future. The initiatic cord is therefore of three strands, each of
which measures the height "twixt the head and the heels of the Aspirant. The three strands have
various symbolic interpretations. These may defined as the outer, inner, and secret teachings of
the cord. These shall here be explicated according to the Arcana of the Crooked Path:-

The outer interpretation defines the three strands as the umbilicus, the marriage-thread,
and the noose. The birth-cord links the Seeker to the Womb of his Mother and represents the
ancestry of the lineage into which he is being initiated. The marriage-thread represents the
means for establishing the sacred bond — for tying the Endless Knot between the Initiator and
the candidate. The noose is the death-rope and represents the path of futurity that links the
Seeker to the grave and beyond. It is also the silent demonstrator of the fatality which befalls
all who betray the trust of the Initiator.

When woven together, the three strands become one cord and represent the unified power
of past, present and future: the self-realised destiny of the initiand.

According to the inner interpretation the three strands symbolise the lineal paths of em-
powerment deriving from the Primordial Mother, Father and Child of the Crooked Path. The
left-hand cord is for the empowerment of Liliya and transmits the matrilineal succession of the
Wise-blooded Mothers through the sisters and daughters of Liliya to the life-blood of the pres-
ent practitioner. The right-hand cord is correspondingly designated as the means for convey-
ing the empowerment of Mahazhael, the Father and Corpse-king of Witchblood. The central
cord, analogous to the marriage-thread in the outer interpretation, represents the union of the
Mother and Father in the body of the Child, thus the union of Liliya and Mahazhael in the flesh
of Cain. This signifies the coition of Life and Death within the present body of the practitioner.

The secret interpretation of the Triple Cord concerns the Arcana of the Three Essences and
is revealed within the Circle of Practise. Therefore let Those who would comprehend these
Mysteries, step forth to trespass against the edge of all Worlds and by that deed gain entrance
into the Blood-acre — the Domain of All-Betweenness.

.........................................

In keeping with the custom of the initiatic bestowal of the threefold cord and in accordance
with the self-empowering nature of the Crooked Path, let the Spirit-guardian of the Path be
called forth to possess the hand of the Seeker and to guide him in the deed of exacting the Sa-
cred Measure by his own intent. Thus shall each Initiate claim the triune thread of destiny for
themselves.

Having cut the cord according to the measure ‘twixt head and heels, the deeds of the path
may be numbered there-upon by the tying of knots. By this means we may utilise a simple
leathern cord throughout the manifold and divers praxes of the path to keep account of our
progression, step by step and day by day. By such means the Initiatic Cord becomes the Witches’
Rosary, the so-called ‘Ladder of Knots’. Of this there are three principal forms used within this
Grammar: the Lunar, the Solar, and the Stellar cord. All should be cut to the same measure, but
may be of differing colours appropriate to their function.
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The lunar form of the knotted cord has two types. The first — the Rosary of Ka — may be used
during the Hieros Gamos to bind and mark each digit of the lunar month. When complete
with twenty-eight knots, this cord should be tied to the vessel at the time of its offering to the
Midwinter fire. The second type of the lunar cord is the Rosary of the Black Moon. This is used
to mark and number the Dark Moon Rites throughout the year; as each performance of the
Oracle Rite is concluded and as the Dragon-vessel is sealed anew, so let a knot be tied upon the
cord. With the utterance of the Sorcerer’s Cry of Power, let the knot serve to ensorcel and seal
the rite.

The Rosary of the Black Moon is the principal form of the lunar cord and should be kept year
through year, for so long as the Seeker utilises the praxes of the Dark Moon Rite. If so desired
a new length of cord may be cut with each new year. As time passes the Black Moon cords will
thus increase in number and may be tied together at one end — together with the other forms
of knotted cord — to create a scourge. This may then be used during the opening declaration of
magical ceremonies to cleave the air asunder and open the way for the spirits to attend — with
each utterance of the Sorcerer’s Cry the scourge should be cracked as a whip and the lightning-
swift pathway cast forth by the power of intent.

The Solar cord is used to number and bind the annual celebration of the Midwinter Rite. Ide-
ally, only one such cord need be cut in a practitioner’s lifetime; for only once each year is a knot
tied thereon. It is thus that this form of the Witches’ Rosary is commonly called ‘The Yearly
Cord’. It serves as a record of the number of vessels which the Seeker has offered to the fire and
of the number of times the complete Rite of Marriage has been fulfilled.

The Stellar cord is used to number the stars of Draconis: the fourteen digits of the Dragon’s
celestial body. Throughout the year, many praxes utilise the cycles of the lunar fortnight — pe-
riods of fourteen nights — to measure the pathway of the fourteen sidereal zones of the Dragon.
In such praxes a cord may be used as a mnemonic talisman, a knot being tied to mark each
fulfilled session of practice. This being said, the principal and name-giving form of the Stellar
cord is made during the Rite of Thu'ban, when the light of the fourteen Dragon-stars is drawn
down into the Earthen Circle and the Sidereal Pact of the Crooked Path is once more revealed
and renewed. In the annual celebration of this rite upon June 7th, it is customary for a knotted
cord to be tied to number the steps of ritual pilgrimage and to seal the fourteen stellar empow-
erments of Azhdeha.

........
.................................

..........................................................

Asitis sorevealed, let the three strands of Moon, Sun, and Star be intertwined, even as the three
strands of Time, bound in the Thunderous Scourge of Qayin. By the motion of this crooked
flail, let the Aire of Ultimate Existence be rent in twain. Let the Gates of Wisdom be struck with
the Serpent’s flame and be flung wide to the coursing of our secret intent!

....................................................................

........................................
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HERE FOLLOWETH THE EXPOSITION OF THE FOUR

ELEMENTAL WEAPONS

'The Sceptre of Arte

IN THE GREAT Mystery-rites and throughout the divers praxes of the Path, the Sceptre of
Arte is born in the hand of the Seeker as the staff of the pilgrim. Its steadfast impress upon
the earth counts the spaces between the Wanderer’s steps and signifies the bridging of the way
between the stations of the pilgrimage. As the journey is thus made by step and stave between
horizon and horizon, the upright axis of the Sceptre continually reveals the secret nature of
the pilgrimage: the perpendicular pathway between zenith and nadir. The Mage’s staff imparts
the manifold lessons of the Pathway Within; it signs the singular route between extremities,
the septentrional road of internity that aligns the stars of Azhdeha to the constellated body of
the Seeker’s flesh in its ever-becoming as the Sacred Isle. Ascending and descending 'twixt the
head and heels of the way, the Serpent of Flame is imaged in the graven moment of the Sceptre’s
wielding. And planted in the skin of the Good Earth, shall not the Wanderer’s stave become the
Very Tree of Eternity!

Many are the forms of the Sceptre. Many are the arcana! Some are here disclosed at the place
of the Threshold, and yet others — the true lessons of the pilgrimage — are scattered far and
wide throughout this Grammary of Arte.

..........................................

There are three principal forms of the Magical Sceptre:- the Trident-stave, the Two-horned
Stang, and the Wand.

THE TRIDENT-STAVE

THE TRI-FORKED STAFF is revered as the fire-blackened rod of Ka-i'ra, the Fifth and Hid-
den Watcher of the Mystical Quadriga. Thus it is honoured as the Royal Sceptre of the Path’s
Unseen Initiator and as the magical rood-staff of destiny borne by the Spirit-guardian, the Un-
known Intercessor of the Dragon’s brood.

In form, the Trident-stave is a columnic bough topped with three equidistant tines. In height,
itis about equal to the measure between foot and shoulder, and in circumference is like unto the
wrist of its mortal bearer. By custom, it is to be cut at noon from a hazel or yew tree — or from
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such wood as is revealed unto the practitioner by dream, omen, or intuition. Once cut, the stave
should be hewn, carved and decorated according to the skill and prowess of innate aesthesis.
A customary adornment for covine use is to mark the personal sigillick insignia of all initiates
upon the main length of the stave. It may thus serve as a memorial record of all who participate
in these Mysteries and act as a sign of the unity that must reside betwixt brethren during the
ordained times of their convocation.

In the Great Mystery-rites of the Draconian Gnosis, the Trident-stave is used as a visible idol
of Al Thuba’, the World-tree, the so-called ‘Tree of Uncounted Boughs’ Within the eidola of
the Trident the World-tree is cognized as the manifold route between the stars of heaven and
the field of earth, and — by the coursing of its roots — as the means toward communion within
the abodes of the Ancestral Dead. Reifying the divine image of Al Thuba’, the Trident-stave
manifests the thrice-blessed spine of the Dragon and, by its evolving symbolism throughout
the ritual year, unfolds the arcana of the World-tree as the conduit for the stellar flames of
Wisdom within the rachidian axis of Man. Embodying the channel through which the Seeker
is empowered with the ophidian radiances, or kalas, of the Heavenly Dragon, the Trident-stave
symbolises both the course of the Pathway Within and the nature of its external counterpart —
the Body of Otherness. In this understanding, we may consider the Trident to represent the
triple axis of lunar, stellar and solar force between the head and heels of the practitioner and,
furthermore, as the body of the ritual consort, the magical partner — priest or priestess, through
which the Mysteries are secretly communicated and through which the sidereal powers of the
Dragon are reified as the elixirs of the Agapae or Love-feast.

In relation to the Agapae, the Arcana of the Three Essences, and the symbolic connection to
the three channels of lineal empowerment, we may comprehend the three tines of the Trident-
stave in the same manner of designation accorded to the inner teachings of the Sacred Cord.
The left-hand tine represents the Powers of Liliya, the Primordial Witch-queen; the right-hand
tine represents the Powers of Mahazhael, the Primordial Witch-king; and thirdly, the central
tine — the conduit of sidereal force — represents the Powers of their mystical biune progeny:
the child, Cain (Qayin Azhaka).

The Trident-stave may also be perceived as the visible emblem of “The Column’, both as
the processional phalanx of initiates and as the pillar of celestial illuminance which stretches
between the Draconick Pole of Heaven and the hearth of the ritual domain. The latter form
provides the basis of mystical comprehension for the hypostates of the Trident-stave — the cen-
tral hearth-pillars of wood — which are used in many rites to outwardly display the burning
pathway ‘twixt star, heart and hearth.

In general observance the Trident-stave is unfixed in its position within the ritual domain;
for as it is said — it is the Wanderer’s Staff. If it is not required until a specific juncture of cer-
emony — such as upon the Seventh Dragon-point in the Pilgrimages of Hu and Hua, then let it
be planted in the ground at the far north of the ritual domain and there reside as the image of
the Pathway beyond Reckoning.

THE STANG

THE STANG IS the name given to the Two-horned Sceptre of the so-called ‘Presiding Devil’;
for it is the Very Wand of Qayin, passed from the Time of Beginning to the hand of the Blood-
acre’s Magister or Magistra — to the Master or Mistress who is appointed as the vicegerent of the
Unseen Initiator, thus to officiate at the convocations of the Dragon’s brood.

Although in all matters of this unique path, Qayin Azhaka is revered as the True Master —
the First-born Initiate, and each practitioner alone is vicegerent unto his power, it is deemed
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aright — according to the time-attested manners of the Arte Magical — for one initiate to serve
as the chief officiant in rites of covine practise.

In general observance, it is deemed that the inceptor or composer of a ceremonial procedure
should serve thuswise, presiding in the North — at the so-called ‘Place of Power’. In the manner
of ritual observance utilised in the Fourfold Circle of the Quadrigan Covine, it is deemed that
the appointed officiant should serve for but a year and a day at a time; thereafter the Stang — the
emblem of that office — must be passed on to the hands of the appointed successor. Each initiate
of a covine may therefore make their own stang, in order that they may rule with the stave of
their own artifice; elsewise let a covine possess but a single rood of office and let this be passed
on, even as the station of the North is passed on from Master to Master with the turning of the
years. The rules of this succession are commented upon further below; see the sections of The
Exordia concerning Seeker and Covine. Likewise, greater explication of the Stang and its ritual
usage may be found in the appropriate sections within the Commentaries concerning the Three
Ways of the Oracle Rite.

In form, the Stang is a single bough, crooked or straight according to predilection, topped
with two tines like unto the horns of a goat, and of such wood as the spirits decree. The two
tines directly represent the horns of the Great Dragon Azhdeha and signify the dual means of
Perpetuity and Instantaneity — the mystical ‘Double-way’ of Attainment concealed within the
Arcana of the Crooked Path.

In opposition to the attributions of the left- and right-hand tines of the Trident, the two
horns of the Stang possess a reversed polarity of symbolism:-

The left-hand tine of the Stang is considered to be ‘the Horn of the Great Father Opposer’
and comports the pathway of initiatic succession stretching from Teacher to pupil, mind unto
mind, across the reach of centuries. To cognize this arcanum is to directly apprehend the out-
ward display of the masculine force known as ‘the Path of the Black Serpent’. This conveys the
Teachings of the Undying Torch: the spiritual flame of Witchblood’s lineal catena.

The right-hand tine is the ‘Horn of the Great Mother Destroyer’ and reveals the pathway of
sudden intercession, the instantaneous route of divine revelatory gnosis. To cognize this arca-
num is to directly apprehend the outward display of the feminine force known as ‘the Path of
the Red Serpent’. This conveys the Teachings of the Lightning-bolt.

The dual means of the Black and the Red Serpent are unified in the body of the Stang to
form the single stave of the Magister’s power. The meeting of the two horns demonstrates the
needful marriage between the continuity of ascetic discipline and the ever-changing course of
instantaneous realisation, thus to beget the crossroads of true empowerment within the single-
pointedness of the Seeker’s Mind. The corpus of arcana relating to the Dual Means of Attain-
ment is centralised within the Great Rite of Bha: the Mystery of the Dragon’s Horns.

In all rites, whether of single circle or of Double-ouroboros, the Stang is to be placed in the
Northern station of the Blood-acre — the so-called ‘First Circle” or ‘Circle of Presence’. Thus,
standing in the Borean Portal of the Compass-rose, the Stang is to be revered as a visible em-
bodiment of Qayin Azhaka, the Grand Heresiarch of the Draconist Temple. In such devotion it
should be understood that the presence of the Stang betokens the mindful emanation of the Ini-
tiator to the Seeker, and likewise calls forth the mindfully visualised form of the Initiator from
within the primordial consciousness of the aspirant. We should thus understand that the body
of Qayin is the outward display, the magical appearance, of the Perfect Mind which realises the
Quintessential Gnosis of Azhdeha. It is therefore deemed appropriate for each and all, alone or
in covine, to offer honorific bows and genuflections unto the North, at both the beginning and
the end of all magical ceremonies. In both mind and matter, let all render prostrations unto the
Stave-mark’d Door of Septentrion, for thereby shall the Spirit of the Initiator come forth into
the realm of manifest presence.
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THE WAND

THE MAGICAL WAND is used for commanding and directing the spirits and powers that are
raised and summoned within the many rites of sorcery. In these Mysteries, the wand has two
principal forms. These may be understood as manifest hypostates of the Dragon’s horns and
may be regarded as mystical emanations from the dual tines of the Master’s stang.

The first form is the Straight Wand. This corresponds to the sinistral tine of the Stang and
directly partakes in the symbolism of the Dragon’s left horn. The Straight Wand is thus con-
sidered to transmit the spiritual flame, the very numen of initiatory succession, from the First-
born Sorcerer to the present practitioner...and beyond, carrying the force of intent to its chosen
destiny. The Straight Wand opens and points the way for the Path of Direction.

In accordance with its representation of the direct succession from Master to pupil, the
Straight Wand should be fashioned by the hand of one’s own magical teacher and should be
passed into one’s hands during the time of induction into the path. Thus it has been taught of
old, in the tradition from whence this Grammary is born. If such manners of the Royal Arte
may be observed, then let the Seeker and Covine partake in such means of transmission. Yet, in
both the making and the breaking of tradition, let it be here advised — in accordance with the
Teachings of the Crooked Path — that the Seeker call forth the Spirit-guardian during the days
of Ka and, by the unity of Man and Spirit, cut and fashion the Straight Wand of Arte. For thus
shall it be passed in Truth from Master to aspirant, even in the moment of the unique realisation
which bridges the divide of all acons.

In form, the Straight Wand should be fashioned from a single bough of wood, and in length
should be equal to one’s forearm — from elbow to fingertip. It should be taken at Dawn upon the
day of the New Moon — cut with a single stroke from a tree deemed precious unto the Seeker’s
heart. The deed of its taking should be returned by an offering of blood, drawn by the Arthana
from one’s flesh and offered with thanksgiving unto the place of the severed bough. Once cut,
the Wand is very much the image of its maker — rough and unhewn, untouched by either skill
or artistry. Thus, as with the discipline of ordeal and task, we may shape ourselves, so with the
skill of hand and eye, we may shape the vehicles of our intent. By such devotion as we would
exert in our own self-creation, so let us hone and adorn the many instruments of Our Arte.

If so desired, the Straight Wand may be made of bone. Such is most advantageous in rites
of ancestral communion — whether with Man or Beast. If able, one should obtain the greater
forearm bone (ulna) of a man or woman, and best if it be that bone is from the corpse of one
esteemed powerful — whether in great hatred or in abundant love. For thus shall the bone be
endowed with a spirituous vertu deemed most precious unto Our Sorcerous Arte. The tibia of
either Man or Beast will likewise serve well as the Straight Wand and, from such a bone, scrap-
ings may be taken at the times of the Dark Moon, to be fed as bone-powder unto the mouth of
the Dragon’s urn. As the Vessel is thus given of the Dead to eat, so shall the spirits of the Ances-
tors be drawn into its depths from the place of their repose; and, in dwelling within the Athanor
of Qayin, all Souls shall hearken to the Sorcerer’s words — to rise and know breath in pleasure,
or else to serve at his bidding.

The second principal form is the Crooked Wand. This corresponds to the right-hand tine of
the Master’s Stang and directly partakes in the symbolism of the Dragon’s dextral horn. The
Crooked Wand is the vehicle for the powers of the Red Serpent and the Lightning-swift Path of
Intercession. It is thus considered that the Crooked Wand may be utilised to convey the forces
of sudden aleatory deviation; to augment the transcendent intervention of the sorcerer within
a design of ordered nature and thereby to intercede within a seemingly fixed course of destiny,
coercing all into unique deviation of intent. As the Straight Wand is used to command and di-
rect, so the Crooked Wand serves to ensorcel, to coerce and to bind.
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In dimension, the Crooked Wand is like unto the Straight, being of similar length, but of
different form. Ideally, it should be wrought from the bough of a lightning-struck tree, or taken
from the twisted roots of the tree from whence the Straight Wand was cut. Elsewise, let it be
taken from such a tree as the spirit decrees and let the hour of its birth be Dusk upon the Day of
the Old Moon. In accordance with its intent, let it be hewn and adorned. If the sigildry of the
Straight Wand be devised in blackest hues, then let the graven signs of the Crooked be stained
with red — even with the very blood of sacrifice.

Once hewn and fashioned in reflection of the Sorcerer’s artifice, the Wands of Arte should be
wrapped in silken cloth:- the Straight Wand in red and the Crooked Wand in black — according
to the misrule of opposition.

.................................................

........................

From the Grand Sceptre of the Heresiarch many emanations of power issue forth into the
Circle of Manifestation, there to take form as the myriad staves held within the hands of the
Dragon’s brood.

From the Triforked Staff of the Wanderer cometh forth the Horned Stang of the
Presiding Master; from the twain horns of the Stang, the Wands of the Ascending
Flame and the Descending Lightning-bolt; from the dual staves of light the Eightfold

Ring of the Greenwood and the uncounted staves of Power
held in the hands of Sky and Earth!
All as one partake in Thee, O’ Al Thuba, O’ Thou Tree of a Million Boughs!

................................................................
.................................

.............

'The Cup

THE RITUAL CUP, or Graal, is the wellspring of the Dragon’s life-bestowing elixir. To drink
from the Cup is to incline one’s lips to the womb of one’s own begetting, even unto the roseate
lips of the Primordial Blood-mother Liliya; to drink is to acknowledge the Pact of Great Return,
to partake in the wine that contains the fullness of this Gnosis and to knowingly enter the Great
Year’s Wheel — the cycle of Initiatic Self-transmutation. To drink is to receive the Wisdom of
the Path in full and, in the same moment, to forget; it is to accept the challenge of the Interces-
sor: to turn bane to blessing, to re-member the Wisdom Entire.

Whether of finely turn'd wood or of lustrous gold, let the Mind behold the Cup as the im-
age of the ever-open vessel of Azhdeha, as a gateway through which one may enter — to sup
deep from the Starry Well of the Initiator — to behold oneself mirror'd in the Abyssal Waters
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of Ka'ira. To drink and sate oneself upon the blood of all sacrifice is truly to take succour from
the Serpent’s mouth, to fulfil the promise of the Cup’s bestowal: that its form should be as a gift
from the Seeker’s Beloved. Verily, to drink is to receive the Love beyond all mortal knowing —
the Love that transcends aught in Life or Death. Therefore, to the Cup of your own choosing,
let the content of your heart be emptied. Thus, by your own deeds, the Cup shall hold the purity
or the perfidy of this Path.

Upon the appointed occasions of darkness, when the Dragon’s Urn is visibly opened, the Cup
is used to receive and co-mingle all offerings of blood, sexual emissions, saliva, wine, perfume,
ashes, bone-dust and so forth — before they are poured into the Sovereign Vessel. The Ritual
Cup is thus revered as the heart of the Crooked Path’s Intercessor — as the Instrument of Media-
tion between the life-blood of the Servitor-vessels and the open’d mouth of the Great Draconick
Athanor. Even as the Cup of the Seeker shall minister betwixt the mouths of the Elemental At-
tendants and the Dragon-vessel, so shall the Graal of the Covine minister betwixt the mouths
of the Four Watchers and the fiery tongue of Qayin Azhaka.

..............................................

The Arthana

THE ARTHANA IS the name herein accorded unto the Sorcerer’s Knife of Conjuration. Also
called the ‘Athamay’, its name signifies ‘that which cuts’ or ‘that which divides’

To contemplate the double-edge of the Arthana’s blade is to mindfully approach the realisa-
tion of the Crooked Path’s essential nature. For it reveals the Path of Sudden Change, the trans-
mutative power which may liberate or destroy; and which, like the knife, may cut through the
bonds of fateful imprisonment or sever the very flow of life. As the edge of the Arthana reveals
the double-handed means of this swiftly-turning way, so the tip of its blade reveals the focus of
intent — the pinnacle uniting and transcending all dualities.

Through the ritual gestures of the Arthana — its turning betwixt the flesh of the Seeker and
the skin of all Other — the transliminal Way of Betweenness is demonstrated. The Arthana’s
exaction of the self-sacrificial deed directly reveals the wordless understanding of the Draconick
Gnosis unto the body. It is thus that the touch of the Arthana upon the skin of the Seeker por-
tends the dance of the Aspiring Mind upon the tortuous route of the great ritual pilgrimage.
By the very motion of our body through the ordeals of the Path — by the needful immersion of
the Self in the alchymical tasks of the Dragon-road, we are opened to the spaciousness of the
Voidful Beyond....to the infinity of Gnosis Within.

By the offering of our own blood, both in mind and in matter, we signify the sacrificial divi-
sion of all mortal flesh. By such direct means, Man is divided upon the wheel of the seasons and
is cast across the face of the Sacred Land. For itis through the fulfilment of the pilgrimage that
the body may attain unto its Great Re-membrance: the accomplishment of its mystical entirety
as the Isle of the Mage’s Perfection.

As with the Magical Sceptre, there are three principal forms or hypostates of the Arthana:-
the Sword, the Dagger, and the Nowl-spike.
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THE SWORD

THE SWORD IS revered as the greater form of the Arthana’s embodiment of the Crooked Path.
According to lore, the double-edged sword represents the divine form of the plough-blade or
jaw-bone, the weapon whereby Cain, the First-born Child of Liliya, slew Abel, the infidel by
whose very death we signify the transmutative sacrifice of all profanity. Throughout the Great
Rites of the Year, the sacrificial deeds mystically accorded unto the Sword of Cain convey the
esotery of Exile and Resurrection. Similarly, the symbolic process of forging, shaping and hon-
ing the sword is used to convey the alchymic transformation of the initiate.

In congregational ritual, the chosen sword of a covine should serve as the sovereign weapon
of the Circle’s Presiding Magister. It should be wielded according to the directions of the spirit,
to delineate the motion of intent, and to cut through all obstruction. At the inception of arite it
may be used to trace the outline of the chosen working area, most especially to ceremonially cut
the peripheral finitor of the Blood-acre. This is the magical deed of ‘cutting the endless furrow’
and in its accomplishment Man is known as ‘Meimun’ — the horse beloved of Cain.

The two edges of the Sword-blade reveal the nature of the Path as the Dual Way of Ascent
and Descent. The Sign of the Upraised Sword displays the Path of Ascendant Realisation, the
instantaneous cutting through of all fields and aires of bound awareness. The gesture of the
heavenward blade delineates the course of the Mind penetrating the veils of appearance, the
ascent of consciousness to the very pinnacle of dimensionless ipseity. Conversely, the Sign of
the Earth-cleaving Blade displays the Path of Descendant Reification; it comports the epiphanic
fall of the lightning-bolt, the insurgence of sidereal numen into the incarnative matrix of the
Sorcerer’s flesh.

It is said in lore that the Hidden Gateway at the centre of the Blood-acre is guarded by the
Whirling Sword of Azh’ra-il — a blade of limitless reach, continually revolving in all possible
directions. None may pass beyond its guard, save those who grasp its secret — who may place
their step upon its ever moving tip and attain to the Dance of Leaping Stillness. In this arcanum,
the Mystery of Al Zin Surat, the dual means of the Arthana are one.

The sovereign role of the Great Sword is further attested by its function as an object upon
which oaths of fealty and ascetic discipline may be sworn. Embodying the unyielding nature
of the Path, its form is deemed most worthy of this service. In covine practise, it is the duty of
the Presiding Magister to wield the Sword in this role, to both receive and bear witness to the
taking of an oath. In isolate practise, the Intercessor of the Path is called into the blade and by
its touch, the blessing or curse of the Initiator’s tutelage is conjoined in the deed of our pact. In
all such acts we are as new aspirants standing at the circle’s edge, awaiting the challenge of the
Blood-acre’s Ward: the ordeal of the Invisible Watchers. By the touch of the Sword to our bared
breast we realise the penalty of betrayal and yet swear knowingly to the poise of heart needful
to our attainment. By the touch of the Sword-point to the crown of our head, we are shown the
secret burden of the Royal Arte; and by the touch of the blade-edge to our feet, the narrow way
is opened before us — the transliminal route of Divine Trespass which leads into the Kingdom

of Qayin Azhaka.

THE DAGGER

THE DAGGER, OR Short Sword, is the magical weapon most generally used to manifest the dual
powers of the mystical Arthana. As the Great Sword of the Magister is beheld as the Jawbone-
adze of Cain’s primordial victory, so the Dagger of the Seeker is revealed uniquely unto each —
to be possessed as a veritable image of a razor-edged tooth from the Dragon’s jaw. For as the
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blade of the True Aspirant must cut the World-skin and thus open the way into the Divine Body
of the Old Serpent, so the fang must turn — to slay all and aught that is profane unto the blood
of Eld. Both as one, Man and Serpent shall murder and marry the Other.

In matters of practise, the Dagger is wielded for many and divers purposes, all of which are
united in the intent to transect and mediate between the realms of spirit and flesh. The Dagger
is thus utilised to cut through the veils of the Circle’s subtil aire and to cleave wide the Gates
which open betwixt the Worlds. It is used to cut the flesh and let fall the offerings of blood; to
cut and to shape the wooden staves of Arte; to trace the God-dreamed Signs of Calling and
Sending; and to command and guide the wayward spirits that are held ‘neath the Mage’s do-
minion.

In form, let the Dagger be chosen or forged by each practitioner according to need. By
Crooked Blade and Straight Blade, the Powers of the Arthana shall be shown to none but Those
deemed worthy to receive the blessing of the Antient One’s kiss.

THE NAIL OR NOWL

THE NAIL OR Nowl s a spike of wood, horn, or, most usually, metal. It is fashioned like unto a
long coffin-nail or harrow tine, and is uniquely adorned according to the aesthesis of its bearer.
In purpose, the Nowl is used to ritually impale a point of ritual focus, such as the middle of a
cross-roads or a node within an earth-sign. By the act of driving the Nowl-spike into the earth,
one creates a visible zone of empowerment around which an enchantment may revolve and cen-
tre itself. The single point of the magical nail opens and transfixes the hot-point of intent and
visibly displays the One-pointedness of Mind implicit within the sorcerous act. It is thus that
the Nowl is revered as the earthen image of the Axis of Heaven — at one with the immutable
location and radiance of the so-called ‘Golden Nail’, the Antient Draconick Pole-star whose
name is Al Thu’ban.

A further use of the Nowl is to demarcate an area intended for ritual use. Several such nails
are required for this purpose; one for each angle or corner of the field to be hallowed. Each nail
is to be driven into the earth at the limits of the chosen plot and then tied by a coloured thread.
(For an example see ‘The Wreath of Seven Laughing Skulls’)

Before use the Nowl-spike — alone or in multitude — must itself be consecrated. The cus-
tomary method is to bind the weapon to the vessel at Midwinter and allow it to pass through
the flames — to glow with the fires of the Dragon’s pyre and be blessed with the Mystery of the
Nail-That-Never-Cools.

...............................................

Further knowledge pertaining to the Arthana is contained within the following enchantment,
which is itself to be used as a spell of consecration.

Blessed art Thou, O’ Arthana: Sword, Knife and Nowl!

Blessed art Thou by the Running River, cleansed in the flow of Seven Waters.
Blessed art Thou, O’ Spirit exacting of the Blood-oath. Upon Thy fiery blade the Pact
of Biga is wrought; uncooling, Thou art quenched in the tides of Azh’ra-il’s heart!
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Thou art mighty to cleave all Eons,
to pierce all Veils of the Existant, to reveal the Way of the Negated One:
Thou dost create the Divided Gate for Our Going Forth upon the Dragon-road.

‘Bloodletter’ is Thy Name.

May Thy kiss bestow the Libation, the Offering that doth bespeak the Marriage of
Serpent and Man. Where-e'er Thy keen edge doth transgress the Path of Flesh, there
Thou dost create the Crossroads where-at Mortality and Eternity are conjoined and
annihilated — where we, the Serpent’s Kin, are wed within the Arcanum of Death.

Iconoclast’is Thy Name, the Leveller of Kingdoms.

Thou destroyest all Worlds to open the Passage of Transference between all Otherness.
Thou dost direct Intent to flow twixt the Images wrought of all Temporal Charm,-
to give, to take, to forge and re-create, ever according to the Gnosis
wherein all Mortal Gods have their Beginning and End.

Nowl of Fearless Invultuation! Impaler of Heaven and Hell’ is Thy Name!
Potent art Thou to mark the Angles in the Antient Meadow of the Night-black Goat.
By Thy Triple-edged Blade Thou art become the Flayer of the Three Dominions.
Thou dost cut through every limitation of circumstance to unite all Possibilities within
the Instant of Enchantment. With Thy venom-drenched tip Thou dost define
this Moment of Our Timeless Becoming.

O’ Arthana, Thou art held within each Hand of the Quaternion Watcher.

Thou art held, in secret grasp, by They who watch at the Fourfold Gate.

Thou dost turn and turn about to slay the Hydra of Possibility,
thus to beget the Perpetually Reborn One, the Lightning-bolt of I
transmigrating throughout every Form of Being.

Thou art the Scythe within the Hand of They who stalk the twilight; Thou dost move
with the Companions of the Shadow, unseen amidst the Infinities of Existence.

Thou dost reap the Harvest of Incarnation.
Thou dost appoint the Altar for the Feast of all Sexuality,-
the Agapae wherein all Flesh is consumed — through which all Flesh shall Become.

Be Thou ever quick to strike; to turn with hidden aleation upon Friend and Foe alike.
By this Orgia of Sacrifice let the Entirety of I be re-membered.

Thou art the Talon that transfixeth all Worlds, to pierce the Very Centre of the
Quintessence and penetrate to the Centre of the Stellar Domains.

Thou art the Ascending Horn, Tearer of the Sky; Thou preparest the Field of Night for
the fiery seed, sparking heavenward from the hearth of Kahu.
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Thou art the Descending Horn, Tearer of the Earth; Thou preparest the Ancestral
Land to receive the Dragon-seed scattered from the Stars.

Thou art the Dragon’s Fang — where-e'er Thy Point doth fall, there shall spring up the
One-hundred-and-seventy-one Legions of Spirits that Thou dost command.

Thou art the Fire-tongue of Dracotaos —
Thy damascened blade reflecteth the myriad colours of the Peacock’s Tail.

Thou art the Bloodsucker, the Cursed One — drink deep of Our Blood, the Oath of Our
Lineage, and distil therefrom the Draught — the Poison drippd from the Dragon’s
lips — the Communion of Our Pact and the Mithridatum of the Wise.

Drop by drop let the Venom of Azhdeha fall from Thy blade — as from the Golden
Scorpion’s Tail — into Our Chalice, here raised unto the Heavens:
the Perfected Mind enthroned within the Temple of the Dragon’s Skull.
O’ Subtle Poisoner — give us Ekstasis! Intoxicate us with the Dragon’s Kiss;
For Thy Touch bestoweth Illumination, the seductive caress of Perpetual Bliss!

Thou art the Razor-bridge, where-on we must place Our Step and make Our Way.
Thou art the Pure Flame burning bright to light the Path through every deviation.

Thou art the Sword of the Eight-armed Sentinel that guardeth Our Circle,
Thy Blade turning in ev'ry direction.

Thou art the Omen-bearer, the Thunderbolt of the Eschaton,
striking hard to haste the Dawning of the Dragon’s Aeon!

O’ Arthana, strike sure and swift as the Unyielding Serpent;
for as the Reveald Fang of Azhdeha I do consecrate Thee
unto the Service of the Column of the Crooked Path.

So let it be done — this Charm to become!
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The Disk

AS THE SCEPTRE serves for fire, the Graal for water, and the Arthana for air, so the Disk serves
for the element of earth — to forth-show the sigillic arcana of manifestation. And as there are
many modes and means of such arcana, so are there many forms of the Disk; the principal forms
of which are the Coin, the Ring, the Amulet, the Pentacle, and the Paten.

THE COIN

ACCORDING TO THE custom of our practice, the Aspirant to the Royal Arte should fashion a
magical talisman like unto a great coin — being of no worldly currency or fixed denomination.
This coin is known as the Sabbatick Token and is intended to serve its Bearer as a Sign of Secret
Wealth in the Worlds of Gods and Spirits. It may be wrought of metal, clay, or bone, — of such
substance and ornament as befits the aesthesis and artifice of the Seeker and his Brood. In the
hypostate of the magical coin, the Disk is traditionally used as a silent means of recognition
between the brethren of a covine. One side should bear the Sign of its Maker, whilst the obverse
should bear an especial design: an insignia unique unto the covine and its purpose.

When time and distance scatter the members of a conclave, when the Pact of the Brood is
passed on beyond the knowledge of all brethren, then shall the coin serve well as the Password
betwixt the Blessed of Sight.

Upon all occasions of formal ritual observance the coin is used as a sign of fellowship be-
twixt the Seeker and the Spirit-guardians of an Hallow'd Ground of Arte. Bearing the coin, one
should approach the entrance into the circle. One should then kneel and make solemn entreaty
unto the Spirit-ward of the site and, when ready, one should pass the coin over the ashen border.
Laying the coin upon the ground, one should then stand and enter the circle by the ordained
means of the Witches’ Step. In addition to the offering of the Sabbatick Token, a secondary of-
fering — that of a common and worldly coin — may be made before entry: the coin being cast
across the threshold and into the central hearth.

(For the inner and outer offerings of the coin and the Deed of the Witches’ Step, see ‘Teme-
nos: The Circle’)

Upon chosen occasions of a covine’s assembly, when so decreed by the Presiding Master or
Mistress, an especial form of Sabbatick Token may be required of each aspirant, solely for the
distinct purpose of gaining entrance into the concealed domain of a specific rite. In such an
instance, the form and design of the token should serve to express the aspiration of the Seeker
to enter the rite and should display his intent to gain the secret knowledge that lies within its
realm. When so fashioned for the purpose of a single ritual the token acts as a Sign that the
Aspirant has fulfilled the necessary acts of preparation for the rightful undertaking of the Mys-
terium. For an example of such, see ‘The Rite of the Turnskin’.

THE RING

IN THE WORKING of these Mysteries it is customary for the brethren of a covine to wear a
magical ring, most often a seal ring bearing the insignia of the Dragon or some design unique
unto the circle of practitioners. In this hypostate of the Disk, the magical ring functions in the
same manner as the Sabbatick Token — as a silent means of recognition betwixt the initiates of
a covine.
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For those whom it pleases, let the Ring of the Dragon’s brood be wrought, even as a Sign
of the Marriage-pact "twixt the blood-lines of Serpent and Man. Let the Seal of Azhdeha be
engraved upon the crown of this precious circlet; and upon the shoulders and band thereof, let
the secret name and sigil of its wearer be ‘scribed. Let none wear this token of betrothal ‘til the
Rite of Ka is fulfilled.

THE AMULET

A DREAM'D SIGN of the Quintessence wrought anew in manifest substance, such is the most
noble and powerful form of the Amulet. For itis a visible display of the Arcanum of Incarna-
tion: the Wisdom that makes the Spirit to know breath upon the Earth.

Yet many are the means whereby the Dream is revealed, not solely by the path beyond the
veils of sleep. The signs and objects of power may be shown by the opening of the Eye to the
Dance of the Intercessor — by the purification of the Sight unto the revelation of Chance: the
augur writ in the patterns of sky and cloud, in earth and stone, in flowing river and shimmering
pool, even in the roiling expanse of night and in the hearth-fire that flickers below.

Whether made manifest from dreams, wrought by sudden inspiration, or found by chance as
an hagstone or bone, the amulet should be intuitively realised as sacred to its bearer and should
be worn at all times as a sign of one’s residence 'neath the guardianship of the Gods.

Those whom are desirous of possessing an amulet filled with the numen of this Path should
make entreaty to the Daemon of the Dragon-vessel. When Intent is placed in faithful silence
and the Desire itself is fallen into the vessel’s mouth, then — as with all such Wishes — it shall
become Truth.

THE PENTACLE, OR TALISMAN PROPER

AS THE AMULET denotes the magical blessing freely bestowed by the Gods upon the Seeker and
is worn as a sign of protection from all profane forces and influence, so the Pentacle or Spirit-
seal denotes the power of the practitioner’s intent to bind or direct a force or spirit to serve him
in a specific task or function.

In practise, the Pentacle is customarily a small metal or waxen disk — about the size of a
hand-palm, upon which a sigillic design is engraved and into which a spirit is called forth and
bound by the Mage’s command. The magical operations for the making of the Pentacle and
for the calling-forth of its empowering spirit are to be undertaken at times germane unto their
specific qualities and nature. Similarly, the substance used to make the Pentacle must be at one
with the nature implicit to the task, and indeed must be most pleasing in quality and form as
a residence for the spirit. For instance, if a Pentacle were to be made to bind a spirit belonging
to the Conclave of the Great Rite of Tan, the chosen substance would be lead or dark blue wax,
the day of its shaping would be Saturday and the hours chosen for its engraving and spiritual
empowerment would be between 4.30pm and 7.30pm. (See Tables of Correspondence).

Once made and filled with the spirit’s power, the Pentacle should be wrapped in a cloth of
suitable colour and carried upon the person of the initiate for so long as it is required. Such
talismans may be used throughout the course of the Draconick Rites to call forth spirits pos-
sessing concealed knowledge germane unto the many ordeals of the Path. When the season of
the talisman’s intent has passed, the Pentacle should be bound into the cloth-wrappings of the
Dragon-vessel upon the tide of the Moon’s darkness; thus all shall be aligned — season through
season — unto the greater design of the Mage’s attainment.
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If a Pentacle would be made to serve as the repositoire of a Guardian or Familiar Spirit, then
let its form and substance be revealed by dreams and by entreaty unto the Sacred Vessel. When
the form has been made in accord with the directions of the Intercessor, the talisman should be
charged with the spirit’s breath at the time of the Vessel’s opening.

With regard to the sigils that are to be engraved upon a Pentacle — these are customarily the
geometric forms representative of its intended power and the magical names by which its spirit
or force is called and directed. The basic or root-form of the Pentacle is the Sign known as the
‘Witches’ Foot’, the Pentagram or Fivefold Star. This serves for the continual purpose of align-
ing the five sensory forces of the practitioner’s own perception unto the Subtil Aires or Powers
of the Arte Magical.

THE PATEN

FOR THE PURPOSE of formal definition distinctions may be made between the different forms
of the Disk. In the unique mode of practise used by each individual such distinctions will merge
and overlap. In the talisman known as the Paten the divers forms of the Disk unite in an admix-
ture of sigil, geometric design and representative insignia, thereby demonstrating the unitive
nature of the Arcana of Manifestation.

In simple terms, the Paten is a flat round of wood, clay, wax or metal, about a forearm’s length
in diameter. Upon its surface the Great Circle of the Initiate’s Understanding is to be depicted
in the manner of a single design. It thus serves as a mirror for the Crooked Path — both for the
Blood-acre ‘neath the Seeker’s heels and for the Stars of Azhdeha coiling above his head. If
made with skill and insight, the Paten should function as a mnemonic for the cycle of the Ritual
Year, displaying unto the Eye of its Maker the pattern of the Path from its origin to the present
moment.

.............................................

As the arcana of the Disk are revealed beyond these meagre words, so let their magistry be ex-
ecuted in all such media of artistry as befits the Seeker’s Vision. Upon parchment and paper, let
their tracery be ‘scribed — that the spirits may find voice in the flames of the Black Sun’s pyre.
Upon flags and banners of richly coloured cloth, let their sigildry be emblazon'd — thus to show
forth the regal harlequinade of Qayin Azhaka, dancing upon the winds of the Compass-rose
though all the seasons of the Circle’s round. And upon the Good Earth ‘neath the Seeker’s Step,
as Earth-signs for the Spirit-procession, so let the patterns of the Disk’s Arcana be cast down
from the Starry Heights unto the Substance of Our Carnal Self-begetting!

.....................................................
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BINDING ENCHANTMENT OF THE FOUR WEAPONS

Great Sceptre of Bone! O’ Seven-citied Road of Kahu!
Thou Spine of the Serpent, who art cast down
‘twixt the head and the heels of all Living,
Bear Thou the fire of the Dragon’s Stars to ignite the Forge of Our Master Qayin.

Great Chalice of Diamond, black as Midwinter Night!
Thou Cauldron hewn of Bright Emerald, green as the Midsummer field!

O’ Seven-faced Jewel of Brilliance, a-shining in the Master’s brow,
Be Thou the Graal of Immortality’s Poison: the Cup of Our Rejoice in the Pact of Ka.

Great Arthana of Seven Metals, Thou Upright Nowl of Insurmountable Power!
Thou Flaming Sword whirling in the heart of Qayin, ever-turning in Azh'ra-il’s hand!
Be Thou the Blade of Might and Justice, to wield the Eight Winds at the Selion’s border.

Great Disk of Seven Earths! Seal of Azhdeha!
Be Thou set firm upon the World-fields skin in the Hidden Design of the Companions!
Reveal Thou the Mark of Qayin, the Brand of Liberty upon the flesh of all Beloved!

Ye Weapons Four! Carry the corners of the World!
Enhallow the Kingdom for the Royal Pauper.
Make welcome the Road of Our Exile, prepare the Way for Our Great Return!

..................................

HERE ENDETH THE EXPOSITION
OF THE FOUR ELEMENTAL WEAPONS
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THE INSTRUMENTS OF MUSICK

INSTRUMENTS OF MUSICK are to be used throughout the various rites of this Grammary, to
herald the Beginning, to pronounce the Silence in sound and rhythm, to acknowledge the pres-
ence of the spirits, to celebrate the uncountable sensations of the Circle’s round, and to signal
the close — the binding of All — the return unto the Word of Beginning.

Foremost among the divers instruments are the Bone-trumpet, Hand-bell and Drum. These
are the instruments beloved of the isolate sorcerer upon this Path — for such as they are born
from the bone-yard and sound the knell a-feared by the flock of mortal man.

THE BONE-TRUMPET

THE SORCERER’S TRUMPET is to be made from a human femur, best stolen from the grave of
a saint or a criminal, elsewise taken from the corpse of one’s brother in Arte. If a human bone
cannot be obtained, then a femur from a beast such as a deer or dog will serve, otherwise a horn
from a goat may suffice.

The femur should be cut at the smaller end to form a mouth-piece for blowing and carved
at the greater end to form a larger mouth — from whence the songs of the spirits may issue into
the air. Once cut and shaped, the bone should be decorated with sigildry and stained with inks,
thus to become a worthy stave and instrument for the Mage’s power.

In many rites the Bone-trumpet is blown to herald the beginning of a convocation and to
rouse the spirits to conjoin in the elation of the covine. In rites of ancestral evocation and pro-
pitiation, the trumpet is sounded to call the great assembly of gods and spirits to the presence
of the sorcerer. Because of its great power, let none but the owner of the Bone-trumpet cause
it to speak.

Blessed be Thee, O’ Trumpet of Bone, for in Thy Calling
the Voice of the Primal Ancestor breaks forth from the Tomb.

Let Thy Song resound aloud throughout the Aeon,
to rouse and summon within the Antient Conclave all those who are born of the Fire.

As the Breath passeth from my lips to whirl within Thy Sepulchre,
so do I give Life to mine own Death within the Dragon’s Embrace.

As Thy Voice echoeth from within the Labyrinth of Atavism,
so dost Thou bear the Logos of the Peacock-dragon unto ev’ry Point of Time and Place.

O’ Thou Conspirator of Our Ophidian Pact,
Whisper unto us the Elder Secrets of Our Lineage;
Let the Logos of Azhdeha be heard by us in all things:
As the Birth-cry of the First-born of Witchblood;
As the Death-sigh of the Last Sorcerer to die;
In the surging tides of Our Hearts, and the roar of the Abyssal Waters;
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In the Storm that lifts the Dragon’s Wing to soar above the Stars;
In the Silence that precedes the Thunder-crack of Illumination,
And bespeaks the Oracle at the Heart of the Column of Fire.

oooooooooooooooooooo

Let loose Thy Call, Howler in the Cemetery!— for Thou art the Summoner;
Psychopomp, Thou dost guard the very Threshold of Death.
Thou guidest the Ancestors unto Our Ophidian Pathway;
Thy Voice is the Siren-song of the Queen of all the Dead:

O’ Mother of Sorcerers, Thou Antient Seductress,
lead us unto the Cemetery within the Precincts of Thy Holy Court;
and in the Charnel House of Memory let us make Our Marriage-bed —
for there is not Flesh enough ‘pon this Earth to sate Our Hunger,
nor shall Sexuality alone slake Our Eternal Desire.

Let Our Incest conceive the Void
wherein Our Pleasuring may beget the Primordial Flesh;

and there the Shades of the Fallen shall take their Abode —
that the First-born Sorcerer may arise and take breath!

O’ Horn of the Antient One,
Thou announcest Our Presence at the Threshold of all Aeons;
Thou proclaimest Our Petition that the Gates be thrown wide.

Therefore let Thy Mouth send the Word of Our Enchantment throughout all Worlds:
from the Hidden Vaults and Caverns — wherein are entombed the Mighty and Revered
Spirits of Our Dead, through the Seven Lands that have trembled neath the Dragon’s
heel — unto the Thrones of the Elder Gods, and the Lair of the Serpent -
to the Unspeakable One that writhes at the Heart of Heaven'’s Wheel.

O’ Trumpet of Bone!
Sound loud the Alarum to herald the Dawning of the Dragon’s Aeon;
for as the Oracle of the Antient One, the Necrologue of Azhdeha
1 do consecrate Thee unto the Service of the Column of the Crooked Path.

........................................................
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THE HAND-BELL

A HAND-BELL Is used in all of the Great Rites to sound the mystical knell of each ceremony’s
arcanum — to echo the single death-knell of the Black Sun’s Midwinter Dawn and thus give
voice to the Logos of Origination upon each tide and time of the Sacred Year.

Great Bell forged of Seven Ores!
Hold in Thy Chalice of Inversion the Seven Notes of the Zons!

Great Sky-cup of Ineffable Wisdom! Unequalled in Beauty as the Kteis of Liliya!
Sound clear the Midnights Promise in each moment of Our Devotion;
echo with reboant power the silence twixt each beat of Our Heart.

With Birth-knell and with Death-knell,
sing the Midnight of the Three Times in the Triple Chime of Ka.

With Thy Voice let the Hallowing of the Shrine begin.
With Thy Voice beget the Eschaton: the Prayer at the End of all Days!

THE DRUM

TO ARTICULATE THE rhythms of the Path and its dance, to sound the placing of the step and
the percutience of the leap, to utter the thunderous march of the spirit-procession and give pace
unto the many Chants of the Compass-rose — for all such purposes the sorcerer shall bear the
drum into the Blood-acre, even as the herald at the head of Witchblood’s phalanx.

Heart-sounder! Step-singer! Great Drum of the Dragon-sorcerer!
Double of Face art Thou — to sound the Beginning and the End,
to echo the Forgotten: the foot-fall of Yesterday;
to foretell the Unbegotten: the first pace of the Child.

Raised high in the hand art Thou; struck with the highest bough art Thou!
Back-to-back with Life and Death — of two cloven skulls Thou art form d.

Skinnd with the World-flayer’s own pelt art Thou, to sing the Funeral Rejoice!
Stitchd with the threads of hunger art Thou, tied with the birth-rope of the first-to-die.

Tannd with the sap of Al Thuba’ art Thou, painted with the dye of the meadows.
Born high on the Nowl-stave art Thou, to spin in the Zenith Wind of Enchantment!

Heart-sounder! Step-singer! Great Drum of the Dragon-sorcerer!
Double of Face art Thou — to voice the Musick of the First and the Last!
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THE MAGICAL FETISHES

IN ADDITION TO the principal weapons and instruments of the Cunning Arte thus far related,
each practitioner of these Mysteries should fashion for themselves a unique array of mani-
fest forms wherewith to reflect and subtly cognize the vast body of the Path and its Wisdom.
Amongst such objects of sorcerous artistry we may count the clay-wrought idols and the wood-
en figures of spirits; the waxen effigies used in charms of invultuation; the bead-netted gourds
of the Serpent’s rattle; the withies and boughs, thread-bound with prayers in the hours of medi-
tation; the bone-staves graven with sigils and carved with the forms of beasts; the rosaries and
necklaces, strung with beads to count the mantic words of enchantment and remembrance.
Many are the fetishes of the Path, numerous as the arcana of the Seeker’s intent.

The deeds of the Fetish-maker serve to convey the myriad nuances of Understanding through
the Body of Flesh as the Unsaying Knowledge of the Heart: the Silent Wisdom of Pure Sensa-
tion. Through the Self-absorption of the Mind in aesthetic delirium the seed of Inspiration
shall fall and flourish in the ground of Manifest Artistry. By such means the Gnosis shall abide
in Divine and Worshipful Forms which shall reveal their secrets in the greater scope of Time,
even as dreams shall unveil their meaning with the opening of the Eye to the fullness of the
Mage’s Vision.

..........................................

THE BOWL OF OFFERING:

THE PAUPER’'S BOWL OF PLENTY

THE BOWL OF Offering, oft’times call'd “The Beggar’s Bowl’, is used in both solitary and covine
observance as a microcosmic likeness of the Magical Circle, even as an image of the Blood-acre’s
own heart. For thus, in making offerings to the bowl, one places the gifts of the spirit upon the
hot-point of the Circle’s midst — even into the Fire that burns with the Flame Invisible.

The bowl may be wrought of wood, clay, or metal, and in form should be of sufficient circum-
terence so as to accommodate a fully adorned vessel, or of such a size that a human skull could
rest within its compass, untouching of the bowl’s own edge. It should be carved or engraved with
signs depicting the Mysteries of the Eight Directions: the Sigillae of the Great Rites of the Year.

In covine observance the bowl may be used in a number of divers manners, most often during
rites incorporating a process of ritual pilgrimage. In such a procedure of enchantment, the bowl
is placed in turn upon the hot-points of the pilgrimage — the auspicious nodes within the cer-
emonial path; this deed is considered to create an alignment betwixt each point in turn and the
central hearth of the Blood-acre. Upon each point the bowl is used as a recipient for offerings
such as coins, flowers, bread, wine, blood, and so forth — each offering simultaneously feeding
both Circle-heart and hot-point.

In solitary observance it is customary for the bowl to stand upon the domiciliary shrine of
the practitioner; within it the Dragon-vessel is placed to signify the location of the Sacred Urn
at the mystical centre of the Great Magical Finitor.
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O’ Thou Bowl of Cain, the Royal Pauper,
Be Thou the Beggar’s Bowl of Untold Plenty!

Be Thou the Unborderd Circle of the Arte,
mirror d-forth to the Blazing Eye of Vision!

Be Thou draped in the silken cloths of the seven hues,
season through season, through the thirteen dark moons.

Be Thou the Seat for the Dragon’s Urn,
the Unmoving Throne at the heart of all Worlds.

Be Thou the Funeral Bier for the Skull,
for the bones and the shroud of all Fallen.

Be Thou the Palanquin for the Egg of the Phoenix,
the Burning Cucurbite for the Smaragdina Stone.

Be Thou the Bowl who multiplieth all Sacrifice -
who turneth the single coin into a vast Treasury of Opulence;
who turneth the droplet of blood into a mighty crimson sea!

O’ Thou Bowl of Qayin, the Royal Pauper,
Hold Thou the Secret of the Monarch yet to be!

By the Names of the Athanor — by Dracotai, Mummu and Orchanie -
be Thou hallowed to the Service of the Dragon’s Brood.

0000000000000 4000008s000s00s000sscassssnscsssassnns

THE ROBE AND RITUAL APPAREL

THE CUSTOMARY RITUAL garment worn by the practitioner of these Mysteries is a robe, along
and flowing hooded gown, sewn of fine cloth and tied with a belt or sash. Since the robe should
be made according to the unique artifice of its wearer, its design and colour shall vary from one
to another. For some it is best if the robe is of a colour that merges with the hues of the ritual
domain — marrying the flesh with both the body of the night and the weave of the land. Yet for
others it is best if the robe strikes the eye with clarity, in great distinction from all else — thus to
merge the sorcerer with the impress of all Other.

The belt used to tie the robe may be hung with bells and other fetish-objects, thus to bespeak
the body’s motion in dance and step. A magical seal may be used as the buckle, serving as a
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protection and as an empowerment to the flesh.

Sashes may be worn in many ways,- around the waist, slung around the shoulders, or hung —
snake-like from the Mage’s belt — to form a secondary skirt around the robe. Their colour
should be fitting to the Mystery being worked. If so desired, a covine may utilise the colour
attributions of the Great Rites and Degrees of Attainment to dictate the colour of the sashes to
be worn by its initiates (see “The Fourteen Steps of the Draconist Temple’).

According to season, a cloak may be worn over the main robe. This should be decorated with
feathers, beads and bones, and be sewn with signs auspicious to both the Path and the attain-
ment of its wearer.

Given the duration of the Great Rites it is needful that the chosen ritual apparel be of sufhi-
cient warmth in the coldest seasons of the year and yet may be simplified — stripped down — to
serve in the hottest days of the Sun’s embrace. In solitary observance and for those that desire,
let all garments be cast aside and let the skin alone be the raiment of power. Whether of cloth
or ash-besmeared skin, the apparel of the Mage is the flayed pelt of the World — turned inside
out to show the reversal of all in the Magistry of the Sorcerous Mind.

THE SKULL

IN ALL OF the Great Rites of the Draconian Gnosis the presence of Cain, the First-born Sor-
cerer, is signified by a human skull. By Tradition, the skull is set atop the Magister’s Staff in the
Northern Airt of the Blood-acre. From thence it serves as the Gateway through which the Spirit
of Cain may enter the circle and preside as the Invisible Master over all the rites and praxes of
the Path.

The arcana of the skull are manifold and are revealed as ritual empowerments of knowledge
through the course of time as each aspirant wends his way through the ordeals of the Dragon-
road.

Itis best if the skull is passed down through the lineages of the covine, even as the head of the
Ancestor passed down to the Children of Today. Elsewise let the skull be obtained by the bless-
ing of the Intercessor and by the ingenium of the covine. If a human skull cannot be obtained,
then let an image be wrought in wood, clay or wax — thus to serve as the Idol of the Initiator
until such a time when the Death’s-head shall be revealed in truth.

............................................................
..........................................
........................

HERE ENDETH THE EXPOSITION
CONCERNING THE WEAPONS AND INSTRUMENTS
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THE SEEKER

IN THE TIME before the working of the Hieros Gamos, in the time betwixt birth and the turn-
ing of intent, the Aspirant abides within the gestative darkness beyond the circle’s edge. There,
in constant preparation for the undertaking of the Crooked Path, by both day and night, let
the Aspirant attain to purity and strength in motivation. For thus shall he pass through the
first ordeal of the path and step forth unto the threshold of the circle. Let the Body, Mind and
Spirit be disciplined by all such means as will refine, develop and cleanse the vessel in readiness
for congress with the Powers of the Dragon and the Elder Worship. When deemed aright by
portent or will, let the focus of study be placed within this Very Grammar of Arte. And may the
impetus of true motivation find voice within the Prayers of the Seeker’s heart, even within such
words as are here offered:

THE PRAYER OF THE SEEKER

In this Mystery, O’ my Self — Thou Seeker upon the Crooked Path,
Thou shalt be He; Thou shalt be She: the Unified Flesh of Aversity,
the Unique Embodiment of Azhdeha.-

O’ Boundless Mystery! Mine Hand and Eye are the Body of Thine Arcanum.
May all Eternity and all Infinity, each single moment and mote of space —
reveal the Visionary Gnosis of Thee, O’ Thou Primal Imaginatrix of 1.
May all fetters be upon me — that I may endure the Ascests of the Finite;
may no law constrain me — that I may realise the Aesthesis of Transgression,
yea, that I may obtain the Serpent’s Oath: the Promise kept in breaking.

May courage be Mine and surety of step — to trespass the edge of all Worlds,
that I may wander at liberty in the Kingdom of Exile —
that I may join the Communion of Initiation in the Solitude of the Nameless Covine.

By the empowerment of every Task and Ordeal, may I attain to the Arte of Sorcerie:
the unique perpetuity of Self-becoming — the autonomian transmission of Magick.

May Wisdom and Understanding of the Way become mine,
that 1 may encircle the Seen and the Unseen, that I may possess the Power to ensorcel:
to bestow Form unto Force — to cast the mantle of skin upon the Spirits’ back;
to release Force from every Form — to flay the many pelts of gods and men.
For thus shall I walk in stillness upon the Point of all Transmutation;
thus shall I stand in motion upon the brink of every Horizon.
May 1 attain through laughter and sorrow in the balance of Secret Pleasure; may I
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attain to the Ecstasis of the High Sabbat
through the many turning seasons of the Heart.

May the Hidden Intercessor of the Crooked Path bear witness to these Words.
May the Companie of the Dragon’s Brood, the Watchers of the Circle,
all Lords and Ladies of the Lineage, hear me and be here with me.
For thus shall I go forth through the Doorway of this Prayer —
to enter the Way of the Royal Dragon-road.

As I have spoken — so mote it be.

The Seeker is alone upon the Crooked Path, unique amidst the infinitude of All.
The breadth of his Path is the razor-bridge between every extremity of
circumstance. The length of his Path is the single leap across every Divide —
the perpetual instantaneity of realisation. The direction of his Path is toward the
Becoming of Self in freedom: the attainment of Being as Magick Entire!
This is the Way of Knowledge, Intent and Action
imaged in the Seeker as the One True Sorcerer.

In this Most Blessed and Accursed Form,

Know Thyself as the Void-born Vessel of the Dragon:
the Very Presence of the Elder Gods.

ooooooooooooooooooooooo

Whosoever would practice the mysteries of the Dragon-road must realise the essence of their
own unique being as an autonomous point of transmission for the Quintessential Current of
Magick. Let each and all realise the unity of Self and thereby go forth in true solitude.

THE COVINE

IN THE WORKING of these mysteries it is deemed fitting that each should act alone and in sole
reliance upon the Hidden Intercessor as the Initiator of the Way. Yet know that it is deemed to
be both worthy and wise for fellow seekers upon the Crooked Path to band together in covines,
even like unto the broods of the Serpent — knotted together in the treacherous unison of their
orgia. Therefore is the nature of the Holy Quadrigan Covine revealed:-

The Perfect Covine for the undertaking of the Draconian Mysteries should be quadrigan
in form and in force. The well-sired brood is therefore to be constituted by four initiates — all
of good report and possessed of cunning and innate wisdom. The four brethren are to serve as
the visible embodiments of the Four Watchers, even in likeness unto the Secret Guardians of
the Path whom indwell the Inmost Circle. In such office of empowerment, the four brethren
become the tetragrammatic emanations of the Unknown Initiator: the fourfold vehicle of flesh

55



Grimorium Synomosia Draco' Taus

for the Spirit whom dwelleth at the hidden source of the Tradition. Ideally, the four initiates
should be thus — Man and Woman in equal divide, but such depends upon predilection and
circumstance.

Upon the season-tides of the year-and-the-day, at the Summoning of Sabbat-time, when the
Grand Rites of the Sacred Year are to be worked,- then shall ye gather in Holy Covine. Upon
chosen nights prior to each rite ye shall gather to prepare for the working of the Mysteries and
to hold counsel as to the method and manner of the covine’s order,- such gatherings are the

Esbats of the Quadriga.

....................................

Each of the four brethren shall serve as the guardian of one airt of the circle. This custodianship
shall last for one year and after such time has been fulfilled the circle shall turn withershins and
each shall reign anew in the next quarter of the compass. In all rites of the year each initiate
shall stand in their ordained station of the crossroads to serve as Warden and Watcher for the
governance and guardianship of their quarter.

At all times the Guardian of the Northern Airt shall be honoured as the Master or Mistress
of the Circle; for the North is the Place of Power, marking the Gateway for the ingression of the
Dragon’s Power. The Master of the Circle holds the authority of the Fifth and Secret One of the
Brood — the Unknown Intercessor and Initiator of the Path. It is therefore the Master’s duty to
oversee the orchestration of each gathering and to make such decisions as are required for the
benefit of the covine. Though He or She bears the Mask of the Hidden One, and is therefore to
be accorded due honour in these mysteries, let the four initiates stand as four pillars — equal in
their support of the Temple.

This matter is so revealed — ever in perfect accord to the Wisdom and Decree of the Hidden
Companions; yea, even in exemplary similitude unto the first noble companie of the Path: the
Invisible Circle of the Four Watchers. Such is the first-born brood of the Dragon, formed of old
in this Magistry of Arte and imaged-forth from the Adytum of Spirit into the Earthen Domain,
therein to be known as ‘The Column of the Crooked Path’.

Know ye also that “The Column’ is the name herein accorded to the spirit-procession of all
our kind: the procession that goeth forth, both visibly and invisibly, upon the sacred tides of
the year. All ye who conjoin in this Path shall be called unto this pilgrimage, even to walk amid
the many blest Companies of the Hidden Lineage.

Within this Grimoire the texts of the major rites are presented for the use of the Quadrigan Co-
vine. If the number of convening initiates be other than four, then let the fourfold symbolism of
the Watchers be perceived by mystical apprehension and according to the wisdom of the spirit.

Let each brood of the Dragon, each companie of initiates, observe well the ordained course of
the Great Rites and, in the understanding that is born of experience, let each evolve the practise
of these Mysteries in such manners as are fitting unto the unique direction of their own Path.
Likewise, let the Isolate Seeker adapt the text of the major rites unto his or her own individual
purpose and thereby endeavour to turn all that is enshrined herein unto a secret and unique
direction.

Verily, let true understanding be brought to the Keyway of Solitude, for thus will the manner
of the Hermit’s Pilgrimage be imparted. Night by night, day by day, let the Seven Great Rites
and their Interstitial Practices be divided — section by section — according to the reasoning
and capability of the practitioner. By this means, each session of practice may be devoted to
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a singular facet of the Path and thus, by a gradual and disciplined progression, the solitary
practitioner may journey through the Whole.

Let those who would join in greater communion — Covine unto Covine, Seeker with Seeker —
be unified according to their intent and meet together at the chosen times and tides of the year.

Let Quadriga meet with Quadriga, that the Sacred Octrigan Covine may be born; yea, even
that the double fourfold form of the sorcerer may be realised in the Circle’s extent and that the
Arcanum there-of may be made manifest in each and all as one.

By these various means let the Grand Companie of the Dragon’s Brood be unified in its own

diversity, gathering one with another, each alone in the essential uniquity of their steps upon
the Crooked Path.

At the commencement of each convocation, it is customary for the Oracle of the Elder Worship
to be pronounced. May all heed well its decree: —

“Turn not from the Way through the passing of the Ages,
Nor neglect ye the Celebration of these Mysteries!”

The Ritual Year:

THE DRAGON-WHEEL OF TIME

THE SACRED YEAR of the Crooked Path is known as the Dragon-wheel of Time. Within its
perfected compass lie the many ordeals by which the Seeker may attain unto the Gnosis of
Azhdeha. In order to demonstrate and clarify the exemplary sequence of the Pathway’s magical
praxes the table below has been constructed. This shows the progress of the aspirant from the
beginning of the Path through to the completion of the primary fourteen tasks, that is — from
the initial phase of preparation and the working of the first Marriage Rite, onward through the
course of a complete ritual year and beyond...to the beginning of a new cycle.

YEAR PHASE OF PRACTICE TIME OF YEAR PHASE OF VESSEL

From the birth of the Seeker to the B
beginning of the first Hieros Gamos.

Year Zero Preparation.

Dedication and Consecration. Prior to commencement of the The Marriage Vessel is obtained and

Hieros Gamos.

consecrated.

KA: Hieros Gamos, the First Mar-
riage Rite.

Last lunar month prior to
Midwinter,from Dark Moon to Dark
Moon.

The Marriage-vessel is opened at
least once each day for the praxis
of Ka.
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YEAR PHASE OF PRACTICE TIME OF YEAR PHASE OF VESSEL
Binding and Sealing Praxes. Interstitial days between the end of The Marriage-vessel is now sealed
the Hieros Gamos and Midwinter: until Midwinter.
between the last Dark Moon of the
year and December 21st
Divination and guidance by dreams At the auspicious time betwixt the A New Vessel must be found and
and omens to find the New Vessel. beginning of the Marriage Rite and made ready for use at the Midwinter
its Midwinter Consummation. Rite.
Year One [:The Rite of the Black Sun. Zeroth Tide/Midwinter: 21st De- The Marriage Vessel is sacrificed in

cember.

the Midwinter Fire. The ashes of the
Old are then placed in the New, and
thus the first vessel of the Dragon
isborn.

Begin using praxes such as ‘Hallow-
ing the Kingdom of Qayin Azhaka’.

Interstitial days between the birth of
the Dragon-vessel and the beginning
of the Stellar Transvocation practice.

The New-born Dragon-vessel
remains sealed until the First Dark
Moon, and is used as the focus of
intent during meditation and rite.

Stellar Transvocation commences us-
ing the Count of the Two Serpents.

Daily from First Full Moon (or Dark
Moon) of the year. To be integrated
with other praxes throughout the
year.

The Dragon-vessel is used as the
focus of intent upon the domilicilary
shrine.

The Rite of the Draconian
Oracle:Solitary Lunar Sabbat.

First and every Dark Moon through-
out the year.

The Dragon-vessel is opened solely
for the duration of each Oracle Rite.

Azha-Hu: Preparation for the Rite of
the First Tide.

Seven days prior to the working of
the Hu Rite.

The sealed Dragon-Vessel is used as
the focus of intent during the em-
powerment practice of Azha-Hu.

HU Rite.

First Tide/ February 2nd.

The sealed Dragon-vessel is used as
the focus of creative power during
the working of the Hu Mystery.

Ma-Shua: Preparation for the Rite of
the Second Tide.

As appropriate before the working of
the Sa Rite.

The sealed Dragon-vessel is used as
the focus of intent.

SA: The Rite of the Turnskin, or Second Tide/ March 21st. "
Atavistic Rite. )
Saba: Preparation for the Rite of the March 22nd to April 29th. "

Third Tide
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YEAR

PHASE OF PRACTICE

TIME OF YEAR

PHASE OF VESSEL

BA: The Rite of the Dragon’s Horns. Third Tide/April 30th. "

Bha-Ia: Preparation for the Rite of May 1st to June 6th. "

the Hidden Tide.

1A or Thu'ban Rite. Hidden Tide/June 7th. The sealed Dragon-vessel is used as

directed during the Stellar Mystery-
rite of 1a. Therein a servitor-vessel
is consecrated and named ‘The
Phoenix-vessel’.

RA: The Seven Empowerments of
the Phoenix, and the Mysterium of
the Bloodied Knife and the Bloodied
Graal.

June 7th to june 21stStellar Trans-
mission of the Phoenix.

The Phoenix-vessel is used as the
‘mask’ or child of the Dragon-vessel
during the daily practise of the Ra
Arcana.

KU: The Seven Stars Rite.

Fourth Tide/Midsummer:june 21st.

The Phoenix-vessel is offered to
the Midsummer Pyre. Its ashes are
interred in the Dragon-vesse] at the
next Dark Moon.

Ku-La: Preparation for the Rite of the | June 22nd to July 31st. The sealed Dragon-vessel is used as
Fifth Tide. the focus of intent, as directed.
LA: The Rite of Embracing in the Fifth Tide/August 1st. "

Dragon’s Coils.

La-Tannat-al: Preparation for the
Rite of the Sixth Tide.

August 2nd to September 21st.

TAN: The Peacock-angel Rite.

Sixth Tide/September 21st.

Tan-Azh-Hua: Preparation for the
Rite of the Seventh Tide.

September 22nd to October 30th.

HUA: The Ancestral Rite.

Seventh Tide/October 31st.
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YEAR PHASE OF PRACTICE TIME OF YEAR PHASE OF VESSEL
Ordeal of Preparation. From the Hua Rite to the beginning The sealed Dragon-vessel is used as
of the Hieros Di-gamos. the focus of intent during the prepa-

rations for the renewal of the Ka Rite.

KA: The Hieros Di-gamos, the Sec- Last lunar month prior to Midwinter, | The Dragon-vessel is opened at least
ond Marriage Rite. from Dark Moon to Dark Moon. once each day during the praxis of
Ka.
Binding and Sealing Praxes. Interstitial days between the end The Dragon-vessel is now sealed
of the Hieros Di-gamos and the until Midwinter.

Midwinter Rite, that is—between
the last Dark Moon of the year and
December 21st.

Dreams and Divination. At the augured time betwixt the be- A New Vessel is to be found and
ginning of the Hieros Di-gamos and made ready for the Midwinter Rite.
its Midwinter Consummation.

End of Year I: The Rite of the Black Sun. Zeroth or Eighth Tide/Midwinter: Sacrifice of Old Dragon-vessel to the

One: Start of December 21st. Midwinter Fire, and the Resurrec-

Year Two tion of the New Dragon-vessel from
its ashes.

Year Two... Let the Wheel be turned anew. The

onward Mysteries should be observed as for

Year One, but let all rites and praxes
be adapted and refined by vertu of
the practitioner’s initiation.

THE TURNING OF THE DRAGON-WHEEL OF TIME

THE TABLE DELINEATES an exemplary model of the procedural sequence by which the aspi-
rant may work through the divers arcana of the Grimoire and provides the means to understand
how the Dragon-wheel of Time may be turned from year to year. In truth, the table demon-
strates the sequence of practices in an idealistic manner, such as befits the Pure and the Perfect
Aspirant of the Way. For the sake of our general usage, and given the profound nature of the
many ordeals upon the path, it is oft’ times deemed wise to make certain adaptations to the
practices in order to facilitate their overall efficacy as initiatory processes.

It is the custom of Our Arte — observed by those whom have practised these Mysteries
through many a year and a day — to maintain the foundations of praxis throughout each year:-
the Marriage Rite, the Midwinter Rite, the regular practice of the Stellar Transvocation, the
working of the Oracle Rite at each Dark Moon, and the Yearly Convocation of Thu'ban. These
are considered to be the needful basics of the Crooked Path Sorcery as expressed through the
Mysteries of the Dragon. The arcana of these fundamental aspects of the Path are given in the
relevant sections of the book.

Aside from these foundation practices there are seven major rites throughout the year. These
are known as the ‘Seven Revealed Heads of the Dragon’ and are referred to by the simple root-
names of Hu, Sa, Ba, Ku, La, Tan and Hua. The subtil tides of power, the currents of time
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through which the ‘Seven Heads of Wisdom’ are revealed, are customarily ushered into the
Circle of Earth by the celebration of their especial arcana: the Seven Great Mysteries. The full
textual forms of these, as given herein, are known as the Grand Oratorial Recensions and con-
stitute the initiation-rites of the seven tides. The practised forms of these should vary from year
to year by vertu of natural progression and through the deepening of comprehension. In the
light of practice and by vertu of much journeying upon the Path, it is advised that the solitary
aspirant or covine should undertake the Grand Oratorial Recensions in their exemplary forms
at least once before adapting and refining their text and application. For it is only through
actuative deed that their arcana can truly be understood. Nonetheless, each tide of the Sacred
Year should be marked and celebrated in one manner or another,- whether alone or in covine,
by grand rite or by simple offering.

Although the Seven Great Rites and their subsidiary practices are presented throughout this
book in the manner of a ritual cycle to be undertaken in a fixed period of time, it may be wise
for some to approach the whole as a system of initiatory grades. (For which see ‘The Fourteen
Steps of the Draconist Temple’) The full ritual forms of the Mysteries may be then worked as
and when deemed appropriate over the course of many years, whilst nonetheless maintaining
the foundations of practice and a basic celebration of the sacred tides in each annual cycle. Such
attenuation permits a gradual comprehension of the true and unwritten forms of the Myster-
ies and should enable the solitary practitioner or covine to partake in the essential vitality and
self-evolving nature of the Path.

It should be understood that the exemplary texts of the Mysteries are herein presented to
serve as gateways into the Wordless Arcana of the Dragon-road, and are intended to open a
way of initiation within which one may develop and refine one’s own unique mode of practice.
Such ritual texts, whether as given herein or as secretly passed on through the lineages of initia-
tion, can only ever represent the crystallisation of the way at any one time. As a living tradition
of Sorcery, the essence of the Crooked Path lies within the very flesh, mind, and spirit of its
children...in this present moment and throughout the many generations of its heredity. By one
means the ophidic numen of the Path is transmitted through the catena of initiatory succession
and, by another, it strikes forth in sudden, unexpected illumination. These are the Two Ways,
known in unity as the Double-way of the Crooked Path; they are both opposite and equal, and
yet are identical to the One who walks upon the ever-deviating coils of the Serpent. Whosoever
truly passes through the Twofold Gate, whosoever truly enters this Way, will know that there
can be no fixed form, no scripture or idol that will not pass through the fire of the longest night.
All must be sacrificed to the Forge of Qayin — to the very source of initiation. For thus the
Eternal Transmutable Point of Our Sorcerous Ancestry becomes the Open Way of Liberation.

....................................
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Temenos

The Ritual Domains of Shrine, Blood-acre and Double-ouroboros

THERE ARE THREE principal forms of magically demarcated area used within the Draconian
Mysteries:- the personal or domiciliary shrine, the single circle and the double-circle.

THE SHRINE

SOLITARY AND AUTONOMOUS magical practice forms the disciplinary basis of Crooked Path
Sorcery. A personal shrine is therefore necessary, simply as a basic area for the regular practise
of the Arte. The shrine is best positioned within a private area of one’s dwelling-place, where
no-one else may intrude or enter without invitation. In practical terms it may take the form of
alow table upon and around which the divers requisites of the Arte may be placed, and before
which one may sit and move with ease of body and access. If circumstance so requires, it may be
deemed needful to veil or disguise the area of the shrine from the eyes of cowans,- this may be
accomplished by guile or by construction.

Let it be remembered that the form and appearance of the shrine should befit its purpose as
the feast-table of the spirits and to this service it should be dedicated with prayer and with suit-
able offerings of incense and libation.

An animal-hide, signifying the flayed pelt of all living, may be spread before it, to be used as
a seat for meditation and as a floor for ritual dance and posture assumption. Cloths of suitable
materials and colours may be used to delimit the borders of the consecrated area and to decorate
the surrounding walls. Bones, peacock-feathers and snake-skins are to be placed and hung in
abundance; for being most pleasing to the Guardians of the Path, these have become a custom-
ary and beloved manner of adornment for the altar of these mysteries.

The magical vessel should be placed at the focus of the shrine to create the centre for the
subtil horizon of the Arte. A single candle may be placed atop the vessel, or else one at each
side, as is deemed appropriate to form and purpose. The candles should be white in hue at the
beginning of the path and should be changed in colour to befit the season and nature of one’s
practice. The lighting and extinguishing of the candles should be used to respectively signal
the beginning and end of any working procedure. Likewise the fumigation of the shrine with
incense is deemed germane — to both hallow the sacred domain and to propitiate the guardian
spirits.

All manner of divers efhigies and masks, all icons and images of the gods, demons, saints and
spirits of the world may be offered upon the shrine; for all shall come to serve upon the Crooked
Path through the many seasons of faith. Allimages may suffice in their time and place, yet of the
Dragon — the Ever-changing and All-transmutable — no fixed form or image is possible. Such
is the lesson taught in the rise and fall of the Sacred Vessel.

According to this counsel and by the unique artifice of imagination, let the shrine be estab-
lished in both mind and in flesh; for in every time and place the shrine may be built in freedom
as an offering to the Elder Gods. If time and place permit visible manifestation, then let its ap-
pearance expound the sublime aesthesis of the Mysteries. If time and place do not permit out-
ward expression, or if but meagre forms are present, then let the world be transformed through
imaginal empowerment and let no limit be placed upon the splendour of the mind’s creation.
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Blessed be Thee, O’ Shrine of Azhdeha!
Be Thou manifest before me, self-arisen in the Black Light.
Be Thou wrought in mine own skull and cast forth before me.

Be Thou the Primordial Stone of Sacrifice, bathed in the inundation of Heaven.
Be Thou as the first sky-fallen altar and as the first star-raised pillar of worship.
Be Thou as the foursquare foundation of the Hidden Temple.

Bear Thou the last forsworn image at the End of all Days.

O’ Shrine of Azhdeha! The skin of the world is laid before Thee,
the heart of the world is laid upon Thee,
the blood of all living is poured forth all around Thee.

The all-sacrifice doth hallow Thee and fashion Thee anew -
as the fair feast of plenty, as the foul feast of wrath,
as the table spread for the Quick and the Dead
in the rainbow-lit pyre of all beauty.

Blessed be Thee, O’ Shrine of Azhdeha!

Be Thou wrought in mind, be Thou graven in flesh;
to the Ways of Our Arte Thou art born.

...........................................................

...............................

THE CIRCLE

IN THE TRADITIONAL working of the Cunning Arte, whether alone or in covine, the ritual
domain of the magical circle forms the compass of the World-field: the lair of Serpent and Man.

In solitary practise the circle is imagined and projected by the mind as a sphere of clear and
flawless light encompassing the body of the magician, pervading and purifying all that he so
desires. Within this grimoire the teachings used for the praxis of casting and binding the circle
are known as ‘Hallowing the Kingdom of Qayin’.

For the purpose of the covine — the gathering of fellow seekers upon the Path, the knotting
and the banding together of compatriots in the Blessed Isle — the magical circle is to be traced
out upon the ground using consecrated powders to form a visible boundary. The border of the
circle is perceived as the finitor of existence, a transliminal horizon, describing the manifest
edge of the omnipotent domain of magick. The circle is the secret kingdom of interstices: a
world between each and every realm of being. Its nature is that of a paradoxical divide betwixt
all within and all beyond, and yet it is the mirror wherein the totality of the cosmos is beheld
and bound unto the earthly design of sorcerous intent.

The single circle of Arte is oft’times referred to as “The Blood-acre’. This signifies its percep-
tion as the place of worldly sacrifice and as the domain wherein the Mystery of Betrothal and
Betrayal is revealed.

The ordained site for the on-lay of the magical circle should be chosen by the guidance of the
spirits. One should be led unto its place by such guidance as is born from the augur of dreams
and beast-calls, from the wind-moved boughs of the forest and the voice of the sky. It is best
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for the site to be in some lonely place, such as woodland or forgotten graveyard, in cave or in
hollow,- in such a place where no outsider is likely to witness you or trespass upon you during a
rite. Careful consideration should also be given to the orientation of the site,- to the position of
wrees and stones; for such may often serve as a natural demarcation of the compass.

To relate from the present observance of Arte and thus illustrate from exemplar, it is custom-
ary for the site to lie deep within woodland, in an area to which one must journey for the espe-
cial purpose of working. This permits the land to teach the lessons of the pilgrimage through
the changing seasons of the year.

Upon the day of working the companie should journey to the site with due reverence to their
intent; each step of their pilgrimage bringing the mind, body and soul of all to the same place,-
to the chosen cross-roads of fate: the meeting-ground of Man and Spirit. On reaching the site it
is best to spend some time in quiescence, laying one’s soul into the hands of the earth, preparing
oneself for the task ahead and entreating the land accordingly.

All requisites, instruments and so forth should be left outside of the intended ritual area
until certain preliminary tasks have been fulfilled. Then, when all are rightly assembled, the
site should be thoroughly swept of unwanted soil and leaves to reveal a bare ring of earth. The
circle should be swept from the centre outward, so that when all ritual work has been fulfilled
the site may be covered over and lie hidden once again. For the initial clearing of the circle it is
best to use one’s feet to scrape away the topmost layer; a fallen bough, bracken brush or besom
may then be used to sweep and scourge ‘til the kingdom lies pure. The entire task should be
considered identical to the preparation of the covine and the aspirant’s own being: the clearing
away of unwanted states of mind, and the purification of all awareness within the sole intent
of the Mystery. For the use of the Quadriga the circle should be about twenty-two paces in
circumference.

When the naked form of the circle has been clearly established, sufficient fire-wood should be
gathered so as to last for the duration of the work in hand. This should be laid in a central hearth
to form a pyre-mound, ready to be lit at the ordained time during the rite. Surplus firewood
should be laid around the perimeter of the site, to be used as and when required.

At the centre of the hearth a single upright column of wood is to be placed. This should be
forked at the top like a snake’s tongue and should surpass the height of any mortal present.
The hearth-stave is to serve as a ladder for the spirits of the dead to ascend out of the earth and
tor the spirits of the sky to climb down to the world of men. At the top of the column a wreath
is to be placed,- of flowers, corn, berry-laden boughs or thorns according to the season of the
vear. Further decorations of feathers, ribbons and mommets may also tied to the pillar. During
the rite, as the fire begins to rise, the wooden column will ignite; its burning axis opening the
way between the abyss of height and depth. If weather or purpose dictate that no great fire be
needed, candles should be used for the presence of flame.

When the pyre-mound has been constructed in the midst of barren circle, the next task is to
perform the on-lay of the earth-signs or geoglyphs. These sigillic forms are marked out in or-
der to create the visible matrix of the rite which is to be worked. The powders used for this task
will vary in constitution according to the nature of the rite. Customary ingredients are flour,
coloured chalk-dust, grave-earth, bone-dust and grain. Ash from the hearth of previous rites
or from other ritual sites may also be used, thus ensuring a lineage of manifest continuity from
rite unto rite, circle unto circle.

The basic procedure for tracing the earth-signs is as follows:-

Firstly the chosen powders are emptied into a bowl. They are then dedicated through insuf-
flation — an offering of seven breaths — and are blessed through orientation to the four cardinal
directions. A pinch of powder is offered to the North to hallow the Gate of Power and then to
the central hearth to mark the heart of the world. The border of the circle is then marked out
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in a deosil direction, beginning and ending at the North-east. The interior sigildry of the circle
will then depend upon the ritual to be worked; a basic form is that of the eight-armed wheel
of the compass. Candles, to be lit at the inception of the rite, may also be laid out during this
process. These should be placed in the stations of the compass and may be coloured according
to the elements or the rites of the year.

When the sigillic tracery has been completed, offerings of sacred boughs are placed around
the circle’s edge. These are placed in the eight directions:- Blackthorn in the North, Whitetho-
rn in the North-east, Rowan in the East, Willow in the South-east, Yew in the South, Hazel in
the South-west, Apple in the West and Ivy in the North-west.

The On-lay of the Boughs is used in the nine major rites throughout the Draconian ritual
year, but not so for the lesser rites and adjunctive praxes. Usually the eight offerings take the
form of small boughs, each about a forearm in length. These are initially planted into the earth-
en border of the Blood-acre and are later placed within the fire during the course of the Oracle
Rite.

It may also be deemed useful, in order to strengthen the circle’s empowerment, for the small
bough-offerings to be hung around the circle upon longer staves of the same wood types. These
greater staves remain at the circle’s edge throughout the duration of any working procedure and
form a magically protective hedge or fence, known as the ‘selion’. A thread, being of a colour
appropriate to the season, may be used to connect the staves and to contain the powers raised
within. If such a method is used the gateway between the North and the East should initially be
left open. For the North-east is the customary point of entry to and from the circle. Its point,
being attributed to the hour between Midnight and Dawn, signifies the place for the coming
forth of light. When the selion-fence of bough and thread is used, additional staves may also be
required to maintain the circularity of the ritual area’s perimeter.

When circle, hearth, earth-sign and bough-offerings have been laid in place, the initiates of
the companie should robe themselves and lay out the various requisites in their allotted stations
of the compass,- ever according to the Way of the Four Watchers. In this task, each initiate
should invoke the Spirit-guardian of their appointed airt and, by its guidance, should establish
their position in the circle as the Shrine of their Patron Watcher.

When all such preliminary tasks have been fulfilled, the ritual participants should vacate the
circle and sit aside from it for a period of meditative preparation.

When all are ready, and at the summons of the Master or Mistress, let all approach the
North-eastern gate of the circle. The Guardian of the North should enter first, followed by the
Western, Southern and Eastern Guardians in order.

The manner of entry is thus:-

Standing at the edge of the circle one should silently petition the spirits of the land and in-
wardly ask the Hidden Intercessor to open the way. A single coin, bent and crooked, is then cast
inward to the unlit hearth. This offering is made as the token of entry to the lair of the Serpent
and as the surrender of the first and last worldly coin to the Keeper of the Ways. As the coin of
worldly wealth is offered in outward gesture, so let the inner offering of the Sabbatick Token be
made in secrecy, according to the heart’s direction.

When an initiate has so entered the Field of Qayin, he or she should begin to silently process
around the circumference of the ritual domain, following the path of the Presiding Master in
one complete circuit of the enhallowed domain. Thereafter each should walk forth to their ap-
pointed station in readiness for the rite to begin. Before proceeding with the ritual, the Master
should close the gate of the circle by gesture or by tying the last knot in the thread — sealing the
garth of birthcord and noose.

Each word and deed within the circle betokens the motion of power and serves to augur one’s
self-wrought fate; no act or sound needless to a rite’s intent should be made. It is said that one
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may laugh or weep in freedom, but ne’er speak nor step beyond the seen and unseen way of the
compass.

..............................................

Such is the method and manner drawn from the birth-place of this grimoire for establishing
and hallowing the Plot of the Devil’s Acre. Each practitioner or covine should adapt its example
according to their own persuasion and situation. For instance, the eight types of wood should
be replaced with those indigenous to the locality of the chosen site. Charm and method should
be likewise adapted to need and intent.

Each pace about the circle’s horizon, each deed that turns the wheel of the year, reveals a let-
ter of the magical alphabet. For each step taken through the Working of the Royal Arte trans-
lates an arcanum from the Serpent’s scales to the Seeker’s heart.

An unnumbered pace, the fractional or zeroth step, is the leap over the fire. As a spinning
jump over the hearth, the transversion of the unended bridge of flame is undertaken at the end
of all rites to signify and re-afiirm the offering of one’s entirety to the initiatory source. Upon
the first occasion of this deed, and best it be at Midwinter, a new name may be chosen and
shouted out as one jumps over the flames. This is the Oath upon the Pageless Book that lies
hidden within the Master’s Forge; by one word all else is forsworn.

Within this grammar the full ritual form of the single circle is used in isolation solely upon
the principal occasion of the Midwinter Rite, elsewise the Blood-acre is used as the first circle
of the Double-ouroboros.

Aside from its use at Midwinter the basic compass is used in isolation for the adjunctive,
solitary and lesser workings of the Crooked Path.

THE DOUBLE-OUROBOROS

IN THIS MOST especial recension of the Arte Magical the main form of the ritual domain is the
Double-ouroboros or twofold circle. Its sigil impresses the glyph of eternity and infinity upon
the matrix of time and space, and casts forth the sign of the twice-turning serpent to bind all to
the sorcerous way.

The single circle, as detailed above, is known as ‘The First Circle’ or ‘Circle of Presence’. The
Second Circle is similarly known as ‘The Circle of Absence’. In conjunction they form the espe-
cial realm of the Double-ouroboros.

The size and the method of construction is basically the same for both circles. The preparato-
ry tasks are identical, except that the second circle is unbordered by staves and, depending upon
the rite, is generally without a central hearth. Its field — the Plot of the Never-setting Stars — is
to be swept clean in the same manner as the first circle and with equal reverence; its specific
earth-signs should be laid down in their ordained manner and with the appropriate powders.

The gate of entry to the Circle of Absence is solely through the Place of Power: the septen-
trional portal of the Blood-acre. The place of crossing betwixt the twain is the Midnight Gate
and is justly marked by the skull-crowned stave of the Northern Watcher. The stang shall be
borne forth or turned by the Magister to bridge the way at the times of transition between the
two circles.

If made possible by the orientation of the land the threshold of the two circles may be marked
by a tree. The entry to and from the second circle is then made to the left or the right of the tree
according to the nature of the ritual being worked. The left side is known as ‘The Shrine of the
Womb’ and the right side as “The Shrine of the Tomb’. If one enters by the way of life, one must
return by death; such is the rule.
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By vertu of its significance, the preparation of the second circle should be perceived as the
entreaty to the Dreaming-body: the adjuration to the Body of Night — the Other of the Sorcer-
ers’ Flesh.

Within the cycle of the major rites throughout the year, the single form of the circle is used
for working the Rite of the Draconian Oracle, the principal Mystery-rite of the Dragon-road.
At Midwinter this working is known as ‘The Mystery of the Black Sun’, signifying the apo-
theosis of the Crooked Path in the point of infernal descent. The dark tide of the longest night
is thus the primary occasion when the single circle is used. At this time the second circle is left
fallow and untouched — even as the shadow beyond the Northern Doorway: the dark shade of
futurity cast backward by the year to come.

On the occasion of the seven other tides of the year the Rite of the Draconian Oracle is
known and used as ‘The Rite of the First Circle’. It serves as the means to open the way — to lay
down the foundation of gnosis within the double-circle rituals of Hu, Sa, Ba, Ku, La, Tan and
Hua. The text of the Oracle Rite is also used for solitary practice at each Dark Moon and therein
is known as “The Vessel Rite’ (See commentary: The Three Ways and the Three Times).

The seven numbered rites of the year form the Sevenfold Double House of Azhdeha; their
completion establishes the fourteenfold Body of the Dragon within the earthen domain. Upon
each of these occasions the Oracle Rite is worked within the compass of the first circle to estab-
lish the eightfold basis of the Pathway’s knowledge and to affirm the state of magical existence
to which the Seeker has attained. Upon the completion of the Oracle Rite, and after due peti-
tion to the threshold, the seven rites proceed through the crossing-over from the first circle to
the second. This transition marks the going-forth of the aspirant through the ‘hot-point’, or
central arcanum of the ritual, into the field of inner realisation which is unique to each of the
double-circle workings. '

In passing over the threshold the Seeker trespasses against the edge of the World-field. His
step is the gesture of misrule which seals the deed of the all-offering: the giving-over of the
World’s heart to the fire of initiation. The single step marks the passage of the initiate through
the primordial interstice of transgressive empowerment; for in crossing over the divide of all-
inbetweenness, he re-enters the dark tide of the Black Sun and passes beyond the Midnight of
Time, breaching the gulf of the World-field’s death. The measure of his step is the unended
bridgeway which transects the horizon of the aeons and leaps the moment wherein the cosmos
is perpetually destroyed and created anew. Thus, whilst living, the sorcerer walks forth from the
realm of causality, across the border of his own death and into the life beyond life.

Passing through the fractional crack between all aeons the Seeker enters the domain beyond
the eschaton; the Crooked Path creates the Open Way into the Realm of All-Possible Becoming.
Within the second circle each word and deed of sorcerous intent facilitates the impress of the
Elder Gods within the Place of Emptiness. The ingression of gnosis is perceived as theophanic
vision and is called forth to flesh as the Eden of Primal Exstasis. Every gesture inscribes the
cipher of enchantment upon the flayed skin of the sacrificed world and prophesies the nature
of its rebirth. For in crossing into the second circle the Seeker takes and turns the pelt of the
all-offering; he dons the royal robe of the World-field’s death and assumes the nature of the
Turnskin: the Hidden Intercessor of Change.

By all that occurs within the second circle the dreaming-body is empowered with the poten-
ual of self-revelation; the seed of all that would be enfleshed in the world-to-be is strewn far and
wide within the boundless compass of immanence.

Within the Circle of Absence the oneiro-physical vehicle of the practitioner is opened to the
Body of all Other by ordeals of magical sacrifice, thereby to transcarnate the insurgent power
of the void within the matrix of primordial carnality. This is to attain the marriage of Man with
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the very spirit of the Elder Gods — to realise the Arcanum of the Dracosarkia: the unification of
ever-changing flesh and the sentience of the Apophasian Gnosis.

In going forth into the realm of negation the sorcerer assumes the ordained form of magical
transmission: the Dragon-body. For such is the adamantine vessel of perfect mutability, the
athanor of immortality, that has passed beyond the abyss of the world-destroying pyre to serve
the Body of Initiates as the sublime vehicle of convocation.

When the labyrinth of the second circle has been traversed according to the unique manner
of its Mystery the threshold is crossed once more. As the step re-enters the first circle the subtle
tide of magical force engendered in the second circle is reified, emptied into the Blood-acre and
made flesh in the existant presence of the Seeker.

In treading the path of the Double-ouroboros the initiate turns and re-turns, marking the
double-way to-and-from the potentiated void, back and forth betwixt the interstice of death,
to establish his own unique being as the point of transmission between the Elder Gods and the
manifest realm of Qayin Azhaka. In affirmation of this wisdom each rite of the twin circles is
begun and concluded with a silent pacing of the twofold compass. Each wordless step is a re-
membrance of the past and a pre-cognition of the future: the cross-roads for every parallel way
of the dual existent.

.....................................

The Shrine, Blood-acre and Double-ouroboros are the three principal domainsf of our secret
worship. Let these places be hidden to all, save to those of the Dragon’s brood. At such times
when moving amidst the world of men, when the Serpent’s hiss sounds the call to prayer, then
let the Seeker’s foot trespass the threshold of mortal worship’s realm. Go forth freely, in all
honour and purity of intent, straying with great purpose into the temples of the world’s belief.
By the Sovereign Alchymy of Mind let every sign, symbol and scripture of earthen faith be
transformed in the Black Light of Our Wisdom. For the heart is the true domain of our secret
worship, wherein Shrine, Circle and Double-horizon are one. The heart of Qayin is hidden to
all, save to those of the Dragon’s blood. In the Mystery of the Heresiarch, so shall it be.

............................................
.........................

.....

There is a fourth ritual domain, known as ‘The Field of Sorcerous Ferocity’, sometimes used
in solitary and votive praxes; for which see — The Teaching and Practice called “The Wreath of
Seven Laughing Skulls’
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...............

........................

Come forth, all ye who would pass within,
who would cross o'er the threshold and enter in at the Twofold Gate.
O’ Come forth, all ye that may, who would dare to tread the Crooked Path!
Here seek to perform the Rite of Ka,
for here-by cometh the summation of every sacred union:
the Murder and Marriage of all Living and Dead,
concealed in the Agapae between Serpent and Man.
By the Cross-ways of Love and Death within the Sacred Vessel of Arte,
by the meeting of all blood and seed in the Fire of the Black Sun,
all that is shall be sacrificed; all that is shall transform —
to empower the One who may pass beyond...
who may leap the Fire’s breach.
Herein lieth the Arcanum of At-one-ment
between the Sorcerer and the Power of Azhdeha:
the Pact between the House of Qayin and the Gods before the gods of men.

...................

.......
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KA

The Ritual Text of the Hieros Gamos

THE BETROTHED OF the Serpent must gather himself in solitude with the Sacred Vessel and
the needful requisites of Arte: the Arthana, Bell and Cup. Focusing solely upon the intent of
this Mystery, let him strike thrice upon the ritual bell whilst uttering the opening words of the
incantation. When the last knell has faded, let the Vessel be opened and the rite proceed.

I strike this Bell, a Birth-knell and a Death-knell,
for the Sacred Marriage of the Sorcerer and the Serpent.

1declare the Secret Tryst of the First-born and the Last-dead of Witchblood
within my present flesh.

I make this Arcanum to know Breath upon the Earth.

I'whisper the Password to all Companions of the Dragon’s Brood,
whether they be living or dead, of Spirit or of Substance.

1 utter the Password with the Voice of Magical Power; I reveal mine Oath to the
Knower-of-Names and with the Issue of my Blood I inscribe the Signature and Mark of
this Pact within the Book of the Initiator.

With Silence I conceal the Convocation of my Brothers and Sisters
as in the Great Circle of Our Arte.

I honour the Keeper-of-Secrets who preserveth the Secret Light of the Adytum
and guardeth the Temple of mine own Heart.

With my Whole Body I venerate Thee, O’ Thou who art all Otherness of Me —
revealed in the Graven Image of the Snake.

And with the Issue of mine Whole Sexuality I pour forth the Libation, that is of All
Sacrifice, into this Vessel of Our Blood-bonding and Spirit-binding; yea, as the Body of
the First Child of Sorcery self-slain upon Thine Altar — so give I unto Thee!

By means of Self-sexuality, exact the offering of sexual fluids, pour forth the emission of thy
bowns and the imaginal flesh of thy phantasies — even unto the insatiate lips of the Graal.
When the offering of sexual fluids has been obtained, exact the offering of blood by the Ar-

73



Grimorium Synomosia Draco’'Taus

thana. Let the life-blood of thine own heart be relinquished, poured freely into the Graal.

The Sacraments of Love and Death should be conjoined within the Cup and stirred seven
times using the blade of the Arthana. The aspirant should then contemplate the elixir of sacri-
fice as the entire substance of his own being, as the very essence of all existence sacrificed to the
Ophidian Idol of the Path. A thorough recapitulation of all waking and dreaming deeds should
be offered — visualised as dissolving within the contents of the Graal. All worldly bonds should
be severed and all things cast down into the Place of Offering.

When the Wine of the Seeker’s entirety has been emptied into the Cup, the Cup should be
picked up in both hands and held aloft to the sky, even unto the Very Polestar of Heaven. In
salutation of this deed and its sublime intent, let thy Voice decree:-

Behold!
The Graal of the High Sabbat of the Ages
raised to the Dragon’s Mouth!

The Seeker should then consummate the sacrificial offering by pouring the contents of the Cup
into the Vessel. Let this be done whilst speaking the words of consecration and binding:

This is Our Will.
This is Our Desire.
This is Our Belief.

So Mote It Be!

........................

The Vessel should be closed at the conclusion of each consecutive performance of the Ka Rite
and should not be opened until the next time of working. After the twenty-eight day cycle has
been completed the Vessel should be hermetically sealed until the Midwinter Rite. For upon
the Night of the Black Sun, the Nadir of Infernal Descent, the Vessel shall attain fruition in the
pyre of the Sun’s own death and there, from the ashes of the World’s End, the Sacred Vessel of
the Dragon shall be born anew.

..............................

.............
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The Hieros Gamos:

THE SACRED RITE OF MARRIAGE BETWEEN MAN AND SERPENT

THE RITE OF the Hieros Gamos is the sorcerous means of uniting Man and Serpent; it is the
ordained practice of Arte undertaken by the Seeker of the Way in betrothal to the very embodi-
ment of magick — to the Dragon as to the Living Truth of the Crooked Path. By the Rite of Ka
the aspirant binds himself to the sorcerer’s way; his every word and deed are as a covenant: a
sworn oath to attain liberation upon the Dragon-road. Exacted within the Sacred Vessel of the
Mbysteries, the Oath of Ka reveals and opens the Way of Initiation.

THE TIME OF WORKING

THE RITE OF the Hieros Gamos is the annual praxis of dedication. It is worked daily during
the last full lunar month of the solar year, that is, from the Dark Moon to the Dark Moon for
the last complete lunar month prior to the Winter Solstice. The practice should be worked at
least once each day during the twenty-eight/twenty-nine day cycle of the Moon. It is best if the
practice is undertaken at the same time each day and preferably at one of the four quarter times
ot Dawn, Noon, Dusk and Midnight. If so desired the practice may be undertaken at each or
anv of these four stations of the day.

Due to the variations of the lunar calendar there may be a number of days between the end
of the Marriage Rite and the Midwinter Rite of Consummation. Upon such interstitial days the
aspirant should utilise the diverse adjunctive praxes of Arte, binding together every strand of
his web, every facet of his design, into the single-pointed focus of the vessel.

In such an instance where the lunar month of the Marriage Rite would begin prior to All-
Hallow’s Eve, then let the Rite commence upon the day after All-Hallow’s and proceed for the
customary period of twenty-eight days. Thereafter let the vessel be sealed until its appointed
ume of sacrifice.

THE FIRST WORKING OF THE HIEROS GAMOS

IT IS MOST important to note that during the first working of the Hieros Gamos the Vessel is
specially chosen and consecrated for the sole purpose of the Marriage Rite and that its life — as
the primal manifestation of the Sacred Urn of Azhdeha — endures solely for the period of time
encompassed by the praxis of Ka. The so-called ‘Marriage-vessel’ lives solely for the duration of
ume between the inception of the Hieros Gamos and the hour of its Midwinter consummation,
thar is. from the beginning of the last lunar month to the hour of midnight upon the Winter
Solsuce.

As has been disclosed within the pages of the Exordia, the Vessel of Marriage is cremated
upon the dark noontide of the longest night. The first offering of the Sacred Vessel to the fire
consututes the sacrificial basis of the path; it signifies the resorption of the Seeker’s individual
consciousness within the primordial source of all magical empowerment. The initial working
ot the Hieros Gamos facilitates the means of autonomous initiation into the path; its exaction
1s therefore of paramount importance and forms the foundation of the Hidden Temple.
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As aforementioned in the Exordia, the ashes of the Marriage-vessel are taken from the Mid-
winter pyre and are then placed within a new body: the Dragon-vessel. The new urn is the True
Idol of the Draconick Mysteries and serves as a manifest focus for the sorcerer’s path during
the following year and a day; and yet it itself is destined for the funerary pyre from whence it
was born. For the Vessel of the Dragon shall reign in the Circle of Arte for but a single year ata
time: from the Dark of the Sun to the Dark of the Sun it shall mirror each step ‘pon the World-
field’s round. Each Midwinter-tide it is returned to the forge and there, from its own ashes, is
born anew. Thus year by year, through rise and fall of incarnate form, the Vessel of the Dragon
shall be cast down into the fire of the longest night and therefrom it shall be raised up, year by
year, — each time to transmute and purify the Very Being of its Maker and its Murderer.

HIEROS DI-GAMOS:
The Second and Successive Workings of the Marriage Rite

WHEN THE TIME of the Marriage Rite returns each year, it is to be worked using the Vessel of
the Dragon. Aside from the twelve or thirteen Dark Moons throughout the year, the annual
observance of the Hieros Gamos is generally the only time when the Dragon-vessel is opened.
The Marriage Rite is worked in the same manner each year, although with greater awareness
and comprehension with each successive year. Thus it is only at the beginning of the aspirant’s
work upon the Crooked Path, during the very first working of the Marriage Rite, that the Ves-
sel lives for the single moon-month before Midwinter. Thereafter, upon all subsequent yearly
workings of the Marriage Rite, the manifest Vessel of the Dragon is used. For He that lives for
but a year and day is the Monarch of the Circle. The True Idol of the Draconian Mysteries is
the Mirror of Time; it reflects the Compass of the Sacred Year and the many tasks of the initi-
ate undertaken in its turning. The making and the breaking of the Idol conceals the mystery of
Self-overcoming; for to serve with both hands alike — as both Idolator and Iconoclast — is the
nature of this path.

Know thatitis a custom of the Cunning Arte within the Isle of Albion for the chosen appren-
tice to serve for a year and a day by the Count of the Moon — being mystically equal to three-
hundred and sixty-five days by the Count of the Sun — before being accepted as a candidate for
the full initiation and empowerment. The life of the Dragon-vessel, in being manifest for one
year at a time, reflects this path through the seasons of attainment and facilitates the process
whereby the Seeker may enter the Way alone and with sole dependence upon the Hidden In-
tercessor. By the pilgrimage of the Seeker and the Vessel through the fourteen ordeals, by each
step taken in the turning of the Sacred Year, the customary method of teaching is transposed
from the hands of Master and Pupil to the hands of the Seeker and the Will of the Path:- this is
the Lineage of the Unique Way. Each successive year of treading the Dragon-road reflects the
customary period of teaching; each year begins the path anew, perpetually placing the aspirant
at the Alpha and Omega of the Way.

CONCERNING THE BLOOD-OFFERINGS

THE SACRIFICIAL OFFERING of blood within the practices of the path are exacted using the
ritual knife or Arthana. During the working of the first Marriage Rite only one’s own blood
should be used; thereafter the blood of all sacrifice may be used. Women should use both the
blood of the Moon and the blood begotten of the knife.
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CONCERNING THE SEXUAL OFFERINGS

DURING THE FIRST working of the Hieros Gamos it is the customary rule of Our Arte that
the practitioner remains magically chaste, engaging in no other sexual activity than that of the
auto-sexual congress demanded within the praxis of Ka. With none but the Serpent shall the
Seeker lay in carnal pleasure during the month of the first marriage; for the Serpent is the Sole
Embodiment of Desire — the Flesh of all Adoration.

During the second and successive annual workings of the Hieros Gamos the practitioner may
engage in any form and manner of sexual congress they so desire. All embodiments of desire
with whom you conjoin, whether in mind or in matter, must be wholly identified with the Ser-
pent. All bodies of lust, whether in flesh or in phantasie, should be perceived as an emanation of
the Dragon and every emission of carnality be deemed as a sacrifice unto the visible and subtil
body of the vessel.

For all practitioners, whether man or woman, it is essential to dedicate every sexual act to the
path; this is considered needful at all times throughout the year. This is most apparent during
the time of Ka, when all sexual effluvia are offered — via the ritual cup — directly to the vessel
itself. At other times throughout the year sexual fluids and menses should be placed within
servitor vessels and offered to the Dragon-vessel during the Oracle Rite at each Dark Moon.

In consideration of the sexual sacrifices rendered to the vessel during the praxis of Ka, it is
apparent — from discourse with divers practitioners — that certain practical distinctions must
be made for men and women. For both, the basic means of the offering is attained through
auto-sexual stimulation.

For men, the offering of semen produced by masturbation provides an ample emission of
fluidic elixir. It is customary for men to offer their sexual emissions in accord with an observance
of the solar tides. The four stations of the day are considered to provide the basic cycle for regu-
lating the auto-sexual aspects of praxis during the Ka Rite.

For women, the amount of fluidic emission derived from self-stimulation may not always be
of a substantial quantity. It is advised that the ritual cup be filled with water and that the hand
or other means of self-stimulation should be bathed therein, after orgasm has been attained,
to co-mingle the water with the fluids of the vagina. Women should also offer the menses of
their womb, both during the Marriage Rite and at Dark Moons; this may be as fluid or as dried
powder.

It is also customary for women to offer the subtle and invisible currents, the secret utter-
ances of the Moon, which issue forth from the vaginal mouth throughout the entire lunar cycle.
Awareness should be centred in the womb and the light of the Moon visualised to flow outward
trom the vagina into the ritual cup or directly into the heart of the vessel. The currents of the
Moon vary in nature and manifest form with each individual day or fraction of the lunation; the
divers arcana of the lunar digits are cast throughout the many praxes of the path.

It is necessary to state that an observance of the visible and subtil tides of Star, Sun and
Moon should be made by all participants during the Arcana of Ka and throughout the entirety
of the Path’s fourteen ordeals. The customary ascription of solar and lunar arcana to men and
women respectively provides a basis for the first working of the Marriage Rite and for certain
other modes of practice. Beyond this it should be remembered that it is an essential aspect of
these mysteries for all practitioners to align their work to the many diverse patterns of earth

and heaven — to transcend the ways of mortal flesh and make manifest the Sidereal Body of
Azhdeha.
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THE PLACE OF WORKING

THE MARRIAGE RITE is a solitary praxis of Arte and by its very nature is best suited to the an-
choritic enclave of the domiciliary shrine. Such is the counsel of customary observance for the
working of the Ka Rite in the flesh.

It has been stated that during the ordained period of time the Ka praxis should be worked
at least once each day; this formal observance must be performed in the physical medium. As
a means of further empowerment the rite may also be observed through the sole exercise of
imagination. By this means the vessel may be placed wheresoever the mind may conceive — in
any place or time. For the Dragon-vessel, the Idol of the Imageless One, is perceived as the true
centre of all possible belief. It may be placed by the gestures of the mind at the midpoint of every
mortal shrine — as the subtil body of the Unknown Magical Power — as the Spirit that moves
unseen midst the congregation of every graven image. Thus in any temple of the earth, in any

heaven or hell of imaginal conception, the vessel may be opened to receive the all-offering: the
blood and seed of all that is.

..............................................

For further commentary concerning the working procedures and the nature of the Sacred Ves-
sel, the reader is referred to the relevant parts of the Exordia, to the section defining the use and
succession of the vessel and also to the pages delineating the cycle of the ritual year.
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Preliminary Comment
The Ritual Text Proper

The Three Ways and the Three Times:
the Commentary concerning the threefold application of the Oracle Rite:-

i) The Midwinter working of the Oracle Rite: The Mystery of the Black Sun
ii) The Dark Moon working of the Oracle Rite: the Mystery of the Black Moon
isi - The Solar and Seasonal working of the Oracle Rite: the Mystery of the Black Earth, being

the Foundation Ceremony of the First Circle, as used during the Double-circle Rites of
Hu, Sa, Ba, Ia, Ku, La, Tan and Hua.
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Preliminary Comment

THE RITE OF the Draconian Oracle is the central mysterium of the Crooked Path. It is the ar-
cane focus for the theophanic revelation of the Dragon to the Initiatic Body of Man. Its intent
is the manifestation of the black-golden point of primal initiation, to reveal the Unnumbered
or Zeroth Gate of the Void and to open the well-spring of all Wise-blood: the epiphanic source
for the Quintessential Power of the Arte Magical. Set at the Alpha and Omega of the Path
and upon the nodes of dark alignment, the Oracle Rite reveals the empowering source for the
transmission of gnosis from the Elder Gods to the Seeker of the Way. Within its circle the foun-
dation-offering of all sacrifice is re-membered in the moment of ritual exaction and the Agapz,
the consummation of the Hieros Gamos, is realised as the perpetuity of congress between the
Serpent — as the mediatory embodiment of all magical force, and the Sorcerer — as the matrix
of all magical reification.

The basis of the rite, in form and function, is the Dream of the Hidden Sabbath: the Quro-
boric Feast of all Sorcery. Within this hallowed domain of beauty and abomination the sacrifi-
cial banquet of perfect transgression is celebrated by all gods, men, beasts and spirits who are
sworn in unity unto the Wychéd Path. For in our present observance of the Cunning Arte the
wisdom revealed in the oneiric vision and ancestral mythos of the Sabbat is utilised as a vehicle
for the expression and encryption of sacred lore, ceremonial procedure and mystical doctrine.
The many-natured vision of magick is beheld within by the eye of the self-awakened dreamer
and is projected outward through the waking eye of the realised self. The arcana of liberation
are attained through the Ordalium and Revel within the illumined Body of Night. That these
visions of the spirit may be spoken through flesh, in such forms befitting their essential nature,
the secret laws of the Arte Magical are uttered within the backwards cipher of misrule. The day-
born wisdom is begotten in the tongue of nocturnal paradise.

Within this single web of the Draconine Mystery the countless threads of the World’s en-
chantment are interwoven according to their own secret design. The year and the day in the
Kingdom of Elphame, the twilit whisperings of forgotten gods at the borderlands of every be-
lief, the visions of the night-flying horde of spirits and of the earth-wandering procession of the
beast-masked dead,- such dreams are here enfleshed and here are dreamed anew.

The initiatory force of the Dragon is translated through the form of the Oracle Rite as magi-
cal knowledge, as both wisdom and method. With each and every working of its mystery the
World, even as the very Body of Man, is devoured and is born anew; an old skin falls away from
the surface of perception and a new nature is revealed. The words and deeds of the rite’s exac-
tion combine within an incarnate realisation of the Dreaming Sabbat to facilitate the reification
of the Magical Quintessence. Through the practice of this primal mysterium — by the turn and
re-turn of the step upon the point of aureate darkness — the knowledge of the Crooked Path
coheres meaning through telary revelation and manifests as the Dragon-body,- the transcarnate
flesh through which the energetic insurgence of the Elder Gods becomes the Living Word of
Gnosis.
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THE ORACLE

Before 1 first guided the Hand of the Scribe,
When the Tongue alone served as the Quill
And the Memory alone served as the Tablet of Fate;
When the Cipher of Wisdom dwelt in Song and Incantation,-
Then first gave I the Fire of the Holy Arte of Magick unto Man,
Then cast 1 down the Visible Effigies of that Power from their Invisible Abodes;
Yea, from the Forgotten Kingdoms amid the Stars to the Land
Of the Two Rivers the Horned Dragon of my Worship arose!

And by the waxing strength of mine adoration
The Dragon became as a Many-headed Serpent,
Its fiery tongues bearing forth Speech
Into all the Kingdoms of the Earth.

Many times the Oracles are spoken
And many times they are forgotten and lost.
Therefore have I bound a Secret Oath in Blood,
That the Children of the Serpent, the Dragon’s Brood,

Shall be mine Arcana Incarnate.

Turn not from the Way through the Passing of the Ages,
Nor neglect ye the Celebration of these Mysteries!

THE DECLARATION

Bilo Bilo Hu!
By my Words I sound the death-knell for the infidel and the profaner.

1 cast ye forth into exile without return.

Bilo Bilo Hu!
By my Words I honour the Pact of Witchblood.

Bilo Bilo Hu!
By my Words I awaken the Forgotten and the Fallen.

Bilo Bilo Hu!
By my Words I declare the Circle to be open.
By my Words I declare the Gates to be flung wide!
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Bilo Bilo Hu!
Hearken! I call ye forth!
All Ye Ancestors and Companions of Diablerie, ye Secret Children of the Dragon!
Come forth as I name ye — unto the Column of the Crooked Path.

Bilo Bilo Hu!

Hail to Thee! O’ Thou Concealed Head of the Dragon
that lieth beyond and betwixt the Heptanomis.
Hail to Thee! Who art all Power Inexorable!

Hail to Thee! O’ Ye Seven Revealed Heads of the Dragon,
whose Crowns bear forth the Wisdom of the Seven Ages.

Hail to Thee!
O’ Thou Serpent Twain: Minister of the Double Ouroboros -
Sinistral and Dextral, in the One Draconian Circle.

Hail to Thee! O’ Thou Serpent of the Flaming Torch!
Who shineth forth from the Horned Brow of the Great Opposer
to ignite the Road of the Sorcerers’ Procession.

Thou art the Way of Succession ‘twixt all Disunity: the Pathway veiled throughout
Eternity. Thou art the Ley of the Light-bearer,whereupon all Companions of the
Shadow do stalk,- unseen amidst the dawn-light,
spirit-masked amongst the Living and the Dead.

O’ Thou Serpent of the Flaming Torch, mark here the Way
‘twixt the Heart of every Star and the Hearth of every Circle.

Hail to Thee, Light-bringer!
O’ Thou Sole llluminator of the Column’s Path!
Hail to Thee! O’ Thou Serpent of the Lightning-bolt!
Who striketh forth from the Horned Brow of the Great Destroyer
to reveal the Tortuous Road of Ordeal.
Thou art the Direction of Change and the Turning Knife,
the Pathway of Fire and of Burning Stone, the Pathway of Poison and the Corpses’
Embrace. Thou art the Ley of the Night-wanderer, whereupon all Companions of the
Shadow do stalk, unseen amidst the dusk-light,
spirit-masked amongst the Living and the Dead.
O’ Thou Serpent of the Lightning-bolt, mark here the Way
for every atavism of God, Man, Beast and Spirit.
Hail to Thee, Darkness-bringer!
O’ Thou Sole Tenebrator of the Column’s Path!

Hail to Thee! O’ Thou Serpent Twain: Minister of the Double Ouroboros —
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Bind ye this as the Innermost Circle of Our Witchblood.
Here create the Crossroads for the Nameless Covine.
Here open the Way to the Royal Dragon-road!

Initiator of the Ophidian Flame!
Thou art Eternal, All-Becoming and All-Consuming
in the One Point of Primal Ancestry.
I stand before Thee and this Crooked Path as the One True Sorcerer,-
Who welcometh and serveth, with both hands alike,
the Gods that were before the gods of men.

Into the Forge Ekstasis, upon the Fiery Track of All-Transgression,
we each go forth alone, to walk upon the Point of every Star,
to know all aspects of Entity and yet remain unique.
By the Power of Thy Flame we shall scourge all Worlds
Mundane and Celestial, all Aires and Spheres of the Heights and Depths,
whether they be known or forbidden unto the ways of mortal gods and mortal men. For
Thy Flame shall lay waste to all profaners and to all that would hold back from taking

succour from the Serpent’s Mouth.
Bilo Bilo Hu!

Initiator of the Quintessence — I hail Thee!
Creator and Destroyer of the Heptanomis!
Thy flayd skins here enflesh the Axiform I:
One Initiate, Of One Ancient Tradition,
Of One Sublime and Arcane Mystery.
Hail! Column of the Crooked Path!
Hail! Order without Name!

..................

THE CHANT OF THE TREE

We raise this Crook'd Tree at the Circle’s Heart,
where the Four Ways meet and the Four Ways part,
To mark the Way for the Living and Dead,
Ascending, descending,- this Path to tread.

We raise this Tree as the Dragon’s Spine,

To bind Our Blood in bough and tine.

We erect the Phallus of the Earth,
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the Cross of Death and the Rope of Birth.
We rend the Earth with this Forkd Stave
To mark the Gate of Star and Grave.

We invert this Tree at the Circle’s Heart
where the Four Ways meet and the Four Ways part.
O’ Thou Gallows of Our Great Ordeal,

Thy Runes be sung on Heaven’s Wheel.

To smite, to heal or hallow,
by Gibbet and by Gallow.

By Thy Light to darken, by Thy Darkness to shine.
By Charm and Enchantment, by Sigil and Sign.

We burn this Tree at the Circle's Heart
where the Four Ways meet and the Four Ways part.
We call the Dead from the Shadow and Tomb;
We draw the Living from the All-bearing Womb.
Thy Root and Bough, Our Blood and Bone;

By Our Flesh — Thy Seed be sown.

We climb this Ladder ‘twixt Depth and Height
This Twilit Bridge ‘twixt Day and Night.

Hail to Thee, Thou Column of Fire!
Our Spell be born within Thy Pyre!

THE EXORCISM OF FIRE
I-AGRATH-KABIL

O’ Creature of Fire, be pure as the Spirit of the Primal Flame.
Here transmit the Power of Thy First Will:
the Unbound Primordial Inferno created from the anonymity of the Void.
As the Phoenix of the Mighty Depths, arise within the Dragon’s Eye!

O’ Creature of Fire, be pure as the Spirit of the Primal Flame.
Here transmit the Power of Thy First Desire to conceive the Primordial Isle:
the Land of Flame where lieth the Adytum-temple of the Sphinx,
forged by the Thunderbolt and cast forth from the Dragon’s Eye.

O’ Creature of Fire, be pure as the Spirit of the Primal Flame.
Here transmit the Power of Thy First Belief as the Enflamed Primordial Circle,
ensorcelld by the Orbits of Star and Earth,
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consumed within the Burning Pillar of the Dragon’s Spine.
Be Thou manifest as the Infinite Horizon born from the Void.

ooooooooo

By the First Sign of the Cross-roads —
by the Mighty Axis of Our Draconian Lineage —
here invest the Powers of the Triple Flame in the One Sigil.
By Point, Path and Circle,- Sinistral and Dextral, Vortex, Helix and Matrix — be Thou
presently bound within the Earthly Vessel:
the Corporeal Repository of All Possibilities in Divine and Infernal Belief...
Here held before the Column of the Crooked Path
as the Image of Thy Destiny, O’ All-believer!
Here held within the Salutatory Hand of Sorcerer unto Spirit.
Here sealed in the embrace of the Iconoclast as Our Temporal Fate,
sacrificed as the flesh of mortal gods upon the Altar of Our Elder Worship.

Hail! One Spirit of the Triune Flame,
Behold this the Womb of Our Self-Creation!

Hail! One Spirit of the Triune Flame,
Behold this the Vessel of Our Transmutation!

Hail! One Spirit of the Triune Flame,
Behold this the Tomb of Our World-cremation!

Flesh unto Flesh, Thou must return from whence Thou came,
Flesh unto Flesh, so Thou mayest rise once again.
Flesh unto Flesh, from the Pyre in which we burn,
Flesh unto Flesh, from Star to Earth return.

Hail! Catalyst of Our Present Eternity!
Child of all Futures! Ancestor of all Past!
By Thy Continuity throughout all Time and Space,
concealed within the Grammatrix of Myth and Symbol,
I summon Thee — O’ Dracosarkia of I.
Come forth as the First Flesh born from the Fulgent Flame!
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THE EXORCISM OF SALT
I-RAHAB-KABIL

O’ Creature of Salt, be pure as the Spirit of the Primal Ashes.
Here transmit the Power of Thy First Will:
the Unhewn Primordial Stone created from the anonymity of the Void.
As the Behemoth of the Mighty Depths, arise within the Dragon’s Eye!

O’ Creature of Salt, be pure as the Spirit of the Primal Ashes.

Here transmit the Power of Thy First Desire to the Primordial Sarcophagus: the
Tombstone Foundation that lieth ‘neath the Adytum-temple of the Sphinx,- carved by
the Thunderbolt as the jewel resplendent,
fallen from the Dragon’s Eye!

O’ Creature of Salt, be pure as the Spirit of the Primal Ashes.
Here transmit the Power of Thy First Belief within the Primordial Ouroborophagia,
the Round Feast of Our Super-sensuality. ..
From the Birth of Our First Flesh to the Death of the Last;
From the Ashes of the Witchdead drawn from the Pyre
to the Seed of the Newborn, as one with the Grain and the Serpent’s Heart.
Be Thou manifest as the Token of Our Sorcerous Ancestry.

.................

By the Second Sign of the Cross-roads —
by the Mighty Axis of Our Draconian Lineage —
here invest the Powers of the Triple Powders of Arte in the One Sigil.
By Point, Path and Circle,- Sinistral and Dextral, Vortex, Helix and Matrix
— be Thou presently bound within the Earthly Vessel:

the Corporeal Repository of All Possibilities in Divine and Infernal Belief. ..
Here held before the Column of the Crooked Path
as the Image of Thy Destiny, O’ All-Believer!
Here held within the Salutatory Hand of Sorcerer unto Spirit.
Here seald within the Embrace of the Iconoclast as Our Temporal Fate,-
the Ancestral Urn broken upon the Altar of Our Elder Worship.

Hail! One Spirit of the Triune Powders,
Behold this the Womb of Our Self-Creation!

Hail! One Spirit of the Triune Powders,
Behold this the Vessel of Our Transmutation!
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Hail! One Spirit of the Triune Powders,
Behold this the Tomb of Our Self-immolation!

Flesh unto Flesh, from the Gate of Eye and Hand,
Flesh unto Flesh, trace ye the Sign of Blood 'pon Sand,
Flesh unto Flesh, crush'd from our bones and cast out upon Earth,
Flesh unto Flesh, mark ye the Way from Death to Re-birth.

Hail! Catalyst of Our Present Eternity!
Child of all Futures! Ancestor of all Past!
By Thy Continuity throughout all Time and Space,
concealed within the Grammatrix of Myth and Symbol,
I summon Thee — O’ Dracosarkia of I.
Come forth as the First Flesh, born from the Dust of the Funeral Pyre!

THE EXORCISM OF WATER
I-NAAMAH-KABIL

O’ Creature of Water, be pure as the Spirit of the Primal Waters.
Here transmit the Power of Thy First Will:
the Insurging Primordial Torrent created from the anonymity of the Void.
As the Leviathan of the Mighty Depths, arise within the Dragon’s Eye!

O’ Creature of Water, be pure as the Spirit of the Primal Waters.
Here transmit the Power of Thy First Desire to the Primordial Ocean:
the Eternal River that encircleth the Blessed Isle and runneth red with the Blood of Our
Ancestors,- stirrd by the Thunderbolt,
wept from the Dragon’s Eye.

O’ Creature of Water, be pure as the Spirit of the Primal Waters.
Here transmit the Power of Thy First Belief within the Primordial Inundation: the
Flood from the Womb of the All-Mother,
resurging within every vein of Our Flesh, seething in the fecundity of the Graal, and
revered in the Infernal and Celestial Icons of Our Cultus.
Be Thou manifest as the Blood of the Witches’ Heart.

-----------------

By the Third Sign of the Cross-roads —
by the Mighty Axis of Our Draconian Lineage —
here invest the Powers of the Triple Waters in the One Sigil.
By Point, Path and Circle,- Sinistral and Dextral, Vortex, Helix and Matrix
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— be Thou presently bound within the Earthly Vessel:
the Corporeal Repository of All Possibilities in Divine and Infernal Belief...
Here held before the Column of the Crooked Path
as the Image of Thy Destiny, O’ All-believer!
Here held by the Salutatory Hand of Sorcerer unto Spirit.
Here seald in the embrace of the Iconoclast as Our Temporal Fate —
the Bearer of the Cipher, hidden in the Mumia of Fetish, Blood and Seed — cast forth
upon the Altar of Our Elder Worship.

Hail! One Spirit of the Triune Waters,
Behold this the Womb of Our Self-creation!
Hail! One Spirit of the Triune Waters,
Behold this the Vessel of Our Transmutation!
Hail! One Spirit of the Triune Waters,
Behold this the Tomb of Our Blood-libation!

Flesh unto Flesh, Insurgence of the Dragon’s Eye!
Flesh unto Flesh, into the Earth and into the Sky.
Flesh unto Flesh, In Thy Belief we ensorcel;

Flesh unto Flesh, this Hallow'd Circle, this Sacred Hell.

Hail! Catalyst of Our Present Eternity!
Child of all Futures! Ancestor of all Past!

By Thy Continuity throughout all Time and Space,
concealed within the Grammatrix of Myth and Symbol,
I summon Thee — O’ Dracosarkia of I.

Come forth as the First Flesh,
born from the Waters of the Lustral Fountain!

...............

THE BINDING OF THE TRIPLE EXORCISMS
IA-LILAYA-QAYIN

O’ All-prevailing Spirit of the Triple Arcanum!
Thou Creature of Water, Salt and Fire!

We exorcise Thy Substance, we rectify Thy Nature, we fashion Thy Power
a-new, according to the Will, Desire and Belief of the Crooked Path.
As the Blood, Ash and Essence of Sacrifice,
do we consecrate Thee.

As the Wine, Bread and Spirit of the Agapae,
do we partake in Thee.

As One within the Trident of Our Knowledge, Intent and Action,
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do we venerate Thee.
O’ Spirit of the Triple Arcanum!
Here bind and bless, here cut and curse,
the Birth-place and the Burial-ground:
this Circle and the Body of all the Dragon’s Brood.

The Salutation of the Serpent Watchers:

The Guardians of the Four Quarters of the Circle
SALUTATION TO THE EASTERN QUARTER
Husaba-abasuh! Watcher of the Dawn,- Arise!

O’ Great Serpent of the Eastern Kingdoms of Witchblood!
All-powerful Guardian, crownd with the Royal Star of the Morning!
Come forth from Thine Antient Lair! Come forth with all Thy Kindyed of Sorcerie and
Witchdom: all Powers and Spirits of Air.
Let Thy Blessed and Thy Baneful Venom be upon our Tongue
to empower our Words with the strength of Thine Enchantment.

For the Spirits of the East, I name and consecrate the Offerings
from mine own hand as the Sacred Tokens of Wortcunning and Arte,-
as the Garland-crown of the Spring for the kindling of the Fire and for the Oriental
Lineage of Witchblood, and as the especial offering of mine own heart given for the
Fire’s own strength.

Great Company of the Eastern Airt, keep and guard this holy ground.
Hele and hallow this Sacred Rite; watch and ward this Circle round.

SALUTATION TO THE SOUTHERN QUARTER
Bakula-alukab! Watcher of the White Noontide,- Arise!

O’ Great Serpent of the Southern Kingdoms of Witchblood!
All-powerful Guardian, crowned with the Royal Star of the Brightest Hour! Come
forth from Thine Antient Lair! Come forth with all Thy Kindred of Sorcerie and
Witchdom: all Powers and Spirits of Fire.

Let Thy Blessed and Thy Baneful Venom be upon our Tongue
to empower our Words with the cunning of Thine Enchantment.
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For the Spirits of the South, I name and consecrate the Offerings
from mine own hand as the Sacred Tokens of Wortcunning and Arte,-
as the Corn-crown of the Summer for the kindling of the Fire and for the Austral
Lineage of Witchblood, and as the especial offering of mine own heart given for the
Fire’s own strength.

Great Company of the Southern Airt, keep and guard this holy ground.
Hele and hallow this Sacred Rite; watch and ward this Circle round.

SALUTATION TO THE WESTERN QUARTER
Latanhua-auhnatal! Watcher of the Dusk,- Arise!

O’ Great Serpent of the Western Kingdoms of Witchblood!
All-powerful Guardian, crowned with the Royal Star of the Evening!
Come forth from Thine Antient Lair! Come forth with all Thy Kindred of Sorcerie and
Witchdom: all Powers and Spirits of Water.
Let Thy Blessed and Thy Baneful Venom be upon our Tongue
to empower our Words with the guile of Thine Enchantment.

For the Spirits of the West, I name and consecrate the offerings
[from mine own hand as the Sacred Tokens of Wortcunning and Arte,-
as the Wreath-crown of the Autumn for the kindling of the Fire and for the Occidental
Lineage of Witchblood, and as the especial offering of mine own heart given for the
Fire’s own strength.

Great Company of the Western Airt, keep and guard this holy ground.
Hele and hallow this Sacred Rite; watch and ward this Circle round.

SALUTATION TO THE NORTHERN QUARTER
Huaka-i-akuah! Watcher of the Black Noontide,- Arise!

O’ Great Serpent of the Northern Kingdoms of Witchblood!
Guardian of the Place of Power! All-wise Sovereign of the Earthly Domain,
who art crowned with the Royal Star of the Darkest Hour!
Come forth from Thine Antient and Secret Lair! Come forth with all Thy Kindred of
Sorcerie and Witchdom: all Powers and Spirits of Earth.
Let Thy Blessed and Thy Baneful Venom be upon our Tongue
to beget our Words through the Nameless Powers of Thine Enchantment.
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For the Spirits of the North, I name and consecrate the offerings
from mine own hand as the Sacred Tokens of Wort-cunning and Arte,-
as the Thorn-crown of the Winter for the kindling of the Fire and for the Borean
Lineage of Witchblood, and as the especial offering of mine own heart given for the
Fire’s own strength.

Great Company of the Northern Airt, keep and guard this holy ground.
Hele and hallow this Sacred Rite; watch and ward this Circle round.

THE SALUTATION TO THE HEIGHTS,
CENTRE AND DEPTHS

Ka'ira!
O’ Serpent of the Stellar Kingdoms of Witchblood!
Thou Unseen Watcher of the Heights and Depths;
Thou who art crowned in the Starlit Field of Eternity,
Come forth from Thine Infernal and Empyrean Abodes
to stand in the Circle’s Midst at the Heart of Our Sacred Isle.
Come Thou forth with all the Company of the Blessed and the Wise,
the Subtil and the Strong, the Treacherous and True, the Faithful and Few —
the Hidden Companions of the Dragon’s Brood.

..........

AllYe Lords and Ladies of the Noble Blood-lines
of Sorcerie and Witchdom,
All Ye Spirits that watch over the Four Ways
and the Four Ways Between.
Hear us and be here with us!

...............

All Powers in the Height and in the Deep,
watch and ward, eternal keep!

THE BINDING OF THE FIVE SALUTATIONS

O’ Serpent-Sphinx of the Crooked Path!
The Elixirs of Thy divided nature, Thy Nectar and Thy Poison, infuse us with the
Gnosis of Thee; therefore let the Tongue of Wisdom recall Thine Enchantment and once
more declare Thy Power upon the Earth.
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Let our Spells be girt with Thy coils, O’ Dragon!

Let Thy Wings enfold about us, drawing nigh the Powers of the Sacred Crossroads and

of the Hidden Paths Between,
yea, gathering unto our Words the Breath of the Eight Winds of Space,
and in our Bodies the Elements in One Quintessence bind.

THE CHANT OF THE EIGHT TREES
and the Summation of the Offerings

To meet our Words with Equal Deeds,
let Sacrifice be made to the Elder Gods!
Accept these our Offerings: the High Crown of the Year
woven from the boughs of the Greenwood's King and Queen;
eight boughs for the Bale-fire from the eight noble trees.

Blackthorn for Darkness and the Veil of the Night.
Whitethorn for Brightness and the Blessing of Sight.
Rowan for Blood and the Secrets Within.
Willow for Wishes that in our hearts sing.

Yew for the Black One and the Souls of the Dead.
Hazel for Cunning, for the Spells we have said.
Apple for the Fruit and the Harvest of Life
Ivy for Binding, for Hand, Bough and Knife.

Accept these our Offerings of Crown, Bough and Leaf,

and by these Named Tokens of Wortcunning,
We abade Thee, Ye Elder Gods!
Hear us and be here with us!

...............

By Word and Deed of Sacrifice, divided flesh once more be whole.
The Crooked Furrow here be cut, to break or make the Witches’ Soul.
Here let the thorn-path edge the World, here let the Compass-rose unfold.
Here let the Dragon’s Rune be spoken: Let now the Circle-charm be told.

.............
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THE CIRCLE-CHANT: THE DRAGON,S RUNE

By the Bloodied Knife and the Bloodied Graal,
We scourge the Earth with Crooked Flail,
By the Stars moored to the Golden Nail,

By the Dragon’s Head and the Dragon’s Tail.
We bind the Flesh with the Serpent’s Cord,
We flay the World with the Angel’s Sword,

We draw the Sign of the Peacock’s Name,
We cast the Circle of the Dragon’s Flame.

THE ADDRESS AND CHARGE UNTO THE SHADOW

Hear me now, Spirit of the Cemetery!
For 1 venerate and revere Thee as the Triune Void :
as the Triple Principle bound within the Twain Extremities of the Column that
stretcheth ‘twixt Creation’s Zenith and the Apollyon Nadir.

Enthroned within Thine Altar-tomb of Sacrifice, Image of a Thousand Eyes!
Thou art the Womb of Primal Witchblood and the Temple of Our Interment. Thou art
the Grave, infinite and ever-open,creating the Path of Great Return
Thou art the Pavonine Gate that marketh the Double-Way for Thy First-born
Behold this Thy Circle!

Here traced twixt Aat and Star, twilit-born in the Heart of .
Hearken to my Call, for I invoke Thee -

As the Mighty Protectress of Our Ancestral Dead,

As the Gatekeeper of the Infernal Descent into the Heart of the Dying Sun.
I conjure Thee as the Sable Rose ‘twixt Alpha and Omega
to illuminate the Path of the Scarlet Kteis,
that Thou mayst reveal the All-immanence of 1
within the Point of the Dragon’s Eye.

Behold this Thy Circle!

Here traced twixt Aat and Nadir, twilit-born in the Heart of I.
Hearken to my Call, for I evoke Thee as the Bride of the Mighty Dead:
Harlot and Companion upon the Path of Our Infernal Descent
into the Heart of the Dying Sun.

Corpse-Queen at the Crossroads! I conjure Thee —
As the Four-armd Embracer: Evoto Thanat Ophia,- Ekstasis!
Thee I conjure, who standeth upon this Threshold as the All-devouring Executioner,
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a-waiting to weave and to sever the Spider’s Cord —
to ensnare and call back the Spirit unto the Sacred Burial-ground.
Open and gape wide! Womb of the All-begetter!
Star-laden Grave of the All-beguiler!
Behold this Thy Circle!

Held within the Bornless Flame of the Dragon’s Column;
Blessed in the Dark Brightness of the Dying Sun,
Accursed in the Bright Darkness of the One True and Veiled Star:
the Keystone of Our Crown.

Hearken unto my Call! Thee I transvoke, Great Mother of the Mighty Dead!
Upon the Path of the Twilit Sun, ‘twixt the Pillars of Life and Death,

I call Thee!
Within the Gateway of the Spirits’ Egression, I transvoke Thee!

....................

I conjure Thee, O’ Black Sun, from the Eye of the Striking Snake!
I conjure Thee, O’ Black Sun, from the Eye of the Radiant Peacock!
I conjure Thee, O’ Black Sun, from the Thousand Eyes
of the Howling Unknown Beast!

As the Old Moon, bearing the fullness of the Night,
lift Thy breast to the lips of the Primal Ancestor:
the First-born of Witchblood!
For He that is flayed of all Mortal Flesh is Thy Son and Thy Consort,
the Father and Corpse-king of Witchblood.
His bones, here strewn as our own, are Thy Marriage-bed,
where Thou dost conspire with the Dead to do Thy Deeds.

Therefore do I charge Thee to cast Thy Ladder forth, the Knotted Cord ‘twixt Mother
and Grave, and there-upon this Crooked Way
send forth Our Blessed Congregation of Gods, Men, Beasts and Spirits.
Yea, in this Flame before us, transmit the Arcana:
the Whole and Perfected Gnosis of Our Most Holy and Ancient Tradition.
Deliver into Our Hands Thy Veiled Books and Lore.
Grant us the Flesh of Thee, who art this Very Circle of Our Blood-love.

We raise the Column upon the Earth,
O’ Mighty Dead! We give you birth!

..........
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O’ First-born Spirit of the Dragon’s Brood,
In Shadow form, Tearer of the Womb!
Here enflesh beyond the mortal mesh of Man,
as the Thrice-blessed Bane of this Circle:
the Antihelion Image of the Sun at Midnight.

All-Transgressor!

Thou art here exulted within the Eternal Realm of Witchdom
and art here known unto us by the Name and Symbol of Cain:
the Lord of all Horsemen,

Master of the Forge and the Double-tongued Blade.

O’ Thou Spirit of the First-born Sorcerer,
Arise and in us enflesh!
O’ Great Father Opposer! Great Mother Destroyer!
Bear witness unto this Our Spell!
So Mote It Be!

THE ASSUMPTION OF THE FIRST-BORN

I— Qayin Azhaka, am the One True Sorcerer:
the Sole Initiate of the Ophidian Flame, the Draconian Oracle Incarnate.

I am the Protosarkian Idol of the Elder Gods,
the Visible Form of Those without Name, the Image of Exile,
cast from the Triune Void to the Earthly Temple of Flesh.

I am the Living Power of the Magical Quintessence,
the Primordial Spirit that doth beget Itself through the Epiphanic Focus of Witchblood:
the Heart of the Serpent within the Vessel of the Royal Arte.

By my Word and Deed of Declaration,
the Lineal Axis of the Crooked Path is revealed:
the Gateways of Manifestation are opened, that the Horned Stave of Wisdom may
transmit the Flame to the centre of every time and domain.

By the Exorcisms of the Tridentate Force,
mine Essence is empowered within the Forge of all Becoming.
By the Salutations of the Quadrigan Form,
the Substance of mine Incarnation is directed through the matrix of Being.

By the Manifold Offerings of Heart unto Hearth,



Rite of the Draconian Oracle

the Substance of mine especial Form is perpetually wrought anew
in the Image of the Fivefold Hand and the Watcher's Ever-open Eye.

By the Round Chant the Totality of mine Entity doth turn full-circle to encompass the

Infinite Horizon: the Light of Seven Stars doth ensorcel the Zenith, the Darkness of

Seven Stars doth ensorcel the Nadir. Within the Scarlet Ossuary of Earth the Double-
house of their Union is built.

In the Shadow of mine Image cometh forth the Secret Flesh of Otherness:
In the Coupling of the Spirit and the Sorcerous Body
the First-born becometh the Oracle Enfleshed.

Iam He, I am She, the Turn-skin Child of Azhdeha.
QAYIN AZHA KA!
ITHUSA BAIAKULATAN HUA KA!

CONSUMMATION OF THE ORACLE RITE
(To be used at the Midwinter Rite and at each Dark of the Moon)

Hearken all ye that have gathered before the Dragon’s Flame!
Know this to be the Fire of Eldest Worship, kindled by the lightning-strike of the Primal
Serpent within the Chosen Heart, borne forth throughout Eternity in the hands of the
Serpent’s Kin as an Undying Torch —
a Sign of Our Heredity.

As the many heads of the Serpent conceive and encircle the many worlds of gods and
men, so the Power of the Flame is passed on from hand to hand, flesh unto flesh,
through the antient bloodlines of the wise.

Therefore are we sworn to revere the Flame before us as the Visible Form of Our
Spiritual Essence,- as the burning road of our ancestry — the Path that goeth forth
berween the Worlds, from the secret place of our origin,
through the trysting-ground of our kindred, and that leadeth ever onward
to the pyre of our communion amongst the Mighty Dead.

Kaow this, O’ Beloved of the Antient One, the Secret of Our especial covenant:- to none
bw1 the Hidden of the Dragon’s Brood is the Power of the Flame passed on straightwise
from the Crooked One’s Heart.
For as the Dragon’s Flame wast first cast into the Seven-earthd Flesh of the Ancestor,
Wizch-Father and Witch-Mother, so the Flesh became the Mirror of the Seven-starrd
Voud; and as the skull of the Elder became the first vessel in the hands of the Child,- so
the vessel held in the hands of today is the skull of the Child and of All in whom the
Serpent hath made its lair. For in the Vessel of Our Making and Our Taking are we
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wed to the Dragon’s Flame, therein the Ashen Flesh of Our Ancestry,
therein the Seven-earthd Flesh of That which we shall become.

We behold and revere the Vessel before us as the Shrine of the Flame:
a Sign of recognition betwixt all who celebrate these mysteries, as a Sign of Our
Birth — place and Our Burial-ground, and as a Sign of Our Great Return.

With our Words and Deeds we honour Thee and in Thy Name,
O’ Azhdeha, we seal and bind Thy Sacred Vessel,
we seal and bind this Sacred Rite.

CONSUMMATION 11
(To be used solely at the Midwinter Rite)

Behold, O’ Azhdeha — Embodiment of Our Crooked Path —
the Vessel of Our Ancestral Flesh sacrificed unto Thee.

Behold, O’ Azhdeha, Dragon of Our Crooked Path,
the Blood and Seed spilt from the Enchantments of Love,
the substance of every desire, the venoms of every sensation,
the bones of atavism, the flayed skins of Our Mortality,-
all now encircled by Thy coils in this Fire
— all now turn'd to ash in this— Thy Children’s Pyre!

Unto Thy Pyre, O’ Knower of Names,
the Word of Our Flesh to the Book of Thy Flames.
We draw forth these Ashes, the Mumia of Our Untold Becoming,
into these Vessels as into Our Bodies,
as the Very Substance of Thine own Being.
As Thou hast arisen before us in Flame —
so now stoop down, O’ Many-headed Serpent!
And bear unto us Thy Stellar Nectar of Immortality:
the Quintessence, the Very Spirit of Thine Eternal Flesh!
Once more renew the Covenant of Our Witchblood!

Bear witness therefore unto this — Our Compact with Thee, O’ Azhdeha,-
s0 we may mark the turn of the Celestial Wheel and thus turn the Cord
to place the Knot as a Sign of Our Hereditary Lineage unto Thee!
So let it be!

Here endeth the Text
of the Rite Proper



Rite of the Draconian Oracle

The Three Ways and the Three Times

BEING THE COMMENTARY UPON THE RITE
OF THE DRACONIAN ORACLE

.........................

The Rite of the Draconian Oracle may be accomplished by divers means and in an
untold number of ways; whether alone or in companionship, whether by contemplation
or by deed, whether by wrath or by peace,- all shall reside in perfect equipoise — as facets

of the single adamantine gem — irradiant upon all points of the Holy Trident.

------------------------

THERE ARE THREE principal applications of the Rite of the Draconian Oracle, each specific to
time and purpose:-

I' The Mystery of the Black Sun, the Feast of the Zeroth Head of Azhdeha, held each year at
Midwinter for the death and birth of the Sacred Vessel.

II} The Mystery of the Black Moon, the Feast of the Oracle, held upon each night of the full
waned moon for the revealing, feeding and re-sealing of the Sacred Vessel.

III) The Mystery of the Black Earth, the Feast of the Blood-acre, held upon the ordained tides
of the year as the ceremony of foundation within the Double-ouroboric Rites of Hu, Sa, Ba, Ku,
La. Tan and Hua. Upon these occasions the Oracle Rite is named and used as The Rite of the
First Circle, therein serving as the basis and root for the heptarchic mysteria of the Dragon’s
seven heads.

The basic form of the ritual text is maintained throughout each of the three ways, varying only
in the mode of its practical application and in its method of conclusion. The following com-
mentaries endeavour to elucidate the knowledge, wisdom and method of the three ways and to
give counsel regarding the procedure and conduct of the rite in keeping with the work of both
solitary and covine observance.

I: The Mystery of the Black Sun

THE MYSTERY OF the Black Sun is the name given to the Rite of the Draconian Oracle when
itis worked upon the day of the Winter Solstice. This is the primary application of the rite and
itis used as the means to consummate the Arcanum of Ka: the ritual task of the Hieros Gamos.
Each year upon the night of longest darkness, when the enchantment of Ka has been fulfilled,
the old vessel — whether it be that of the first marriage or the year-born successor — shall be cast
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down into the pyre of sacrifice, even as the sun into the abyss of deepest night. From the ashes
of the old the new shall arise.

The untold essence of the mystery, the innermost arcanum of the Black Sun, is communi-
cated in the interregnum of the twain, in the time betwixt the fiery death of the old vessel and
the transmigration of its spirit into the new and empty urn,- the vessel-yet -to-be. The arcanum
is signified by the seed-phoneme of I and is revealed uniquely unto each initiate within the in-
terstice, the threshold of transcension, that lies between the fiery immolation of the old vessel
and the placing of its ashes within the newly consecrated urn. For in that time of inbetweenness
there is no vessel of the Dragon other than the flesh itself, no vehicle beyond the voidful self-
realisation of I. This secret, also known as the Arcanum of Ia-Dr’ka, lies within the fractional
divide of all aeons: the eternal ecstasis of All-Creation and All-Destruction, coetaneous within
the perpetuity of the single moment. The realisation of this arcanum sustains the continua of
gnosis transmitted through the sacrificial mysteries of the entire ritual cycle of the year and
therein is centralised within the actuating moment of transition at Midwinter. Upon the axis
of this divide the Wheel of the Year revolves, the old year is ended and the new year begun...

PROCEDURE AND CUSTOMS
OF WORKING AT MIDWINTER

THE MIDWINTER RITE is worked using the single circle: the first circle of the double-ourobo-
ros. It may be celebrated alone or in the companie of fellow travellers upon the Dragon-road.
The ritual site should be prepared according to the method and manner of the Blood-acre, as
previously stated. As a visible banner of the mysterium to the retinue of the stars, as a sign to
the invisible companie of all spirits and gods, the earth-sigil should be laid upon the ground in
the form of the royal seal of Azhdeha. As it is written, so let it be done.

The basic ritual procedure for the use of the fourfold covine is given below. The portrayal
of the ritual is drawn from traditional observance in order to establish a truthful exemplar of
practice and to provide a basis for adaptation by both covine and solitary practitioners. The
stages of the procedure have been gradated and enumerated so as to communicate the custom-
ary method of working according to the Lore of the Hendecarch: the Numerick Cypher of
Arte. The Teachings of the Hendecarch are used to count the ways of sorcery, to enumerate the
arcana of action, form and force. The eleven keys of the cypher serve to demarcate the hidden
matrix of magical energy and to geometrically cohere the principles of empowerment which
underlie the manifold words and deeds of ritual practise. The first eight keys of the complete
cypher combine to empower the basic eight-rayed compass of the circle. This foundation is
known as ‘The Mystery of the Eightfold Rite’. The Rite of the Draconian Oracle is esteemed as
the highest recension of this wisdom.

o) The Creation of the Point: Preliminary Gestures.

When all have entered the circle and are stationed in their ordained quarters, a single bow shall
be made by each initiate unto the central hearth. This gesture signifies the unified honour of the
Quadriga to the spirit of the Hidden Initiator and is also a sign of respect by each initiate unto
all brethren of the circle, both visible and invisible.

A second bow shall then be made by all unto the North; for there the skull resides upon the
stang as the Image of Qayin, even as the form of the Fifth and Immutable Body of the Sacred
Vessel. All shall then resume their positions and await the sign for the rite to continue.
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At the sign and word of the Northern Guardian all shall pace in a deed of silent preparation,
bearing forth their sacred vessels — each vessel with a candle lighted upon its top — withershins
around the circumference of the Blood-acre. This is the zeroth or unnumbered hallowing of
the circle.

On returning to their stations and placing the vessels to mark the cornerstones of the circle,
the Northern Guardian shall sound a single note upon the ritual bell. This is the magical gesture
signifying the thirteenth knell of midnight: the voice of the Intercessor heralding the open way
beyond the black noontide — signalling the liberation of the spirit into the Dreaming-flesh of
Endless Night.

1) The Encharming of the Point: The Oracle

When the sole voice of the bell has unified with silence, the Northern Guardian shall com-
mence the rite with the utterance of The Oracle of Elder Worship. This theophanic utterance
recapitulates the gnosis underlying the whole grammar of the Draconian Mysteries and creates
the point of direct continuation from the oracular source of the Crooked Path.

2) The Revelation and Establishment of the Path

The Declaration:- Remaining in their appointed stations of the compass, the companie will
then unite in the utterance of The Declaration. This statement opens the way and reveals the
bifurcate nature of the path. The Dragon is imaged in the sinistral and dextral signacula of
the twin circles and in the dual hypostates of the ophidian power, the Serpent of the Flaming
Torch and the Serpent of the Lightning-bolt, depicts the Double-way of Aeon and Instant as
co-emergent emanations from the oracular hot-point of the rite’s inception. The Declaration
delineates the path as the sword-edged route between possibilities: the uniquely revealed way of
aleatory unity, perpetually deviating betwixt the twain extremities of the world-field’s horizon.
‘Bilo Bilo Hu!’, known as The Sorcerer’s Cry, is used to salute the Dragon, to focus the in-
tent. and to rally the manifold forces and legions of spirits to the circle’s heart. It is intoned in
seven manners:- as a secret oath — taken and broken in a single breath, as a solemnly whispered
summoning of the dead, as a jubilant welcome to the newborn, as a sentence of execution, as
a promise of redemption, as a blessing of perfect compassion and as a curse of endless damna-
bon. Its utterance is like the recoil and strike of the serpent: ‘Bilo Bilo... is the reticulation and
resorption of force; ‘Hu!’ is the striking of the serpent, the envenoming of the moment.

The Chant of the Tree:- Moving thrice widdershins around the circle, once for each verse, all
will then conjoin in The Chant of the Tree. This charm reveals the twofold nature of the path in
the symbol of the upright column: the axis of the world. The way of unity is here shown forth as
the tree of numberless boughs that grows between the zenith and the nadir. The tree is imaged
forth as the burning pillar of illumination, forming the ladder of souls that stretches between
the height of heaven and the depth of hell. The Chant is directed toward the columnic stave
of wood appointed in the midst of the unlit hearth and intends the imaginal transformation
thereof into an axial pillar of many-coloured flame, connecting the heights and depths of the
cosmos within the central point of the compass.
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By vertu of these two opening addresses the Crooked Path is revealed as the Double-way of the
Non-dual and is delineated as both the crossroads between the horizontal and vertical axes of
the cosmos and as the ever-deviating course of the initiate between all extremities.

The Sacrifice of the Sacred Vessel — (Observed solely at Midwinter)

When the divagant course of the path has been established, and at the behest of the Circle’s
Master or Mistress, the sacrificial bodies of the old Sacred Vessels shall be placed within the
midst of the unlit pyre-mound. Surrounding the hearth the empty bodies of the new and await-
ing vessels may be similarly positioned, even as guardians about the unlit bier of their own be-
getters. Prior to and during this most sacrosanct deed there may be auspicious signs and gestures
of Arte to show the passing-away of the old vessels and the preparation of the new.

3) The First Casting of the Circle: the Triple Exorcisms.

The Threefold Exorcism of the Blood-acre is used to purify the sacred domain and to establish
the first on-lay or initial empowerment of the circle. By its perfected exaction the ritual com-
pass, the infinitor unifying circle, vessel and sorcerer, is aligned unto the primordial domain
of magical sacrality. The mundane ring of earth, fetish and flesh is transformed — translated
by word, deed and outward projection of imagination — to the very eidolon of magistry: the
unbounded kingdom of Witchblood’s first-born child.

The triune consecration conceals an enneadic corpus of the most subtle arcana, partaking of
both complexity and simplicity. Such matters are disclosed, as much as mere word may avail,
within the following commentaries and within the appropriate sections of the grammary.

In the basic terms of ritual deed the three exorcisms serve to hallow the circle and all that lies
within it by means of consecration according to the three essences of Fire, Salt and Water. This
is accomplished by the respective methods of fumigation with incense, the strewing of the circle
with consecrated powders, and a libation of the circle’s perimeter with water.

Procedurally, the ritual texts are incanted over the appropriate substances to dedicate them
and then, at the conclusion of each charm, the acts of consecration are performed. The tasks
may be divided betwixt the members of the covine or allotted to a single congregant, as it so
pleases and suits their predilection. After the first exorcism, the central fire should be lit as the
visible beacon to welcome the invisible procession of the spirits. When the three exorcisms are
completed, all initiates should participate in the recitation of the Binding Charm.

The working of the Triple Exorcisms may be accomplished in many different ways by both
covine and solitary practitioner. In lore, it is taught that they are best performed by a Sworn
Priestess of the Arte — a true journey-woman of the Crooked Path —and from the example of
such the following description of their exaction is given.

The manner of working is as follows:-

During the preparatory phase of the rite the priestess prepares the requisites of her task:- an
offering bowl, often in the form of a large open shell; a long feather, such as that of a swan; and
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the substances of the three consecrations. For the Exorcism of Fire, the dried leaves of sage are
generally used, sometimes co-mingled with various other worts according to the nature and
depth of the en-trancement required during the rite. For the Exorcism of Salt, powders formed
of dried menses and sexual fluids are the basis, sometimes mixed with ashes, grave-dust and
many other salts of the Arte. For the Exorcism of Water, the liquid menstruum from the priest-
ess’ own keteis is used. The crimson waters drawn from the well of the moon in her most recent
season of flower are esteemed as the best medium. Such elixirs are often combined with sexual
fluids, blood and the many tinctures of flesh and land.

At the ordained juncture of the rite, at the sign and summons of the Circle’s Master, (or at
her own behest if such Office is held by herself), the priestess shall firstly take up her bowl
filled with the divers substances for the transmission of the essence of Fire. Stepping before the
Northern Guardian, the priestess places the bowl before the feet of the Magister and before the
face of the skull. She then offers a full prostration as a honorific and adorative sign of humility.
This gesture signifies the beseeching of the Initiator for permission to proceed. The Northern
Guardian signals her to continue by beginning the recitation of the ritual consecration. All
other initiates shall follow his example. The priestess conducting the deeds of exorcism remains
in silent absorption or else echoes the recitation in the manner of a susurrus.

When so ordained by the beginning of the consecrating charm, the priestess will light the con-
tents of the shell with a candle from the North and then, using the swan-feather, nurtures the
glowing embers of the herbs, stirring the air to arouse and disperse the clouds of perfumed
smoke. The feather is thereafter used as the means to fan the smouldering incense, to feed its
smoke to the spirits and to waft its scented mist through and throughout the body of the circle.

Carrying the shell and feather around the circle, the priestess proceeds deosil from the North.
Ar each quarter, she bows in honour to the Guardian of the Airt. When the bow is returned she
proceeds with the purification of the initiate’s body, bathing their entirety within the envelop-
mg halo of smoke. Between each quarter-station, she bends low and uses the feather to cleanse
the peripheral aire of the compass.

On completing the fumigation of the circle and its brethren, the priestess returns to the
North and offers a bow of consummation. She then turns and offers the remainder of the ashes
o the central hearth. Using the flame from the North, she then lights the fire at the circle’s
beart: offering thereto the sevenfold breath of empowerment. All initiates conjoin in the recita-
won of the final part of the ritual charm. This seals the first deed of exorcism.

When the central pyre has begun to burn steadily, the Exorcism of Salt may begin. The priest-
ess places an offering of powders within the shell and dedicates it before the Northern Guardian
with a single bow. Once again, the sign to continue is given by the beginning of the consecrat-
mg charm. The priestess moves deosil around the circle, beginning and ending at the North.
Upon each Quarter-guardian she performs a blessing and purification. This is accomplished by
a aoss-signing — ® — of the brow and feet with her powder-besmeared hand and may be rein-
torced by subtle passes of the hand over various focal centres of the initiate’s body. An exchange
ot blessings and honorific gestures begins and ends each individual process of consecration.
Between each station of the compass a little of the powder is strewn around the circle’s edge.

At the end of the second exorcism the priestess concludes by offering a bow to the North
and by emptying the remaining powders from the shell into the hearth as a gift unto the Spirit.
As with the first charm, all initiates conjoin in the final words of the recitation. This seals the
second deed of exorcism.

The Exorcism of Water is performed using the same series of ritual gestures, beginning with
the bow unto the Northern Guardian and proceeding deosil in the same manner as before. The
head and heels of each Quarter-guardian are cross-signed with the elixirs poured forth from the
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moon-pearled shell of the priestess. Each anointment is administered by the subtle passes and
gestures of her hand and may be further empowered by the on-lay of her breath as a means of
infusing energy into each initiate’s body. Within these latter forms of benediction by hand and
breath the priestess will often bestow an empowerment specific to the particular recipient for
purposes of healing their physical body and invigorating the dreaming flesh. Between each sta-
tion and throughout its extent, the circle is attentively libated. Upon the completion of this, her
third circumambulation, the exorcism is completed by the customary bow and through the gift
of remaining fluids to the fire. With the final collective utterance the third exorcism is sealed.

For each exorcism a single deosil circumambulation is performed by the priestess. When the
three ways of word and deed are fulfilled, a fourth and silent circumambulation is made to bind
and seal her task and to foreshadow the hidden path which emanates from within the threefold
arcana. Allinitiates should, at this time, offer unto her a single bow in thankfulness for the com-
pleted task. Thereafter, the priestess will recite the Binding Charm of the Exorcisms. All other
initiates will follow her voice in the manner of an echo, catching and susurrating each word,
ever in accord with the subtle aire that has been manifested within the circle.

From the above example of ritual practice the covine or solitary practitioner may hopefully
gain insight into the manner and method of Arte befitting the accomplishment of the Three
Exorcisms. By the ingenium and artistry of the Seeker let the Mystery of the Triune Crossways
be perfected through love. Through the medium of the fluidic, solid and etheric substances
the triune alchymic essences of mercury, salt and sulphur shall combine to establish the matrix
whereupon the magical force, the spirit of the Seeker, may be made manifest in perfect equilib-
rium — in Will, Desire and Belief — upon all points of the Holy Trident.

At the completion of the third stage of the rite the initiates of the Quadriga should be stand-
ing at their appointed stations of the circle and in the midst thereof the central fire should be
burning strongly.

4/5) The Second Casting of the Circle: the Salutation of the Four Quarters
and the Empowerments of the Pentalphic Sign

At the sign and word of the Northern Guardian the fourth stage of the rite shall commence.
Each initiate in turn, going deosil around the circle, shall salute and summon the powers of
their respective airt of the compass. The tutelary power of each airt or quarter of the Blood-
acre is revered in the form of a ruling spirit: a Watcher. The Four Watchers are honoured as the
divine embodiment of the Quadriga: the perfected form of the manifest covine. Through the
words and deeds of salutation the four initiates are transformed into the circle-mandala of the
Crooked Path’s spiritual progenitors. The honour afforded to each Watcher establishes a point
of transcarnation between the initiate and the primal circle of the path’s inception; a subtle
catena of transmission is opened: a lineal succession of empowerment between the Seeker, the
retinue of spirits and powers ruling the appointed airt, the manifest counterparts of the initiate
in each and every companie of the fourfold covine, and the divine form of the Watcher itself.
The wisdom of the Quadrigan transcarnation is revealed solely through the accomplishment
of the deeds of salutation and by the means of preparative visualisation. In each direction of the
compass the Watchers are to be visualised and imaged-forth in the form of colossal serpents;
like royal cobras rearing upward into the sky, in constant readiness to strike at the circle’s heart,
filled with the power to bestow both blessing and curse.

In the East the body of the Serpent-watcher is born from the light of sunrise and is formed
through the agency of the air, from the motion of the first breath to the relentless force of the
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whirlwind. Its body is perceived to emerge from the dawn in flesh of clear ruby-red light.

In the South the body of the Serpent-watcher is born from the light of the midday and is
formed through the agency of fire, from the first spark to the holocaustal incandescence of the
inferno. Its body is perceived to emerge from the noon in flesh of brilliant albeate light.

In the West the body of the Serpent-watcher is born from the light of sunset and is formed
through the agency of water, from the first jewel of the dew to the floodtide of inundation. Its
body is perceived to emerge from the dusk in flesh of mist and twilight grey.

In the North the body of the Serpent-watcher is born from the black light of the infernal sun
and is formed through the agency of earth, from the dust of the grave to the ravine-torn moun-
tain. Its body is perceived to emerge from the midpoint of the night in flesh of all-absorbing
darkness.

Through the perceptual basis of these imaginal formations the way may be opened for the
Watchers to reveal their concealed forms and likenesses. The accustomed manner of their salu-
tation is as follows:-

On receiving the sign from the North, the Eastern Guardian shall turn outward to face be-
vond the circle’s edge. He shall then offer a full prostration in honour to the Spirit of the East-
ern Watcher. Then, raising both arms, he shall outstretch his hands — extending his fingers to
make the signs of the fivefold star. Emanating outward, in irradiant light of the appropriate
elemental hue, an averse pentalpha is imagined to project from the left hand and, similarly, an
upright pentalpha is visualised to project from the right hand. This establishes the Double-sign
of the Ascendant and Descendant Star. The two pentalphic stars are cast outward to extend and
strengthen the boundaries of the circle. When their form has been projected and stabilised,
the initiate shall unify their light in a single point and therefrom call forth the Vision of the
Watcher.

Attaining the unity of emanation and perception, the Eastern Guardian shall silently call
upon the Spiritual Power of his Airt to come forth and be manifest within him. At the moment
of his inner recognition of the insurgent current, the initiate shall stand and proceed to recite
the Address of Salutation. At the appropriate juncture of his adjuration offerings are consecrat-
ed and are placed within the fire. Such offerings are made in token of the Quarter-guardian’s
crown, thus signifying the patronage of the Watcher’s sovereignty.

As the final part of the charm is spoken the initiate turns and sends forth the power of the
Watcher to hallow the body of the entire circle. Throughout his conjuration the other initiates
shall face the direction of his summoning and make their own gestures of honour unto the
Watcher and its retinue.

When the Eastern Guardian has completed his salutation, he shall turn unto the Guardian of
the South and offer a single bow as a sign that they may proceed. The procedure for each salu-
tation follows on thuswise, each initiate specializing their adjuration according to the especial
alignment and rapport with the Watcher of their appointed quarter.

When the Salutations unto the Four Watchers have been fulfilled, all shall bow unto the central
hearth in unison to seal the manifestation of the Quadriga. By the ingenium and artistry of the
covine let the Mystery of the Quaternion Crossways be perfected through honour.

In terms of the procedural structure according to the Numerick Cypher of the Hendecarch
the fourth and fifth stages are simultaneous: the fourth stage is established by the Salutation to
the Four Ways; the fifth stage is the emanation of the Fivefold Star, symbolizing the alignment
of the five senses to the path of intent. Both stages conjoin as one to fulfil the second casting of
the circle.
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6) The Salutation unto the Heights, Centre and Depths: the Binding of the
Four Ways and the Summoning of the Fifth Watcher.

In unison the Quadriga proceed to salute the heart of the circle, calling forth the Celestial Ser-
pent of the Heights and Depths as the body of the Fifth and Hidden Watcher. From each initiate
the double-sign of the fivefold star is in-turned and the light thereof is perceived to unite within
the inflamed centre of the compass. The rays of the fivefold sign marry the powers of the Four
Watchers in a single point and therein open the way for the presence of the Hidden Watcher.
The four pathways of elemental substance intersect and return unto their source, revealing the
circle’s hearth as the indivisible point of spirit. Likewise the lineal pathways of initiatic succes-
sion and empowerment converge; the body of all witchblood is called forth to attend, to guard
the circle and bear witness to the rite.

Rising and writhing outward from the central pyre the body of the Fifth Serpent-watcher
is perceived as an immeasurable uraeus, combining and transcending the powers of the four
elemental serpent-forms. From the a-temporal point of the Magical Quintessence the body of
the Intercessor emerges as the Serpent wrought of space and stellar light, its infinite coils scintil-
lating with the radiance of peacock-feathers, binding and ensorcelling all perception within the
horizon of its illuminant nature.

When the form of the Fifth Watcher has been stabilised in the perception of the covine, its
allochrous body should be re-unified with the flames of the central hearth to re-affirm and
strengthen the earlier imaginal projection of the burning world-axis. The flesh of the Peacock-
serpent is reabsorbed into the column of fire and therein is perceived as the burning road be-
tween all adversities and as the tree begetting all spiritual potency.

The Offering of the Boughs

To augment the veneration of the Triple Axis — the pillar uniting Height, Centre and Depths —
the image of the Fifth Watcher is honoured as the upright column of primordial magical power
and is revered as the recipient of all sacrificial offerings. This is signified by the offering of eight
consecrated boughs to the central hearth.

The boughs are to be cut from trees which grow in the area surrounding the ritual domain
or elsewise from places revered in the faith of the covine. Once gathered by prayer and arthana,
the boughs are placed around the circle’s edge prior to the rite’s beginning — in the manner
previously described (see Temenos). During the appropriate phase of the ritual procedure, they
are fed, one by one, to the fire: the edge of the world-field is symbolically drawn to the circle’s
centre to beget the burning grove for the convocation of the spirits. As each bough is taken
from the perimeter and offered to the flames, its corresponding line from the Chant is to be
recited. The task of offering the eight boughs may be divided equally between the members of
the covine or allotted to one chosen initiate in the same manner as the traditional form of the
Three Exorcisms. The recitation of the Chant and its opening and closing charms should be
divided accordingly.

The eight small boughs used for this offering may be tied with coloured threads to eight
larger staves of the same wood varieties set about the circle’s edge. At the appropriate time of
offering the smaller boughs may be cut therefrom in similitude to their being cut away from
the place of their original growth. The larger staves are used to symbolise the hedge or wall
of thorns surrounding the world-field. When connected with thread to form a barrier around
the periphery of the Blood-acre they may be perceived as the grove of eternity from whence
the offertory tokens of the seasons — the limbs of time — are cut and cast forth to the timeless
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point enshrined within the fire. During certain rites through the year the larger staves may be
adorned with coloured flags; this should be accomplished as an outward sign of the knowledge
contained in the Teachings of Hallowing the Kingdom.

At the summation of the eight offerings a final sacrifice, the Crown of the Greenwood, is
given to the Intercessor. The form of the crown varies from rite to rite, season to season. In the
seven numbered rites of the year this last sacrifice is a wreath of oaken boughs, intertwined with
other worts befitting the season — flowers for spring, corn for summer, berry-bearing boughs
for the autumn and thorns for winter. The crown is completed with a sprig of mistletoe; for
such is revered as the most sacred herb of the isle and is called ‘The Skin of the Snake’ amongst
the Blessed and the Wise.

When the offerings of Crown, bough and leaf have been completed and their substance has
been consumed within the envisioned image of the Intercessor as the burning pillar of magical
power, all congregants shall make ready to perform the third casting of the circle.

7) The Dragon’s Rune: the Third Casting of the Circle.

The Chant of the Dragon’s Rune serves to perform and perfect the casting of the circle. By its
utterance the Spirit of the Fifth Watcher pervades the entire circle and transforms the percep-
tion of the Seeker to behold the Vision of the Dragon’s Flame: the horizon of the cosmos ringed
all about with the peacock-hued fire of the stars.

Moving withershins around the periphery of the compass the covine shall recite the Circle-
chant of the Dragon’s Rune, a charm most beloved of the companions upon the Crooked Path.
The charm is recited thrice and should be accompanied by dance and musick to exalt the com-
panie of man and spirit — as one within the vision of the fire-encompassed circle. During this
paean the earth is scourged with knotted cords, with daggers, and with burning staves of wood
taken from the hearth. Such deeds are intended to magically cut the burning furrow of the
Dragon-road, to quicken the blood within the veins of the world and to signify the scattering
of the burning witch-seed from the loins of the serpent. By the on-lay of this empowerment the
threefold and fourfold arcana, of the triple exorcisms and quarter-salutations respectively, are
aligned in the circle’s midst and create the emblazoned point of stellar radiance: the seven-rayed
star — the sign foreshadowing the raising of the Dragon’s seven heads.

At its completion the chant may be closed and focused with the Sorcerer’s Cry. All initiates
shall then return unto their appointed stations in preparation for the utterance of the mystery
within mystery...

8) The Charge to the Shadow

From beyond the sevenfold radiance of the hearth-star, the Way of the Shadow is cast to breach
the darkness of endless night — as the bridge to-and-from the voidwise source of the Crooked
Path. This arcanum, the Way of Infernal Descent, is revealed in the eighth stage of the Oracle
Rite. Let all conjoin in the exaction of this secret; in unison let the Quadriga pronounce the
Shadow’s Charge.

By the pronouncement of The Charge the twilit gate is opened. An interstitial route betwixt
Life and Death is unveiled to reveal the direct path to the heart of the Black Sun: the empower-
ing root of initiation. Through this final conjuration the numen of the ritual is imaged as the
Spirit-guardian of the Crooked Path, as the Isolate Wanderer, the masquerading dancer upon
the divagant ley of the infinite spirit-procession.
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Without name, the Sovereign Wraith of the Dragon-road is summoned to lead the Ever-
living Souls of the Blessed and to guide the night-rade of the Mighty Dead. The Shadow is called
forth as the quintessential embodiment of the Mystery that traverses the manifold vehicula of
all sorcerous power. The Spirit is adjured by many means and in many guises, shifting, dividing
and unifying the focus of the Seeker’s intent between and across the boundaries of force and
form. The summoning through divers means is at one with the alchymic transmorphosis of the
Seeker’s awareness; the identity of being is translated through the transmutative focus of the
enchantment. The Charge calls forth the Shadow, the Spirit of the Cemetery, to step upon the
hot-point of the Seeker’s own death — the gateway opened through his own self-sacrifice, and
thereby establishes the place of convergence for every potentiality of his being. At this cross-
roads of possibilities all entity unifies within the momentary opportunity for absolute change:
the Spirit dances within the heart of Chance, determining the rhythm of life-blood and guiding
the procession of magical powers through the cause-ways of fate.

The nature of The Charge is to draw the initiate into the labyrinth of the Crooked Path and
therein to augment the realisation of the Voidful Self-existant I. The locus of perception is
severed from every fixed attachment and is made mobile through the simultaneous identity of
Self and all Other in the many-masked procession of the spirits: the retinue of the Gods, the
Living and the Dead. The hot-point, the magically empowered nexus of the Charge, moves
the awareness of the Seeker between the visible and invisible congregants of the Blood-acre.
The Mysterium of I is communicated through the division and unity of Self within the pres-
ent consciousness of the adjurant as it moves from form to form through the infinite angles of
Being and Becoming. Each station of awareness is realised as an autonomous ipseity and as a
co-emergent dependent, as unique expansiveness and as a constituent facet of the whole matrix.
The Voidwise realisation of Self is translated as Gnosis through the motion of perception in
freedom beyond the point of absolute immutability. Within the sacrificial fire all returns to its
adamantine source; to be destroyed or to pass beyond.

From out of the immolatory pyre the liberated numen of the Death-born initiate is identi-
fied and addressed as the Lady and Lord of the Path, as the Corpse-queen and King, as his own
Witch-mother and Witch-father, as both the extent of the Circle and the Sacred Vessel, and
finally — to resolve each and every force and form — is summoned within the body of Qayin as
the Turnskin Child: the first-born initiate of the Dragon-road.

Through the repeated working of the rite countless views and insights will arise to reveal the
Arcanum of the Shadow. Let the focus of its address be changed as befits the predilection of the
Seeker, the seasons of his heart, and the shifting temperament of his rites. Its call should be of-
fered, even as the feast of the sorcerer’s body to the lips of the Dragon’s urn. For as the Spirit of
the Shadow is summoned anew it shall forever transform itself and its summoner. The many
interpretations of this arcanum are both Truth and Lie.

...................................
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Concerning the Gathering of the Ashes from the Pyre of the Black Sun
(Observed solely at Midwinter)

When all have concluded The Charge to the Shadow, it is the ordained time for the collection
of ashes from the Midwinter hearth. At the sign of the Circle’s Master all communicants of the
Black Sun will step toward the hearth, bearing forth their new and empty vessels. As one alone
amidst many, each member of the covine shall gather seven pinches of ash from the cremated
forms of the old vessels and inter these as an offering within the body of their own newborn urn.
Each shall then gather earthen dust from the eight ways of the Blood-acre’s compass to bind the
circle to their own unique image of magical power. When all offerings have been made from the
hearth and circle of the old year unto the heart and idol — the Dragon-vessel of the new year,
the initiates shall uplift their vessels in unison. Using the Sorcerer’s Cry, each shall offer seven
breaths into the mouth of their Dragon-vessel. Then, once more in unison, in a single gesture
of hand and mind, they shall seal and bind their vessels — ensorcelling the Black Sun within the
Urn of Azhdeha.

THE CONSUMMATION OF THE RITE:-

WHEN THE VESSELS have been sealed and all adjunctive personal deeds of Arte have been ful-
filled, the Master shall lead the recitation of the appointed charm of consummation. In keeping
with the words thereof, all shall place a knot upon their sacred cord; for there-upon, with each
celebration of the Midwinter Feast, a new knot shall be tied and this shall serve as a sign of the
pact between the Serpent and Man.

As is the custom, the Rite of Midwinter shall be ended with a silent pacing of the Circle. The
Quadriga shall carry their newborn vessels, thrice withershins about the Blood-acre’s edge. At
the fulfilment of this deed all shall return unto their appointed quarters. The Master of the
Circle shall then signal and declare that all initiates should move one station round in a with-
ershins direction: the Old Master shall fall and the New shall arise, even in the manner of the
descent and ascent of the Dragon-vessels. For whosoever rises in the place of the North shall
assume the vicegerent power of the Hidden Initiator.

According to the direction of the Spirit and the motion of their own heart, the newly risen
sovereign of the Blood-acre shall utter the final words of the rite, even making prophecy for the
vear ahead. For thereafter he shall lead the covine for a single year, even until the next celebra-
don of the Rite of the Black Sun. In honour of the New Master or Mistress of the Quadriga, all
other brethren shall offer a single prostration to the North.

It is also worthy to give account of certain customs of the Cunning Arte which have arisen
m this time of transition:-

Firstly, there is the Passing-on of the Stang from the Old Master to the New. This is to signal the
saccession of power from one to another. Secondly, it is custom for the Old Master to bestow
a personal gift upon the New; both to bless and to demonstrate the good-will inherent in the
deed of handing-over the task of the covine’s governing.

When all such Words and Deeds of the Rite are done, the covine shall seal the Mystery by
bearing their new vessels in hand whilst leaping over the fiery grave of the old year. By the
mbilant utterance of the Sorcerer’s Cry, the pyre shall be crossed; the Child shall o’erstep the
burning ground of its own Begetter.
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The Mystery being bound and sealed, the covine should join in a mutual feast of pleasure and
sustenance, offering all joy and thanks unto the guardian spirits of the ritual ground.

As it is written, so let it be done.
Such is the basis of method and manner
for the first application of the Oracle Rite.

.......................................

.......................

ADDITIONAL COMMENTARY
for the First Application

Concerning the Sacrifice of the Sacred Vessels:-

GIVEN THE SUBTIL nature of this Mystery it is deemed germane for further comment to be
made concerning the sacrifice of the Sacred Vessels, both to explicate the basis of knowledge —
the Teachings of the Path — and to grant insight into possible ways of practical adaptation.

According to custom, the Midwinter Rite consummating the first working of the Hieros
Gamos is the occasion for the first formal and ritual convocation of the Quadriga. By the sac-
rifice of the four vessels within the single pyre of that rite the four unique paths trodden by the
initiates of the covine are made to converge — to meet as one in the interstitial moment. The
offering of the Marriage-vessel to the fire creates and opens the point of primal initiation. This
establishes the point of both atemporal inception and temporal re-turn.

By the communal sacrifice of the vessels at the hands of the Quadriga the union of divers
ways and means is obtained. This conjunction of uniquely empowered offerings within the
single deed forms the root-sacrifice of the Crooked Path and obtains a mutual empowerment
for all of its communicants.

And as the four ways meet, so the four ways part. The bodies of the four sacrificed vessels are
torn asunder and married together by the hands of the solstice fire. All are conjoined within
the death of the old year. When the old vessels have been broken and burned to mere ashes,
each initiate gathers embers from the hearth and places these, as the fiery seed of witchdom,
within the new and empty forms of the Dragon-urn. This deed is the harvest at midnight and
is celebrated by tears and laughter by turns. For at this nuptial funeral each initiate is as merry
as the archimime and as solemn as the corpse-bearer, balanced in honour and guile, full-wise in
the knowledge of his self-overcoming. When the ordained offerings have been placed with the
newborn Dragon-vessel, it is customary for each initiate to take — to jestingly steal — a relic of
sacrifice from each companion’s fire-broken vessel. Such tokens are tied upon a cord or placed
within his own Dragon-vessel as a trophy from the battlefield. The fetish-belt formed of such
relics signifies the ambivalent bond of kinship, the cord of perfect trust and the noose of un-
yielding treachery, that lies between the children of the snake. When all offerings from the pyre
have been interred within and tied about the newborn Dragon-vessels, they may all receive a
fresh offering of blood and saliva from each member of the circle. This affirms the covenant
that unites and divides the Dragon’s brood. Thereafter the appropriate charm of consumma-
tion shall be spoken; the rite and the vessels shall be sealed and bound as previously described.
As a sign of initiation and to signify the act of direct empowerment from the Hidden Initiator,
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the Dragon-vessel should be touched to the feet and then to the crown of the head; the Seeker
is thus shod and crowned with the Image of the Imageless One.

And as the four ways part, so shall the four ways meet again....

After the first solstitial working of the Oracle Rite the Quadriga may meet at the ordained tides
of the year to undertake the many tasks of the path, as befits their predilection. For those that
would convene at the times of Hu, Sa, Ba, Ia, Ku, La, Tan and Hua the basic forms of the rites
are given herein and constitute the main body of this grammary. Elsewise let them convene
again at each Midwinter.

For so long as each fulfils the yearly re-affirmation of the Marriage Rite and is desirous of
communal practise, then shall the initiates of the brood gather together each year upon the
Night of Longest Darkness to make and re-establish the point of primal initiation. The annual
solstitial convocation of the Quadriga creates the point of inception and consummation within
the circle of the year and marks the transliminal place of magical communion for the wayfarers
of the path within the cycles of time and attainment. Within the midnight of the Black Sun the
ways of ancestry and futurity meet at the crossroads of the beginning and the end. The temporal
cycles of Helios, Luna, Terra and Sarkia — the wheels of lesser reckoning — attain conjunction
and transcendence in the synastrian circle of the Zeroth Mystery: the gyre of eternal reckoning.

The Teaching of Extracting the Essence:-

THE HOT-POINT OF the Midwinter Rite manifests the crossroads at which all ways may meet,
transform and part again. In undertaking this rite the practitioners of every divers kind of magi-
cal wisdom may establish a means by which the innermost essence of their own unique path
may be unveiled and revitalised. Whether alone or within the Quadriga, the autoclastic deed of
offering the Sacred Vessel to the Midwinter fire is the very act whereby the individual’s magi-
cally empowered being is returned unto its source, to pass beyond, to die, or to be revivified.
Every single deed of initiation through which that individual has passed is placed once more
upon the root of its creation. The essence of the Seeker’s path is extracted within the Point of
the Black Sun and receives the root-empowerment of the Magical Quintessence Itself. It is not
by a combination of many outer forms that this secret is revealed, but by a return of all paths
to their birthplace beyond all time and manifestation. Nor shall a way of uniformity issue from
this wellspring, but each unique route of the Seeker to the fire shall give rise to a unique manner
of revitalisation.

The empowerment granted in this Mysterium creates an initiatory bond — a compact which
serves to align the informing currents from the many magical traditions and spiritual lineages
of the world within the single heart of the Magical Quintessence. By vertu of their return unto
the very source of magical power the many ways are revivified and transformed in unique reali-
sations of their inmost nature. Within the black-golden point of infernal descent the initiatory
flame of Azhdeha burns as the eternal lumen, the serpent-fire within the adytum of all magi-
cal wisdom; therein the many ways of knowledge are perceived to align and transmute,- to be
cast forth anew in forms unique unto each wayfarer. By vertu of our dreaming vision each true
journeyman of the Crooked Path may obtain the blessing, teaching and empowerment from
every divers way that has conjoined within the pyre of this most sacred ordalium. For about the
Hidden Circle of the Companions the many Masters and Guardians of Our Arte stand to watch
and ward. By the magisterial power of the Antient Dragon, by the pact of the Black Sun, the
World’s djinn are convened, and as one are sworn to protect and to hone the Teachings of this
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Ever-turning Path.

Throughout all the field of the world the companions of the Dragon’s brood shall bring forth
their sacrifice unto the many-placed pyre and, with each successive year, many hands shall bear
the visible images of the imageless: the corpse-idols of all being. All as one and each as no other,
we shall fulfil the Promise of the World-field’s End and vouchsafe the Oath of the Sorcerous
Rede. With each year the Spirit of the Crooked Path shall give and take anew in the self-trans-
formation of its own nature. A single flame burns within the many hearths that shall attain unto
these deeds. This is the Vagitus: the birth-cry for the newborn way of the Royal Arte.

Concerning the consecration of magical weapons at Midwinter:-

BEFORE THE SACRED Vessel is offered to the Midwinter pyre it is customarily shrouded in
many layers of cloth. Throughout the course of the year a new cerement is placed about the
vessel at each dark lunar working (See Commentary upon the Mystery of the Black Moon).
Within these shrouds certain metal objects such as coins, nails, horse-shoes and daggers may be
interred. When the vessel is cast into the solstitial forge it is considered that the empowerment
of the Initiator infuses such objects with magical force and consecrates them unto the service
of the Crooked Path.

When the spirit of the fire so permits, the aspirant should return unto the place of the ritual
hearth and collect such flame-blessed objects. It is useful for many coins to be passed through
the forge in this manner, for such are often used as talismanic disks during the course of the
ocher rites throughout the year. The passing of one’s ritual blade through the Midwinter fire
is considered to signify the alchymic transmutation of one’s own being and to foreshadow the
reception of the teaching known as “The Honing of the Sword with the Light of the Seven Stars’.

Concerning the manner in which an initiate should leave the Quadriga:-

IF AN INITIATE wishes to leave the Quadriga, either permanently or for but a season of the
heart, then it is deemed that they should appoint another to take their position in the Circle
ot the Four Guardians. Being found acceptable by the remaining brethren, the new candidate
shall enter the path by the fulfilment of Ka and by the offering of their vessel within the fire of
the brood.

If a companion of the Quadriga should die, then let their vessel be brought unto the fire of
Midwinter, even as the very substance of their body. By the passing down of their ashes, even as
the witch-seed to the vessel of their successor, the lineage shall be established from age unto age.

Bevond these considerations the Quadriga should ideally be disbanded at the agreement of
all its brethren. If it be so desired the respective initiates may pursue the path seperately and
convene at such a time when all deem it needful. All such matters should be exacted according
to the subtil counsel of the Hidden Intercessor of the Way.

Concerning the Direction of the Path and the Use of the Vessel after Midwinter:-

AFTER THE RITE of the Black Sun has been worked the four initiates of the Quadriga shall
divide until the appointed time for their next meeting; each shall pursue the path according to
their own devising. If so agreed by all initiates the Guardian of the North, being the Master or
Mistress of the covine, may determine the cycle of magical praxes to be undertaken between the

113



Grimorium Synomosia Draco’Taus

times of convocation. Such matters should be decided and discussed during the informal meet-
ings or esbats of the brood. Congruency of practice between the members of the covine will
permit a greater comprehension of the many subtil rhythms comprising the ophidian current
and will also provide a means for the unitive convocation of the circle within the oneiric realms
of the Sevenfold Double-house — the Dreaming Temple of Ia-Koluah.

Between the times of Quadrigan convocation the Dragon-vessel is used as the focus of the
domiciliary shrine. Immediately after the Midwinter Rite the Seeker should engage in a basic
mode of practice such as ‘Hallowing the Kingdom’. This should be undertaken as a regular con-
templative discipline for the days leading up to the next Full or Dark Moon, which ever comes
first. Then, at that time, the practice of the Stellar Tranvocation should commence as directed,
(See appropriate section). Throughout all such Methods of the Arte the Dragon-vessel is es-
tablished and utilised as the centre of the magician’s existence: the point about which all things
rotate in the design of will.

The Lore of Our Arte concerning the opening and closing of the Dragon-vessel must be well
noted and dutifully observed by all practitioners; for therein is a great secret concerning the
hidden domain of our brethren. Let all remember and take heed.

The Sacred Urn of Our Diablerie, newborn from the solstitial hearth, must remain sealed
from the end of the Midwinter Rite until the time of the next Dark Moon: the ordained occa-
sion for the Mystery of the Black Moon. And thereafter, upon each dark lunar node throughout
the year, the Rite of the Oracle shall be exacted thuswise according to the Sublime Teachings
of the Lightless Moon.

Within the internity of the sealed vessel the sacred time and space of the black-golden inter-
stice is ensorcelled as the unique dimension of the sorcerer’s power: the transliminal kingdom
of the Black Sun’s Arcanum. By the opening of the vessel at the ordained times of darkness
throughout the ritual year the gateway is revealed to-and-from the Aeon of Negation, the Aeon
of all Aeons. Through this doorway of all-sacrifice the Seeker may step outside of all temporal
boundaries and re-enter the sacred time manifested through the Midwinter Circle: the sacral
chroneme of I.

Concerning the Solitary Observance of the Midwinter Rite:-

THE WAY OF the Crooked Path befits the soul of the hermit in his loneliness, his all-becoming.
For such as He and such as She, the Hieros Gamos may be consummated using the Rite of the
Black Sun in a manner like unto that described above. Throughout all aspects of the rite the
isolate sorcerer shall undertake each task and step within the Blood-acre at his own direction,
even at the behest of the Lone Spirit of Draku Ezhu.

Upon all who undertake this Mystery alone, may the Blessing, the Cursing and the Cunning
Be! For indeed, whether in covine or in the outward appearance of solitude, the Crooked Path
is forever trodden alone... all as one and each as no other, do we sojourn in the Companie of
the Exiled Wayfarers. For such is the nature of our pilgrimage: the Hermit-Path revealed unto
the fugitive souls of all Wiseblood. Such is the Way of Our Divine Return to the Eternal Eden
of Kahu.

Here ends the first part of the Commentary of
the Three Ways and the Three Times.
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I1: The Mystery of the Black Moon

BEING THE SUBLIME TEACHING OF THE LIGHTLESS MOON

THE MYSTERY OF the Black Moon is the name given to the Rite of the Draconian Oracle when
it is worked at the hallowed times of the fully waned sphere of Luna, that is, upon the eve of
each New Moon throughout the sacred year. Upon these dates, being of subtil alignment unto
the time of the Black Sun, the Dragon-vessel is opened and the sorcerer may attain unto the re-
entrancement of the Zeroth Arcanum. The opening, feeding and re-sealing of the fetish-urn at
these appointed times forms the ritual’s central act: the Feast of the Black Moon. An alchymic
banquet, a sacrificial agapae wrought of flesh and blood, is offered betwixt Man and the Elder
Gods upon the altar-table of the Draconic Athanor. The orientation of the entire ritual proce-
dure is Jocated about the magical hot-point of the sorcerous urn: the crossways for every path
is revealed within the graal-cauldron of Qayin Azhaka. It is thus, in esbatic discourse, that the
ritual is simply referred to as ‘The Vessel Rite’.

As its names and epithets may augur, this especial application of the Oracle Rite is under-
taken upon the twelve or thirteen occasions of the fully-waned moon throughout the year and
is, according to the lore of Our Arte, performed by each initiate in the state of eremitage,- alone
in the presence of the Dragon-vessel. With no other than the Sacred Vessel of Azhdeha shall
this mystery be fulfilled.

The rite may be worked within the Plot of the Blood-acre, but it is considered most wise for that
domain to be kept aside for the nine times of greater convocation. It is therefore commended,
by both experience and custom, that the Feast of the Black Moon be celebrated within the iso-
late sanctuary of the domiciliary shrine: the Altar of the Home-hearth. The contemplative lo-
cation for the compass of the rite may therefore be wheresoever the mind may imagine,- in any
quarter of the world, in the deepest caverns of stone or atop the eyrie of the highest mountain,
in the scorched bone-garth of the desert or within the whirlpool’s isle of stillness. Wherever the
Dragon-vessel is placed, in mind or in matter, there lies the heart of the world.

Being held at regular intervals throughout the year the dark lunar working of the Oracle
Rite serves to punctuate the cycle of all other practices and to re-affirm the essentially solitary
nature of the Seeker upon the Crooked Path. With the opening of the vessel at these temporal
junctures a crossroads of the timely and the timeless is made and therein the gate of the black-
golden interstice is re-opened. The double-way of turn and return within the primal point of
empowerment is re-established for each and every wayfarer upon the path. Uniquely alone,
and yet as one with the commity of all the Dragon’s brood, the practitioner re-enters the sacred
aeon: the moment of initiation into the Magical Quintessence. From this timeless time the
Seeker steps forth in liberation, his direction deviating anew into the hooks and crooks of the
unknowable way.

The true purpose of the Mysterium of the Lightless Moon is revealed through its actuation;
with each working — each occasion of its exaction — the manifold nature of the arcanum is per-
ceived anew. Even though it be worked a thousand times its secret can never be wholly divulged.
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RITUAL PROCEDURE

THE DARK MOON working is unique to each occasion of its celebration and will differ in its
interpretation for each individual practitioner, varying in its method and manner according
to the many subtil nuances of the Arte. The turning wheel of heaven shall be reflected within
the changing seasons of the earth; the thirteen tides of the lunar year shall be seen within the
postural cypher of the body, heart and mind. For the lightless disk of the moon is the mirror
of the midnight sun and of all that passes beneath in the Eden of the Night-without-End. The
Mysterium of L is the infinite circle of ekstasis, the horizon of every sacrificial negation, ensor-
celled by the ouroboros of time-within-time. It is the jewel of unnumbered angles, the diamond
of primordial wisdom, wherein the spectrum of perception is cast forth in every possible per-
spective of belief.

Within this rite the soul is cast down into the Dragon’s jaws, even as the very cosmos into the
Apollyon nadir; and there, in the athanor of all transmutation, it passes through the eternal
moment of change: the Great Ordeal. From the opened mouth of the Antient One the soul
returns imbued with the gnosis of the Crooked Path, empowered with the newborn perception
of the sorcerous nature. Within this Mystery all action, conception and motion of consciousness
are dissolved within the single droplet of the Draconian elixir; the field of earth is purified in
the flood-tide of primal inundation; all worlds are absorbed in the pearl of black light. By the
eucharist of the ophionic essence, the dimensionless point is sealed as the heart of the sorcerer:
the knowledge of the path is realised as flesh. Yet whosoever would undertake this Communion
must know that its tincture may grant the life that is beyond all life or may absolve all mortality
in death. The double-edged blade turns anew with each step upon the path.

.......................

An exemplar of ritual procedure is here given as a foundation for initial observance and as a
basis for adaptation:-

In the final hours of the waning moon, in the time before the unseen waxing of her light,
the Mystery of the Draconian Oracle shall be worked in the hermitage of solitude. Therefore
let the Seeker prepare himself in the spirit-companie of his shrine, even in the thrice-hallowed
Kingdom of Qayin. Being prepared in mind, body and soul, the rite shall proceed thuswise, each
according to their own predilection...

The shrine should be illumined with new candles and perfumed with incense pleasing to
the spirits. A cloth should be laid out upon the floor in the image of the sacred plot. Its colour
should befit the season of the year and the kalas of the stars. The Dragon-vessel should be placed
in the centre of the cloth and all around it the divers requisites of Arte should be arranged:
arthana, cup, bowl, bell, bone-trumpet, eight staves of wood, servitor-vessels containing offer-
ings...and so forth.

Attention and Intent should centre upon the vessel. Throughout the procedure of the ritual
the imaginal actions and visualisations may be based upon those used for the Midwinter Feast
of the Black Sun; the place of the central hearth being transposed to the point of the vessel. Ad-
ditional visualisations are given where relevant.

o) The Opening Gestures of Veneration

The gift of a single coin should be laid before the Dragon-vessel as the token of one’s entry into
the circle of the Mystery. A single bow should also be offered as a sign to the Image of the Un-
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known Initiator. The guardian-spirits of the shrine should then be greeted with the musick of
bone-trumpet and drum, together with further offerings of incense and prayer.

1) The Oracle:-

When the initial acts of veneration have been completed the Oracle of the Elder Worship may
be spoken. It should be recited as both a soliloquy of the Seeker’s heart and as an address to the
invisible companie of the Dragon’s brood. At the close of the recitation the vessel itself should
be opened. A single note should be struck upon the ritual bell as a sign of this deed.

2) The Declaration and the Chant of the Tree:-

The Declaration should then be recited to establish the dual nature of the path emanating
from the point of oracular inception. The opened vessel is visualised as the fiery gateway from
whence all emanations arise and into which all sacrifice is offered. The seven utterances of the
Sorcerer’s Cry should be used to empower the momentum of the sacrifice, to hurl the awareness
of the Seeker into the hot-point of the rite.

At the commencement of the Chant of the Tree an object, such as a forked stave of wood or
a lighted candle, may be placed in the aperture of the vessel to symbolise the Upright Column.
Elsewise let the axis be visualised in accordance with the three verses of the charm: as the world-
tree betwixt zenith and nadir, as the upright stang of the Master, as the downward path of inver-
sion, and as the perpendicular bridge of fire — forever endwise to the world of clay.

When the Declaration and the Chant have been completed, the visualisation of the column
should be expanded to engulf the entire area of the shrine. At the centre of the burning com-
pass of light the mouth of the vessel should remain open, a-gape in readiness for the cycles of
sacrificial offering.

3) The Triple Exorcisms:-

The three charms of exorcism should then be used; Fire, Salt, then Water. Each charm in turn
should be simultaneously addressed — without differentiation — to the Seeker, the Sacred Vessel
and to the particular substances of its offering. The exorcisms are thus used to align the states of
waking, sleeping and dreaming, and to purify the threefold matrix of essence upon which the
substance of physical manifestation resides.

Divers offerings are purified within this part of the rite, each being perceived as aspects of the
sorcerer’s own being:-

In turn, each offering is placed within a bowl, the form of which should be visualised as one’s
own skull. The charms of exorcism are recited to transform the three substances into the feast-
offering of triune essence. The transmuted offerings are finally offered to the Dragon, to the
Body of Communion between Man and the Elder Gods. The contact between the bowl and the
vessel signifies the lineal succession between the Dragon-vessels of yesteryear and the passing-
down of empowerment from the skull of Qayin to the skull of his present-day kin. The offer-
ing of the three gifts of fire, salt and water signifies the union of the mind and its various states
within the primordial void of the Initiating Psyche.
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The basic procedure for the working of the exorcisms is as follows:-

I) The Exorcism of Fire

For the first exorcism an offering of burning incense and smouldering powders should be pre-
pared within the skull-bowl (a bowl of metal or shell). The substance should be kept alight by
the fanning motion of a feather and empowered by the insufflatory offering of breath through
the trumpet of bone. The charm of exorcism should be recited over the vessel and the substance
of fire. Throughout the charm’s utterance the vessel should be fumigated with the incense. At
the completion of the charm the offering should be interred within the vessel. The gift should
be perceived as the fiery essence released from every sacrifice, as the fire of Midwinter, as the
smouldering pyre of all fleshly cremation, and as the body of spirits moving within the vortex
of the vessel’'s mouth.

IT) The Exorcism of Salt

For the second exorcism an offering of salt should be prepared within the bowl. The substance
of the salt should consist of bone-dust, graveyard earth, ashes from the Blood-acre’s hearth, co-
mingled in a base powder formed from the calcination of sexual fluids and menses. The charm
should be recited over the vessel and the bowl of powders. During the recitation the substance
should be sprinkled within and around the vessel. The nature and form of the offering should
be transformed by imagination into the bone-dust of all the Mighty Dead and should be per-
ceived as the very bone-seed of the sorcerer, cast forth to be purified for the future generation
of all Wiseblood. At the completion of the charm the bowl should be emptied within the vessel’s
mouth.

IIT) The Exorcism of Water

For the third exorcism an offering of water should be prepared within the bowl. This offering
should ideally be of nine forms, amongst which should be the waters of the sun and moon —
sexual fluids and menses; the waters of the flesh — blood, milk, urine, saliva and tears; the wa-
ters of the field — oils, wine, rain and dew; and the waters of the seven seas — from ocean, lake,
river, pool and well. The offering of sexual fluids and blood should be made straightwise from
the flesh at the time of the exorcism and placed directly into the skull-bowl. During the reverie
of the sexual fluid’s emission a mantic formula or prayerful utterance should be repeated. (See
Form Interpretation). The blood-offering should be made using the arthana to open the flesh
and therefrom draw forth the libation of the heart. Within the skull-bowl, the substance of ‘wa-
ter’ may be transformed by imagination to partake of the blood and seed of all sacrifice and to
embody the fluidic essence of all living. It is thus that the lustral offering becomes the oracular
mirror, the speculum wherein the beholder may scry the wyrd of the path and foresee the way
ahead. When all fluids have been offered to the bowl the charm of exorcism should be recited
over them. Throughout the spell the elixir should be used to asperge the vessel and cloth. At
the spell’s completion the offering should be poured within the opened mouth of the spirit-urn,
leaving the bowl devoid of all substance.

............................
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When the three exorcisms have been fulfilled the Binding Charm should be spoken to seal the
deeds of offering. This incantation intends the transformation of the triune essences of the
sorcerer within the vessel: the unification of the waking, sleeping and dreaming forms/states
of the aspiring consciousness with the single, undifferentiated point of the Perfect Mind. The
crossroads of the three ways is established within the heart of the vessel.

During the Binding Charm’s utterance the imaginal form of the offering bowl as the practi-
tioner’s skull is to be wholly transfered to the Dragon-vessel. The vessel is thus to be perceived
as the single form of the skull-cauldron, as the skull of the Initiate and the Initiator, even as the
skull of all ancestral bodies, reaching backward in time through the lineages of sentient trans-
mission unto the mystical point of the first-slain vessel of the Hieros Gamos. The pathway of
this transformation terminates within the realisation that the Dragon-vessel and the Seeker’s
consciousness are unified as the single body of transmission for the Gnosis of the Hidden In-
tercessor.

The process of the exorcisms may be perceived as the way of return for the three roads of life
to their source: the sangraal of primordial being. The exorcisms of fire, salt and water delineate
the course of the three roads to their point of convergence within the Dragon-vessel. This may
be seen as the triple pathway of the flesh backward to its primal birthplace: the womb of the
All-mother. The threefold numeration of this arcanum is reflected in a secret celestial pattern of
the lunar cycle, where three nine-day phases may be respectively ascribed to the auspices of the
waxing, full and waning faces of the moon. The timely course of the complete cycle is ended and
begun anew in the hallowed time of the opened vessel. The Dark of the Moon is the crossways
unifying the three powers and, by the words and deeds of Arte, becomes the gateway of their
transcendence, leading to the hidden aeon beyond the horizon of time. It is worthy of consid-
eration that the periodicity established by the monthly Dark Moon working and the opening
of the vessel creates a magical simulcra of menstrual synchrony between all practitioners of the
Crooked Path and thereby the great bond of kinship is forged through the sacrificial blood of
all the Dragon’s brood.

The feast-offering of the three essences signifies the realisation of the vessel as the meeting-
place for the three roads of life. The ever-moving point of their unification is the perpetuity of
awareness: the paradaisal ekstasis of the black-golden interstice. This is reified as the numen of
the lych-light or corpse-sleep, the state of magical consciousness betwixt the three ways of wak-
ing, sleeping and mere worldly dreaming. The trance of the rite is the fourth road, the hidden
way, leading beyond and between into the nocturnal Eden. With the stabilisation of the unified
state the first form of the magical circle is cast and is felt as a distinct en-closing of the ritual
domain.

The transformation of the vessel into the form of the Master’s skull signifies the route of
consciousness beyond the point of the triune crossroads. In the transitive stage between the
exorcisms and the quarter-salutations the sorcerer is said to walk forth from the mystical point
of the three ways to that of the four ways, from the crossroads of life to the crossroads of death.
In the Form Interpretation of the rite this stage is seen as the journey from the womb of the
All-mother to the tomb of the All-father.

4) The Quarter Salutations

When the third stage of the rite has been concluded the Dragon-vessel should be oriented to
the four cardinal directions of the compass. It should be picked up in both hands and offered
to the four ways in turn. It should then be returned to the centre of the cloth. The charms of
the Quarter-guardians should then be recited, each with suitable visualisations and offerings.
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The contemplative deeds of imaginal transformation should be based upon those advised
for Midwinter. If the practitioner is a member of a fourfold covine the forms of the Serpent-
watchers may firstly be visualised as the respective members of the circle. Their forms may then
be transmuted to the deific natures of the four elemental serpents.

During the salutation and visualisation of the divine quaternion further offerings should be
made around and within the vessel. The giving of the quarter-offerings should be regarded as
the empowerment of the vessel with the auspicious signs of the world’s four directions. The ves-
sel is here treated as the unique dimension of sorcerous reality wherein all that the practitioner
would coerce to his will must be interred. This may be accomplished through imagination or
by physical actuation. The forms of such offerings may be thus:- coins for wealth, good fortune
and for the payment of the spirits; herbs for healing or poisoning; talismans written upon pa-
per — each burned as it is placed in the vessel; wish-fulfilling amulets, signs of desire and need;
tokens of aught that would be drawn to the practitioner and tokens of aught that would be
sacrificed to feed the spirits of the path; feathers for swift flight in dreams; nails for fixing and
hexing; images of love, mommets of hatred, and every manner and mannikin of remembrance.
All should be offered to the point of transformation, for therein all will come to serve the in-
trepid journeyman upon the Dragon-road.

5) The Making of the Pentalphic Signs

During each of the four salutations the left and right hands are used to make the signs of the
averse and upright pentalpha to the directions of the compass. The signs are used to welcome
and charge the body of the Divine Quadriga and to signify the alignment of the practitioner’s
senses to the focus of the rite’s intent.

The following charms serve to impart the arcana of the double pentalphic sign, to illustrate
the correspondences between the senses and the parts of the hand, and may be used as a con-
templative means for the initial attainment and empowerment of their magical gestures.

In the Out-turn'd Sign of the Left Hand I summon the Light of the Falling Star and the
Ascending Power of the Flame-bearing Horn. Here to illumine the Risen Land
and to carve the sky-furrow for the endless path of the midnight-blackened snake.
Upon the thumb.. .a leaden disk, heavy as the burden of flesh,
wrought from the mountain’s root.

Upon the forefinger. . .a bitter-beflowered wreath of thorn,
torn from the thicket at the cemetery’s edge.

Upon the middle finger...a drum, fashioned from the skull of a murdered beast,
skinned with my own body’s raiment
and sounded by the beating wings of the corvine flock.

Upon the ring finger. . .the skull-cup of my four-faced witch-father, filled with the dried
fragments of my ancestral bodies, the tattered pages of skin and the bones crack'd by the
gnashing teeth of passing ages.

Upon the little finger. . .a black shard of flint, a mirror absorbing the colours of the seven
lands, flashing forth the star-beams of black pearld irradiance.
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In the palm. . .the dreaming eye of my soul, an isle in the ocean of opalescent light
shored by the mask and the flesh of the night.
These are the offerings of my Left Hand, made to the Circle of Watchers Four.
These are the Offerings consumed in the flames, in the fire of the Falling Fivefold Star.

In the Out-turn'd Sign of the Right Hand I summon the Light of the Rising Star and
the Descending Power of the Lightning-bearing Horn. Here to illumine the sky and to
carve the World-field's furrow for the timeless path of the blood-red snake.

Upon the thumb. ..a disk of gold, light as pleasure’s embrace,
wrought from the jewelld peak of the rainbow’s arch.

Upon the forefinger... a sweet garland of life-restoring flowers, o'er-brimming with

fragrant balms, pluck'd from the grove at the sun-path’s limit.
Upon the middle finger.. .a trumpet, fashioned from the femur-bone of my lover’s body,
filled with whispered promise of the world's seduction,
ululant with the shriek of all pleasured flesh.
Upon the ring-finger...the skull-cup of my four-faced witch-mother, filled with the
charnel-broth of my unborn children, brimming with spirits eager for birth.
In the palm. . .the waking eye of my soul, an isle in the ocean of unfettered darkness,
shored by the mask and the body of the brightest day.
These are the offerings of my Right Hand, made to the Circle of the Watchers Four.
These are the Offerings consumed in the flames, in the fire of the Rising Fivefold Star.

To the four ways of the Blood-acre 1 make the double-sign of the Hand and Eye.
By the power of imagination I conjoin the twain: I marry the Twin Sigillae of Light-
bearer and Night-wanderer upon the hidden altars of the sky.

Upon the Altar of the Red Bull’s Eye, Al Debaran, so mote it be!

Upon the Altar of the White Fish’s Jaw, Fum al hut, so mote it be!

Upon the Altar of the Pallid Scorpion’s Heart, Al Kalb al Akrab, so mote it be!
Upon the Altar of the Sable Lion’s Heart, Al Kalb al Asad, so mote it be!

In the Name of the Intercessor that walks between, this Enchantment is done!

6) The Salutation of the Heights, Centre and Depths

As each quarter-salutation is spoken the outward projection of the double-sign should be at-
tained upon its respective node of the compass. The empowerment of the Watcher is called
forth to reflect and return the outward blessing upon the central point of the vessel. When
the signs and powers of the four guardians have been conjoined the form of the Dragon-vessel
should be imagined as the Master’s skull resting upon a crossroads of bone. At this point the
binding charms and axial salutations to zenith, centre and nadir may be performed. The skull-
form of the vessel should be perceived as though it were wrought of clear adamantine crystal,
illuminating the entire area of the shrine.

121



Grimorium Synomosgia Draco’Taus
The Chant of the Eight Trees:-

The rite should proceed by the utterance of the Chant of the Eight Trees. This is to be accompa-
nied by the offering of bark and wood-slivers to the mouth of the vessel. As the charm is recited
these should be cut directly from eight small staves of the appropriate woods. The powers of
all wort-cunning are thus placed within the athanor of the sorcerous reality and thereby the
knowledge of greenwood and field shall return unto the deed-fulfiller. This shall come to pass
by divers means, by auspicious signs and chance, by dreaming instruction and by the teaching
of the dryads’ own voice. The eight offerings should be sealed by a gift of mistletoe and oak to
signify the crown of the witch-king and queen.

The eight staves used upon the occasion of the Dark Moon should each be about a hand’s
span in length. Aside from their offertory use, they may be employed for sortilege — a method
of augury derived from a body of lore known as “Waylandry’. At the end of a rite the staves
should be entreated to reveal the design of chance and thereafter should be cast down upon the
floor. The form and pattern of their positions should be copied onto paper and transformed into
asigil. This should be placed beneath one’s head at night and thereby slept upon. In dreams, the
Waylander’s Sign shall bespeak its hidden meaning.

7) The Dragon’s Rune

When the divers offerings of Crown, bough and leaf have been made the Circle-chant of the
Oracle Rite should be recited. The Dragon-vessel is to be picked up in both hands and sym-
bolically oriented to the horizon’s extent by being moved around in a circular fashion, even as
though one were churning the invisible cauldron of the aire. The vessel should be oriented in
both deosil and withershins directions, and all the while of its dance the Rune should be spoken
in the seven tones of enchantment.

The visualised form of the vessel as the skull-cauldron of the Draconian Psyche should be
seen to expand to the world’s edge, sending forth innumerable rays of the seven colours of the
rainbow, even the very radiance of the peacock-feathered serpent. When the Rune has been
recited for so long as is deemed needful the vessel should be returned to the centre of the cloth.
The seven-hued irradiance of the imaginal form should be withdrawn and should itself be of-
fered into the vessel’s mouth. Intent should then focus upon the physical basis of the spirit-urn
as both the womb and the grave of the practitioner’s being.

8) The Charge to the Shadow

When the seven stages of the Oracle Rite have been accomplished the concluding enchantment,
the Charge to the Shadow, should be spoken to the Hidden Spirit within the Dragon-vessel.
The manner in which the Charge is to be worked is unique to all; its mystery revealed anew
with each occasion of utterance. During this part of the rite all other offerings of mind and mat-
ter should be interred within the vessel or placed around it upon the cloth. Being thus centred
amidst the grand array of offerings and requisites the vessel is symbolically enthroned amongst
the relics of the dead. It is exalted as the divine image of the first-born sorcerer, raised atop the
mountain of a million skulls: the bone-mound of all existence.

As the spell is fulfilled the hands of the sorcerer should be placed upon the urn in a gesture of
unity. The entirety of one’s being should be cast therein to the Dragon’s heart, returned unto the
forge of all making and taking: the point of initiation into the Magical Quintessence. All spirits

122,



Rite of the Draconian Oracle

should likewise be adjured to lay their hands upon the vessel and thereupon to swear fealty, to
protect and to hone the Teachings of the Path. As the soul is cast down, so in the fleeting blink
of an eye, it returns anew. The sacramental essence of empowerment, the invisible tincture of
the poison place, is poured forth from the vessel and placed upon the sorcerer’s tongue. The
ophidian daimon rears upward from its lair and strikes at the heart of its summoner. This is the
eucharist of death to all mortal flesh, the communion of the life-beyond-life. By the transmuta-
tion of the venom into nectar the Seeker shall attain or shall be cast from the Crooked Path.

When the Charge has been worked in completion the summatory charm called “The As-
sumption of the First-born’ may be used if deemed needful. Thereafter all manner of personal
prayers and deeds may be utilised to direct and enhance the efficacy of the rite. Other spells and
formulae of the Dragon-book may be used according to the season of the working. Elsewise let
the Seeker follow the subtil directions of those spirits whom attend upon his word.

The Consummation:-

Before the Consummation is recited all magical implements should be removed from the cloth,
leaving only the vessel and the array of offerings lying thereupon. Mantic formulae should be
used during this part of the rite to ensure the continued focus of intent.

When ready to proceed a single knell should be sounded above the vessel as a sign of the rite’s
imminent ending. A final utterance of the Sorcerer’s Cry should be used, breathed out upon
the vessel, to bind and fixate all wayward shades and spirits to the locus of the path’s design. As
the Cry is declared in the voice of power, the seal of the vessel should be placed once more into
its insatiable mouth.

The cloth should then be drawn and folded about the body of the Dragon-vessel, even as a
shroud about a corpse, leaving only the head, the vessel’s neck and mouth, exposed for future
access. When the cloth has been tied tightly, the customary adornments of the vessel may be
returned: the fetish-belt and talismanic vestments. A single lighted candle may then be placed
atop the sealed vessel in remembrance of the Midwinter pyre. The charms of the rite’s summa-
gon and conclusion may then be spoken. Thereafter, when all is done, the subtil circle of the en-
hallowed shrine should be withdrawn into the vessel. Finally, the candle should be extinguished
and its light be seen as the final offering of the Black Moon’s Feast.

When the rite has been completed the Dragon-vessel and all other requisites are returned
unto their customary positions within the shrine. As the scribe has shown the manner of his
accomplishment by word, so may it bestow insight and good fortune upon all who attain unto
its deeds.

May the Blessing be upon all who partake in the Mystery of the Black Moon.

Additional Comment

IT MUST BE remembered that the above example of the Vessel Rite is only a single exemplar of
s working. Because of the rite’s solitary nature it is known that it may be worked and adapted
in an untold number of ways. Each practitioner should refine and develop its method of exac-
gon as they progress upon the path.

The tabu regarding the solitary nature of the Dark Moon working should be observed by all
without compromise. This is a law of the Arte Magical which has arisen from the innate ethos of
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autonomy, the unique code of self-government esteemed most highly amongst the Companions
of the Way.

An exception to this rule applies where a man and woman may work the rite together in the
season of the woman’s menstruation, that being the time of her own alignment unto the dark
of the moon. This application of the rite is commended solely unto those well-travelled in these
mysteries.

Here ends the second part of the Commentary
of the Three Ways and the Three Times.

III: The Mystery of the Black Earth

THE MYSTERY OF the Black Earth is the name given to the Rite of the Draconian Oracle when
it is worked as ‘The Ritual of the First Circle’ within the Double-ouroboric rites of the sacred
year.

Upon the seven occasions of Hu, Sa, Ba, Ku, La, Tan and Hua, being the rites numbered as
the seven crowned heads of the Dragon, and upon the occasion of the unnumbered or hidden
rite of Ia, the Mysterium of the Draconian Oracle is used as the foundation-ceremony within
the Plot of the Blood-acre. In this application the Oracle Rite is utilised to establish the basis
of knowledge upon which the Gnosis of the Heptarchia — the Sevenfold Power of the Aeons —
may be raised and revealed.

The especial occasions of Hu, Sa, Ba, Ku, La, Tan and Hua fall upon dates of the solar and
seasonal cycle of the year. Each of these rites corresponds to a direction of the compass and is
revered as a mystical extension or radix of power emanating from the timeless root of the circle’s
heart. As aforementioned, these rituals utilise the sacred area of the double-circle. Within the
first circle the foundation or initial hot-point is laid down using the Oracle Rite and thereafter
the sorcerer or covine is said to walk forth upon, through and beyond its gateway. The subtil
journey of the soul through the portal of the circle’s heart is ritually depicted by the crossing
over from the first circle to the second circle — from the domain of the world-field to the domain
of the Elder Gods. The act of bearing forth the Dragon-vessel and transgressing the liminal
threshold of the two circles is considered to articulate the Arcanum of the Black Earth. For it
is held that in the act of ritual trespass across the threshold one re-enters the sacred time of the
black-golden interstice. The deed is therefore perceived to be at one with the central arcana of
the Black Sun and the Black Moon. The Midwinter fire-sacrifice, the dark moon opening, and
the transliminal passage of the vessel between the two circles are considered to be the three ways
of one mystery: the Great Return to the Time-beyond-Time.

By vertu of this secret, being the very Mystery of the Black Earth, the primal interstice — the
moment in which the initiation of the Magical Quintessence is transmitted from the Elder Gods
unto Man — is transposed from the heart of the Midwinter pyre to each of the solar and sea-
sonal nodes of the compass. This alignment attenuates the instant of the primal transgression
throughout the entirety of the year and marks the horizon of all temporality with the Wych-
seal of blood: the sacrifice that is celebrated eight times "pon the round of the year and the day.

Ritual Procedure: In terms of working procedure the use of the Oracle Rite as the Ceremony
of the First Circle is basically the same as for the Midwinter Rite, with the obvious omission of
the vessel-sacrifice. All other parts of the rite, from the initial utterance to the Charge of the
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Shadow, are worked in the same manner. That being said, the basic procedure of the rite at Mid-
winter may be elaborated and adapted to the specific purposes and unique intents of each dou-
ble-circle working. These ceremonies may be celebrated alone in shortened forms, but given
their duration and structure it is deemed that they are best worked within the blessed synomosy
of the Quadriga. When the inner force has been realised through practise, the outward forms
should be transformed — refined and developed — to reflect the manner of their revelation.

Examples of customary adaptations to the Oracle Rite upon the aforementioned occasions
are thus:-

Entering the Circle

Upon all occasions the Quarter-guardian of the North is the first to perform the Witches’ Step
into the Blood Acre. At Midwinter the sign of his authority, the stang, is positioned in the
North at the threshold-point prior to the rite’s inception. At the times of the double-circle rites
the Magister should carry the stang during his entrance to the circle and, once within, should
turn and lay it lengthwise, just within the circle’s edge. The other members of the covine will
thus have to step across the stang to enter. This deed is used to signify the especial allegiance and
fealty of the covine to the Northern Guardian throughout the course of the year. It is utilised
upon the occasions of Hu, Sa, Ba, Ku, La, Tan and Hua, for then the Stang-bearer is revered
as the vicegerent of the Hidden Intercessor. It is not used at Midwinter, for such is the time of
transition: the interregnum between the old and the new. Neither is this gesture used at the
occasion of the Thu’ban Rite, for such is a Mystery of the Interstice, at one with the Arcanum
of the Black Sun.

Before entering the circle, it is customary that the Magister should use the stang to make a
battery of three knocks upon the earth. When all have entered the circle and the silent circum-
ambulations have been completed, the Magister should reclaim the sign of his authority and
appoint it in the rightful place of the North.

Mantic Formul=z

Mantic formulee, or prayerful utterances, may be utilised throughout various stages during the
performance of the Oracle Rite, most often during the triple exorcisms and the quarter saluta-
tions. These formulae are composed of the ‘I’ root-phoneme and various divine names. They are
repeated in the manner of a mantra in order to maintain the focus of intent and to further the
empowerment of ritual activity. It is usual for each formula to include the appropriate phoneme
of Hu, Sa, Ba, Ia, Ku, La, Tan or Hua, depending upon the time of working. For example, the
mantic formulae used during the Hu Rite are as follows:-

Fire Exorcism = I-HU-AGRATH

Salt Exorcism = FHU-RAHAB

Water Exorcism = FHU-NAAMAH

Binding of the Three Exorcisms = I'lHU-LILIYA
Eastern Salutation = -FHU-ZHAMAEL
Southern Salutation = FHU-AZAZHAEL
Western Salutation = FHU-AZHAEL
Northern Salutation = [HU-MAHAZHAEL
Centre = lHU-DRAKU-TA’US
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The divine names used during the exorcisms and quarter salutations are those of the Cardinal
Witch-mothers and Witch-fathers respectively. These are revered as the fourfold embodiments
of Witchblood’s progenitors and are honoured as the parents of Qayin, the Turnskin and First-
born Child of the Dragon’s brood. These formulae are used as is deemed appropriate during
the double-ouroboric rituals of the year. Their function is to sustain concentration during parts
of the rite which may directly involve only one or two members of the covine at a time, also to
support and empower the deeds of those involved in such parts of the rite.

The Offering of the Eight Boughs

Throughout the seven tides of the year, and most especially during the season of Ba, when the
attendant spirits of the path are convened in the mortal masquerade of our worship, it is deemed
appropriate to call forth the winds of the compass to attend and bless the ways of the covine.
This is accomplished during the Chant of the Eight Trees.

Customarily, as each bough is taken from the perimeter of the circle, its corresponding line
from the Chant is spoken. When the spirits of the winds would be called forth and honoured,
their names should be declared at the end of each line. As the bough is placed in the fire, let
the name of its airt-warden be decreed. The seed-phonemes of the eight rays may also be used,
thus to combine the Calling of the Eight Winds of Space with the basic form of Hallowing the
Kingdom.

Blackthorn for darkness and the veil of the night ...................... Boreas— 1!
Whitethorn for brightness and the blessing of sight.................... Argestes— Hu!
Rowan for blood and the secrets Withifs..............cocvnvevvvirecn. Eurus— Sa!
Willow for wishes that in our hearts Sing ........coo.cccevneccevcesnne Volturnus — Ba!
Yew for the Black One and the Souls of the Dead....................... Notos — Ku!
Hazel for cunning, for the spells we have said............................. Africanus — La!
Apple for the fruit and the harvest of Life ..........coeevrvriviven. Zephyrus — Tan!
Ivy for binding; for Hand, Bough and Knife.............ccocoevevvnn. Corus — Hua!

The above examples of adaptation are customary distinctions in the working procedure of the
solar/seasonal form of the Oracle Rite as evolved within the originating enclave of this gri-
moire. Further adaptations and refinements should be made to suit the specific directions and
insights of those who practise these Mysteries. May the Blessing be upon all who walk within
the Circle of the Black Earth. As it is written, so may it be!

Here ends the third part of the commentary
of the Three Ways and the Three Times.

................................

Whosoever is wise in the Ways of Our Arte and knoweth well the lore
of its method and implementation, let such as He and such as She
pass on from this place, straightwise to the Arcana of the Stellar Path.
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THE LORE OF THE HENDECARCH:

The Numerick Cypher of the Eleven Powers.
Being an additional lection to the Commentary of the Three Ways.

THE TEACHINGS OF the Hendecarch comprise the Numerick Cypher of Sorcerous Practise.
Its wisdom constitutes the hidden body of principles that underlie and empower the various
stages of ritual activity which, in untold permutations, combine to form the Grand Sabbat of
the Arte Magical.

The teachings are essentially the means by which the steps of a rite may be counted and in-
terpreted according to their enumeration from zero to ten. The eleven arcana form and define
the magical cypher of pure number. Its individual principles may be defined as the arcana of
unity, duality, triality...and so forth.

The basic numbers of the Arte Magical are as follows:-

NUMBER | ARCANUM RITUAL EPITHETS SYMBOLS
o The Arcanum of Nullity The Compass of the Void: the Silent
Circumambulation
1 The Arcanum of the Monad The Creation of the Point The Point without dimension
2 The Arcanum of the Dyad The Declaration of the Path The Path without termination
3 The Arcanum of the Triad The Casting of the First Finitor: the Triangle and T-cross
Triple Exorcisms
4 The Arcanum of the Tetrad The Casting of the Second Finitor: the Cross of Four Ways and Plot of Four
Four Salutations to the Quarters Sides
5 The Arcanum of the Pentad The Empowerment of the Pentalphic The Upright and Averse Pentagram
Star
6 The Arcanum of the Hexad The Salutation to the Zenith and Nadir | Six-rayed Star and Central Axis
7 The Arcanum of the Heptad The Casting of the Third Finitor: the Circle of Seven Stars
Perfection of the Circle
8 The Arcanum of the Octad The Charge to the Shadow: the Conju- Eight-rayed Compass
ration of the Spirit
9 The Arcanum of the Ennead The Step upon the Point: the Leap over | Circle of Black-gold
the Hearth
10 The Arcanum of the Decad The Path within the Point Sphere of Ten Rays
1 The Arcanum of the Hendecad The Path beyond the Point: the Name- Double-ouroboros
less Deed
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Grimorium Synomogia Draco'Taus

The zeroth and the eleventh arcana are counted as the unitive principle of the triune void for
their mystery is the Beginning and the End and the One beyond. The zeroth arcanum is the
royal interstice of I: the adytum of nullity. It is the empty point from whence all emanates and to
which all returns; the One beyond the horizon, the transcender of all cycles of time and circles
of space. It is the numberless digit or power which transgresses or surpasses the liminal bound-
ary of any closed order of enumeration. It is revered as the Outsider, the Exiled Turnskin, who
goes beyond and between the many ways of gods and men.

THE PRINCIPAL APPLICATION OF THE CYPHER:
The Teachings of the Octrigan Mystery

IN THE TRADITIONAL observance of the Cunning Arte the basic form of the numerick cypher
is used to count the first eight steps of ritual activity,- from Silent Circumambulation to The
Charge to the Shadow. These eight steps combine to manifest the matrix of principles known
as “The Mystery of the Octriga’ or ‘Eightfold Rite’. In essence the eightfold rite is the unwritten
conformation of magical lore, the fundamental corpus of wisdom, which is applied as a set of
guiding tenets for structuring the divers permutations of ritual praxis and contemplative pro-
cedure. It is thus that there are many recensions of the Octrigan Mystery, many examples of its
application; all of which revolve upon the geometric foundation of the eight-rayed compass.
The Rite of the Draconian Oracle is the principal eightfold rite of the Crooked Path and from
its example the Seeker may attain insight into the subtil forces of the octrigan mystery which
move through and beyond the out