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NOTE ON THE TRANSLATOR

A.M.O. (Archie) Dobbie was born in Stirling in 1911 and learned his
Latin at Inverness Royal Academy. He gained a first class honours
degree at Glasgow University in 1933 and served as a teacher at
schools in Hyndland and Falkirk, before being appointed Headmaster at
Kingussie in the Highland Region and later at Garnock Academy in
Ayrshire. His war-time career was spent in the R.A.O.C. in England
and West Africa with the rank of Captain. He became captivated by
Comenius on studying his Pampaedia or Universal Education which
was part four of a Latin work on the Reform of Human Affairs
published in 1966 in Prague after almost three centuries in oblivion.
From then onwards the translator has devoted himself to further parts of
the work known as the Consultation of Comenius and has sought to
introduce them to the English-speaking world as follows:

Pampaedia Partrv
published by Buckland Publications (London 1987)

also Panaugia (Universal Light) Part II
Panglottia (Universal Language) Part V
Panegersia (Universal Awakening) Part I
Pannuthesia (Universal Warning) Part VII
published by P.I. Drinkwater, Shipston-on-Stour, Warwickshire

The concluding chapters of Part VI, Panorthosia or Universal Reform
are now presented as a worthy climax to John Amos Comenius's
Universal Deliberation on the Reform of Human Affairs.
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TRANSLATOR'S PROLOGUE

The conversion of John Amos Comenius's Consultatio being his
Deliberation on the Universal Reform of Human Affairs from the
original Latin into the English language with due lucidity has been my
particular labour of love for more than twenty years. At this stage in my
labour I count it a special blessing that the directors of Sheffield
Academic Press have approved my fond desire to have achieved the
publication of Panorthosia Chapters XIX to XXVI which in my humble
opinion constitute the most profound and significant of Comenius's
message to the modern world. Readers may well remember that the
Consultatio composed prior to the year 1671 was destined to lie in
oblivion until 1934 or even 1960 by which time the scholars of
Czechoslovakia had edited the whole work and had it published in
Prague.

Any reader with the normal endowment of curiosity must be
entitled to some details about the omitted chapters I-XVIH leading to the
prophetic climax of the remainder, and these are conveniently provided
in a Synopsis in Comenius's customary style giving early notice of the
titles of ensuing chapters, and the data are as follows:

I-V: Universal Reform will be the work of Christ, beginning in
Christendom with human cooperation and attainable before
the end of the world;

VI-IX: corruptions to be removed are identified as profanity,
inhumanity, mutual hatred, injustice and recklessness caused
by a pagan philosophy;

X-XIV: the case for the establishment of a universal philosophy, a
universal religion, a universal political system and a
universal language;
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XV-XVni: provisional means of reform to include an international
College of Light, one Consistory of Religion, and one
Dicastery of Peace.

Chapters XIX to XXVI are presented in this volume for the first time to
the English-speaking world fully and faithfully, with the assurance that
the preceding composition is equally logical and comprehensive. The
vital requirements for the reform of human affairs are enunciated with a
clarity which challenges comparison between the needs of the
seventeenth century for which they were intended and those of the
Twenty-first for which they have at last been made explicit. Comenius
was in no doubt of his own rectitude as the authority of reform. In
chapter XXV he states that all ambassadors to the World Assembly must
be furnished with copies of his Consultatio in Latin and other languages
into which it has been translated. But there is evidence of a tinge of
remorse when he concedes that there should be a copious supply of
abridged reprints.

Therein lies one reason why the translator begs to be forgiven for
omitting the early chapters so that the reader may savour the wisdom of
Comenius at his best.

As a further acknowledgement I wish to express my sincere thanks
to the personnel of Cumbria Software Systems Limited in Brampton,
Cumbria, particularly to my daughter, Mrs Janet Walker, my son-in-law
Ian S. Walker who supplied the impetus which led towards publication,
and to Mrs Christine Roberts who completed the mammoth task of
word-processing the entire text at short notice.
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CHAPTER NINETEEN

Concerning the initial stages of Universal Reform and
its subsequent progress towards success, and explaining what is

required for its wise execution.

1. It may already be obvious how desirable and reasonable my pro-
posals are, if they are undertaken in a reasonable way. Will the day
come for us to see such a happy state of affairs? and if so, when? The
answer, indeed, is hidden from mortal eyes, but there is nothing to pre-
vent us from hoping that through the goodness of God we may arrange
to put into effect a plan which is so nearly within the realm of possibil-
ity. In fact, as I see it, the whole situation today is such that if men
could be converted from rebelling against the Spirit of God, the
Babylon of our confusions could be ruined as if the Euphrates1 ran dry,
and we might hope for a quicker cleansing of our Augean stables if we
were all willing to lend our support to the task of flooding them with
the mighty torrent of the Divine Alpheus.2 Come, then, and let us begin
to consider how to put into effect policies which will be so salutary for
the World: and the sooner the better.

2. It is fair to say that if the preliminary arrangements are properly
made the actual execution of even the most important task is not usu-
ally so difficult, and this explains why all the most revolutionary
changes in our affairs generally happen suddenly. If you like, I could
mention examples from any age in history, but I shall confine myself to
a few of the more important. Only six days were devoted to the task of
creating the entire world3 and putting an end to the eternal silence; but
this was preceded by eternal ideas. Forty days were spent on destroying

1 This and the Tigris were the rivers of Mesopotamia, of which Babylon was the
capital.
2 See Chapter VIII, 23-34.
3 Genesis I, 31.
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mankind by the flood, but this was after 120 years' patient expectation
on the part of God.4 The overwhelming of Pharaoh and all his armies
and the liberation of Israel was the work of a single night,5 but only
after prolonged struggles with a rebellious Pharaoh and a people who
were afraid to follow God. Jericho was overthrown in an hour, but after
seven days spent by the whole people marching round it with the ark of
the covenant.6 One mystic week was determined (Daniel IX, 27) to
finish transgression through the sacrifice of Christ, and to make an end
of sins, and to make reconciliation for iniquity, and to bring in everlast-
ing righteousness, but it followed 4000 years' toleration of evil-doing.
Finally, a single day has likewise been determined for destroying the
whole worldly machine and stopping the course of the ages and restor-
ing eternity; but this will come in at the end of the whole worldly
period, after all kinds of preparation for its entry.

3. It would therefore be most fitting for God at last to wipe out the
Babylon of our Confusions which we have tolerated for so long. It
serves Satan's purpose to corrupt things gradually so that men are un-
aware of their losses until they see that all is lost. But God's purpose is
served by solemnly fulfilling His judgements, so that men awake and
give praises to Him and look to their own salvation.7 For example in the
gradual process of bringing Jerusalem under its yoke Babylon begins
by making it her tributary (II Kings XXIV 2),8 then carries away some of
the vessels of the house of the Lord (II Chronicles XXXVII, 7), then all
the rest of the vessels and treasures (II Kings XXIV, 13), and finally
burns the city itself with fire (Chapter XXV, 9). But God destroys
Babylon suddenly, inflicting loss of children and widowhood upon it in
a moment in one day for the multitude of its sorceries (Isaiah XLVII, 9,
Revelation xvm, 8).

4. It is true that Christ said: 'The kingdom of God cometh not with
observation,' Luke XVII, 20. But he said it with reference to the

4 Genesis VII, 12 and VI, 3.
5 Exodus XIV, 23-30.
6 'Seven days spent marching round it': Joshua VI, 14,20.
7 Cf. Romans XIII, 11: 'now it is high time to awake out of sleep, for now is our
salvation nearer than when we believed.'
8 Cf. Lamentations I, 1: '(The city) that was great among the nations, how is she
become tributary!'
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CHAPTER XK

Pharisees, who had raised the question of the arrival of the Messiah's
Kingdom. Obviously they wished the Messiah to be an earthly King,
wearing the trappings of glory for all to see, conquering the kingdoms
of the world and establishing his own by dint of armed force. Christ
rejects this prospect and declares that he will make his kingdom to
work in the hearts of his people, unnoticed by the world (v. 21). And
this indeed is how he has worked it until now, but he has had it
proclaimed that sooner or later, if all the preliminary arrangements are
properly made, all the kingdoms of the world shall suddenly become
the kingdoms of our Lord and of His Christ. (Revelation XI, 15).

5. Assuming that we are to do our duty and serve God by co-operat-
ing in this task, and to take a hand in the sudden overthrow of the
Babylon of confusions (that all things may become Zion), I propose to
suggest a possible method of procedure, dealing with it in general terms
in this chapter and in particular detail in those that follow.

6. The general procedure will be explained by examining the idea of
Execution, its definition, its agent, and its method.

7. Execution is the putting into effect by certain persons of a deliber-
ately decided course of action. Legitimate execution therefore requires
a combination of the following: 1. A prior decision concerning the task
to be executed. For action undertaken without a previous legitimate
decision is reckless; 2. definite persons responsible for the ultimate
action; for if no-one is made responsible, the result is either reckless
action or none at all; 3. executive action itself, undertaken, continued,
and completed according to the laws of wisdom. Tasks that are under-
taken, continued, and completed without wisdom are faulty in execu-
tion.

8. Therefore the execution of a programme of reform also has three
requirements, namely, that such a universal task should be tackled 1. by
all people at the same time, 2. in all its aspects, 3. in every way.

9. I say all people at the same time, because the first way towards
speedy success is to tackle the task on a universal scale. For example
we frequently see our largest cities being cleaned up all at once in a
single day on the approach of an anniversary or the arrival of a king,

13
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when everyone attends to the sweeping of every space that belongs to
him in front of his own house. Therefore let us all begin in God's name
to play our part together, scholars, churchmen, and politicians alike, no
matter how small our individual share of the world may be.

10. I say that every aspect already known to be corrupt should be
tackled at the same time, since the second way towards speedy success
is to deal with every possible aspect of reform at the same time. What
subjects, then, can be dealt with side by side in this situation? They are
the selfsame trio into which we divided human affairs right at the out-
set, education, religion, and politics. So from now onwards let scholars
begin to enlighten their own and other men's minds more fully, and
churchmen to inspire their own and other men's hearts more passion-
ately with true heavenly fire, and politicians to administer justice better
(according to true laws of justice) in their own and other men's courts.
See Chapter X, 10.

11. When I say that the Reform of Human Affairs should be tackled in
every way, I mean that we must understand the need to tackle the task
(1) seriously, (2) not haphazardly but in due order, (3) with persever-
ance until the end is attained.

12. I say that the task must be tackled seriously so that this Universal
Reform (the world's last before its end) is not a mere shadow, but a
reality whereby we may truly escape from Babylon, and truly release
ourselves from the labyrinths, and be truly restored to God and attached
to freedom, and truly achieve the supreme end of life, which is peace of
mind.

13. I say that the task must be tackled in order as I fear that a haphaz-
ard process would produce more disturbances than reforms. But in what
order? The first essential is to convey light to the Mind, giving men the
correct outlook on themselves and things, good or evil, so that they
learn to reject the evil and choose the good, especially the supreme
good, which is God. If they are seized with His love, and truly unite
with Him in their desires, they will also find it easier to cooperate with
one another. You must understand that education must be reformed first
and true wisdom instilled into the minds of men; then we must reform
religion, and lastly politics. The reason for this order is that mankind

14



CHAPTER XK

cannot possibly reach agreement within its own ranks before agreeing
with God, and this in turn is impossible until it agrees about the natural
world, which comes from God, exists with God, and is related to God.
But man cannot even agree truly about Nature until each individual
agrees within himself and knows how to know and apply himself, and
this is attained by the light of true wisdom.

14. Then if the reform of human states is to become possible, we must
reform the individuals who comprise them. In the case of men, we
should begin by reforming schools which are the factories of men; in
the case of schools, we should reform books, as being the appropriate
instruments for the formal education of men; in the case of books, we
should reform the method of writing and producing them; and finally to
enable us to reform the method fully, we must attend to the order of the
material world itself, which cannot be moved since it has been framed
by the skill of God and has unchangeable laws to prescribe for human
understanding. Therefore the basis of all our hope for the true reform of
human transgressions is the order of the natural world itself, as it lies
inside its frontiers and is kept9 within its boundaries by God and sets
the limits within which our intellect may function. For I repeat, the
method of teaching about nature must be reformed according to the
laws of nature, so that books may be reformed by improvement in
method, schools by the aid of books, men by the service of scholars,
and finally human assemblies themselves through the reform of men,
and consequently mankind itself, with the return (thanks to all these
gradual reforms) of light and peace to schools, churches, and politics in
the abundance of God's blessing.

15. With regard to the order which we should follow in introducing
continuing and constantly extending reform, the simplest procedure will
be as follows: 1. Each individual should begin by reforming himself
according to all God's good pleasure. 2. Then whole families should
agree to do the same, then 3. private and public schools and 4. in due
course churches, then 5. political bodies in every community, great or
small, and eventually 6. all the inhabitants of the earth, with all the
kingdoms of the world uniting in good order and aspiring towards such
divine perfection as we can ever hope to enjoy under heaven. This

9 Reading 'inclusae' for 'indusae'.
15
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gradual advance towards the improvement of our affairs and the devel-
opment of our happiness follows the example of the wise architect10

who first works on the stones and beams, then erects the walls, and
makes a vaulting to join them together. Finally he puts a roof over them
all, and sees that many component parts constitute one single home.

16. I have said that we must pursue with perseverance, until it is
complete at every particular stage, so that there is no turning back but
indeed everything marches forward until the goal of perfection is
reached, that is, until we produce Light and the sanctity of Jehovah and
peace and tranquillity in every soul, home, school, church and state.

17. But when and how will this come to pass? Only when we have
stripped human affairs of their Defects, that is, their partisan sects, and
their Excesses, that is, their treacherous intrigues, then their transgres-
sions, that is, acts of violence, and the monstrosities which go with
them. This means removing errors and then disagreements from philos-
ophy, hypocrisy and then impiety from religion, dishonesty, plunder,
robbery and then capital punishment from politics. This will be the
work of the right hand of God, provided that we do not withhold our
co-operation from Him. Let us admit the Sun of God to all the dark
corners of Mankind, and darkness will cease, and human candles of evil
light will automatically be put out without any effort from us. Let us
introduce the ark of the covenant of our God into the shrines of the
Gentiles, and we shall see all Dagons11 crushed not by our own might,
but by that of God. Let us engage Moses' serpent12 (the rod of God and
the sceptre of government entrusted to him by God) to challenge the
dragons13 of the Macchiavellians, and we shall see them utterly
devoured.

10 Cf. Bacon, Advancement of Learning II, XXI, 6: 'As in architecture the direction
of framing the posts, beams, and other parts of the building, is not the same with the
manner of joining them and erecting the building so the doctrine of conjugation
of men in society differeth from that of their conformity thereunto.'
11 Dagon was the god of the Philistines. See I Samuel V, 2-5. Judges XVI, 23.
12 See Numbers XXI, 8-9.
13 Comenius uses the assonance of the preceding 'Dagones' with 'Draconibus.'
(dragons).

For Macchiavelli, see XII, 9.
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18. To enable us to begin, we shall ask the following questions at each
separate stage. I. What corrupting forces are at work there ruining that
stage, and how can they be stopped? (In other words, what defects or
excesses and transgressions have marred its existence and still debase
it, and how can they be wiped out?). II. Then what forces must replace
them to restore each stage and reform its corruption? III. What action
must be taken to establish each separate stage once it is restored, so that
it cannot easily fall into disorder, and deteriorate again?

19. Let me proceed to explain how these stages of reform (set out in
paragraph 15 above) should be determined, so that it is abundantly clear
that everything is reasonable and that each stage builds up towards the
next. Let me show, I say, how to embark upon Universal Reform,
observing the following conditions.

I. The goal should be right, namely, the best that can possibly be
devised, desired, and attained in the circumstances, and this
will make for Universality.

n. The means should always be as few as possible but absolutely
certain and infallible, and this will make for Simplicity.

in. The method of applying these will be as easy as possible,
which will make for Agreement on the way to reform. So at
last the world will be able to get rid of partisanship, treachery
and violence.14

20. Accordingly in the subsequent chapters I shall always deal firstly
with the Goal at which reform will be aimed, then with the Means
which are certain to lead to it, and finally easy methods of action, so
that all that remains is for us to tackle the task.

Note on Paragraph 1. There is a great deal of truth in the words of
Pliny,15 in the preface to his History of the World: 'It is a difficult task
to give novelty to what is old, authority to the new, lustre to the obso-
lete, light to the dark, favour to the despised, faith to the doubtful, or
indeed to give nature to all things and all natural qualities to nature/

14 Cf.x,34.
15 Gaius Plinius Secundus or Pliny the Elder (23-79 AD), friend of the Roman
emperor Vespasian, and writer of Historia Naturalis.

17
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Similarly in the saying of Hermes Trismegistos16 in his Beaker or
Monad, 'It is very hard to abandon prevailing customs and return to the
old ways of long ago.' Nevertheless there must be truth in what Christ
said about the final state of affairs: 'Behold, I make all things new'
(Revelations XXI, 5). Therefore let us rely on his power and co-opera-
tion, and venture to hope that all things are possible to him that
believeth (Mark IX, 23), and that all things will be possible on a small
scale to the individual believer, on a larger scale where there are more
believers, and on a universal scale when all men are believers every-
where. Let us ensure that the Virtue of God is not thwarted by unbelief
on our part.

Note on Paragraph 4. All the examples quoted in paragraph 2 illustrate
this point, and more may be taken from the Scriptures, for example in
Isaiah IX, 4 where victory is attributed to Christ as in the day of Midian,
referring to the time when Gideon with this chosen men destroyed the
terrible multitude of his foes in one day not with the might of the sword
but by turning them against themselves (with the sound of God's trum-
pets and the lighting of lamps, Judges VII). Moreover David foretold
that the people of Christ would be willing to multiply as the dew of the
morning, Psalm CX, 3. (See also Isaiah XLIX, 17, and LXVI, 7-8).17 But
it is also worth noting that God's judgement on the destruction of the
symbolic Babylon, that it should be accomplished with fire, was fore-
told in Luke XII, 49 and Revelation XVIII, 8, and nothing could be
quicker in action than fire. The waters of the Flood were used to destroy
the primitive world, but their action took several months, whereas
Sodom was razed to the ground in a brief hour by the kind of mighty
fire which we see discharged in any flash of lightning. This has been
imitated in the modern invention of gunpowder,18 and we know from

16 See note 19 on Chapter XIII.
17 Psalm CX, 3: 'Thy people shall be willing in the day of thy power, in the
beauties of holiness from the womb of the morning: thou has the dew of thy youth.'

Isaiah XLIX, 17: "Thy children shall make haste: thy destroyers and they that
made thee waste shall go forth of thee.'

Isaiah LXVI, 8: 'Shall the earth be made to bring forth in one day? or shall a
nation be born at once? for as soon as Zion travailed, she brought forth her chil-
dren.'
18 Bacon refers to Cannon and Gunpowder in 'Novum Organum' Book I, paras.
109, 110, e.g. 'If someone had spoken after this fashion—A certain discovery has

18
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experience that walls, towers, citadels, and hills (which would take a
long time to destroy by manpower) can be shattered by it in a moment.
If we could only devise some method of employing such explosive
power in the disruption of Babylon! But what is to hinder each of us
individually from reducing the Babylon within him and burning it away
through his passion for the Zeal of God!" Then as everyone in
succession likewise overthrows the Babylon of the family around him,
the school under him, and so on, it may well be that the whole task of
reform can be accomplished sooner than we expect.

Note on Paragraph 13. It is for this reason that I have an illustration in
the frontispiece to this 'Consultatio' depicting i. Lights being kindled
from the light of God and shedding in all directions; ii. Righteousness
and Peace kissing each other,20 and everything beginning to flourish
again on the Earth; iii. All the inhabitants of the earth occupied with the
worship of God, so mat the prophecies of Psalms LXXXVI, 3 and C, 1,
etc., may appear to be fulfilled).21

been made by which walls and the mightiest fortifications can be shaken and cast
down at a great distance.' Also in Book II, para. 36: 'that rapid and potent expan-
sion of gunpowder into flame, by which vast masses are upheaved etc.'

Isaiah IX, 7: 'Of die increase of his government and peace there shall be no
end....The zeal of the Lord of hosts will perform this.'
20 Cf. Psalm LXXXV, 10: 'righteousness and peace have kissed each other'.
21 Psalm LXXXVI, 3: 'Be merciful unto me, O Lord: for I cry unto thee daily'.
Psalm C, 1: 'Make a joyful noise unto the Lord, all ye lands'.

19
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CHAPTER TWENTY

Concerning the first stage of Reform, which must begin within each
individual.

1. Human corruption is largely if not wholly based on the fact that
men are very busily concerned with their material goods and strenu-
ously uphold the proverb 'I am my own closest friend',1 but they gen-
erally neglect their spiritual goods. Hence the saying of Seneca: "The
first man cultivates the second, and the second a third, but no-one culti-
vates himself,' which is absolutely true in the prevailing state of human
affairs in general. Many attend to others, no-one to himself; many teach
others, no-one teaches himself; many control and correct others, no-one
controls and corrects himself; many ask compassion for others, but not
for themselves, and so on. Therefore to put an end to this complaint,
each individual should now begin to submit himself in the first instance
to every aspect of reform.

2. This will have the merit of beginning the task in the right place,
and fixing a firm centre round which the circumference of the circle is
to be drawn.2 Obviously public reform will make no progress without
private reform on the part of individuals, since universality is the sum
of all its units. Also it is not open to any private individual to achieve
public reform or change in human affairs, but he can achieve private
reform. In this respect, no-one can be prevented from founding Paradise
in and around himself, and establishing God's Kingdom within himself,
and setting up an altar to God likewise, and finding delight in the world
and himself and God, by acting reasonably and reverently in all things.

3. It is of prime importance that those who are in positions of leader-
ship and have to govern their fellow-men should seek to reform them-

1 Cf. Terence, Andria IV, 1,10.
2 Cf.H, 15 and VII, 11.



CHAPTER XX

selves in the first instance (fathers and mothers of families, schoolmas-
ters, political leaders, and so on), since well-ordered charity begins with
the individual, and the ability to govern demands self-control, and
every power must gather strength first of all from within if it is to
operate effectively. Nevertheless every individual, regardless of his
station in life, ought to play his part in the building of this new
Jerusalem like a well-measured beam or a well-squared stone, ready at
all events to uphold truth with agreement, piety with worship, and order
with obedience, and actually doing so already.

4. The goal of your Reform will be to put yourself, with God's help,
in the happy state in which all is well for you in body and soul in this
world and unto eternity. This will come to pass if your relationship with
nature, mankind, and God entitles you to expect peace and quietness,
help and consolation everywhere, or through having your proper share
of life's necessities, no more and no less, or by cultivating peaceful co-
existence with your neighbours3 and befriending them one and all, or
by serving God with such devotion that you can be fully confident of
earning His favour.

5. The first stage of Reform will stem from the threefold love which
you owe to yourself, your neighbour, and God; to yourself, to avoid
coming to grief through your indifference, to your neighbour, to
prevent your bad example from destroying one whom you ought to be
edifying, and to God, lest you should deprive Him of the glory and
honour which He seeks from the many who find salvation, including
yourself and all who can be saved with your help.

6. The form of this individual reform is first and foremost the mod-
eration that makes all the difference between self-love and self-
indulgence, so that you love yourself with manly decency, to save and
not to destroy body and soul, especially the latter. Therefore you must
rid yourself of undue concern for the body, or riches, or any kind of
external gain, and replace it by devotion to the Soul and Wisdom and
eternal salvation, and equip yourself with all kinds of virtues towards
yourself, your neighbour, and God. Above all you must always be
thinking about God, with the certain knowledge that you are always in

3 Reading 'proximis' for 'proximus'.
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PANORTHOSIA

His sight, and remember4 that His angels are always standing over you,
witnessing all your actions. Also attend to your conscience, whatever
you do, since it in turn attends to you like your spy, your reporter, your
future accuser and judge. Whenever you encounter one of your
neighbours, regard him as yourself in another form (which he is), or
indeed as God in another form, for he is the image of God, and God
will be watching to see how reverently you treat him. You must attend
to these virtuous practices and see that you take them seriously, and
examine yourself every day as ruthlessly as if you were at the bar of
justice. So you will obtain the final enjoyment of inward peace and an
assured place for yourself and all men in God's keeping.5

7. For the goal of this first individual reform is that everyone should
release himself from the powerful grip of external things and be
restored to himself and God, for the purpose of asserting his freedom of
thought, will and action upon things which make for his welfare here
and to all eternity.

8. The means of securing this kind of reform will be firstly the
removal of stumbling-blocks in the form of (1) undue self-satisfaction,
(2) undue inquisitiveness, and (3) hypocrisy, or the false pretence of
care; and secondly the replacement of these by their opposites, for
example, showing that you are attached (1) to yourself, by constant fear
and anxiety lest you should perish, (2) to your neighbour, by treating
him with the sincerest love and respect as the image of God, (3) to God
Himself (like a tree for its root, since it must begin to wither and dry up
and perish if by any chance the two are separated) so that you con-
stantly cling to Him and desire with all your heart to please Him alone;
and lastly the unshakeable reinforcement of these which will surely
follow if you make it your purpose to become (1) a king of self-control,6

never a slave to passion and covetousness but making them your slaves,
(2) a dutiful servant to your neighbour, wholly co-operative and chari-
table towards him, (3) totally committed to God, to do His will and

Reading 'memento' for 'momento'.
5 Reading 'Deo' for 'Dei'
6 C. echoes two lines from Claudian IV Cons. Hon. 261-2 on self-mastery which
he has quoted in Pampaedia III, 46: 'Only when you are able to be a king in your
own domain will you have the right to be monarch of the world.'
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endure it in full, here and to all eternity.

9. We may observe three methods of putting these reforms into prac-
tice easily. I. The first is to attend constantly to yourself, especially to
the prime motives of your heart, the centre of all action, according to
God's advice in the words of Solomon: 'Keep thy heart with all dili-
gence, for out of it are the issues of life.' (Proverbs IV, 23). For the
heart is the birthplace of our thoughts and the imaginations which fol-
low, and imagination breeds covetousness, which is prompted by our
emotions, and these will be our undoing unless they are kept under
control. There is therefore very little difficulty in attending to the prime
motives of your heart and turning your thoughts elsewhere as soon as
you are aware of any evil stirring. II. The second is to keep the supreme
pattern for your actions always in view, taking care never to go astray,
according to the commandment given to Moses: 'Look that thou make
them after their pattern which was showed thee in the mount* (Exodus
XXV, 40). And what exactly was that pattern? It was the pattern pre-
sented to Moses for the construction of the Tabernacle (and to Solomon
for the temple at a later date),7 and it was in three parts, the outer court-
yard, the inner courtyard, and the Sanctuary. The meaning of these for
us (who are the true Temples of God) has been explained elsewhere.
But the first supreme model and pattern of all God's works, the very
creation (and subsequent incarnation) of God's Wisdom is JESUS
CHRIST; and if you make a habit of looking to him whenever the need
for action occurs (asking yourself whether he did such things, and if so,
how) and at the same time to copy his inspiring example, it will come
to pass that you discover the truth of his promise 'Learn of me, and ye
shall find rest unto your souls. For my yoke is easy, and my burden is
light.' (Matthew XI, 29-30). III. Lastly, you will greatly simplify your
own individual reform if you remember that your fatherland is in
heaven above and your stay on earth is but a sojourn and a pilgrimage,
and so do not overcharge yourself with surfeiting8 but rest content with
life's necessities; in so doing you will learn from pleasant personal
experience how much more blessed it is to be content with the ONE
THING NEEDFUL (like Mary) than to be beset with cares and trou-
bled about many things (like Martha). Therefore in the whole realm of

7 See I Chronicles XXVIII, 11-12.
8 See Luke XXI, 34 and X, 41,2.
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things choose few for yourself, but let them be of the best; see that the
best things cannot be taken away from you, and you will be blessed.
You should have one God, your Father in Heaven, one Mediator
between you and God, Christ your leader and the author of your salva-
tion, one Counsellor and Comforter,9 the Holy Spirit, and you will be
sure of salvation. But after God you must rely on yourself alone, if
possible, or on some special patron or trusty friend; but avoid becoming
dependent on anyone else or dividing your loyalties among many. It is
best to have one dwelling-place of suitable size, one course at meal-
times to keep you healthy, and one raiment which is adequate to cover
your body modestly and protect it from harm. As the saying goes, there
is a state of rest at the centre, and rotation at the circumference of
things.10 Therefore whatever you do, I. you must always choose few
things, since many are a distraction whereas the few keep to the centre;
n. but choose the best, since one that is excellent is worth many that are
inferior; III. and keep a firm hold on them, so that you can never be
separated from them and reinvolved in a tangle of problems.

10. If anyone asks for a more detailed method of self-reform, I should
say that three conditions are required, namely, that such reform should
be I. total and full in all respects, II. orderly in all respects, HI. true in
all respects.

11. It is required to be total so that everything that is within and
around you, and everything that you yourself are, should be reformed
according to God's good pleasure, and nothing should remain
unreformed. It will therefore be your duty to take your Babylon of all
the confusions which come to your notice, even the smallest, and
destroy it utterly, and to build within you the Jerusalem beloved of God
by entering into union with Christ. You must cease to be cumbered
about like Martha and troubled about many things. Like Mary you must
choose that good part which shall not be taken away from you. You
must say, 'One thing is needful, namely, that I should model myself on
Christ according to God's good pleasure.'

12. Would you like me to put it more like a formula? You must be

9 See Isaiah IX, 6.
10 Cf. para. 2 above.
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fully transformed so that you are Everything, Something, and Nothing.
Everything in yourself, Something in human society of which you are a
part, and Nothing in the presence of God.

13. I say that you must be Everything in yourself, as a genuine portion
of mankind and a true image of God and Christ.

14. For if every individual Being is an image of the Universe (as we
have seen in my Pansophia)11 every member of human society ought
also to represent human society as a whole, so that as a part of human
society one may be or know or wish or do what all men are or know or
wish or can do (assuming that their circumstances are put right). This
means that you should be

1. A good Man, exalted above all the animal kingdom.
2. A good Scholar, understanding the reasons for as many things

as possible.
3. A good Physician and Doctor, well-informed about the ways

of preserving your life and health according to the will of God.
4. A good Philosopher, capable of proper self-control in all

respects.
5. A good Economist, skilled in the ways and means of obtaining

the necessities of life and using and enjoying them correctly.
6. A good Politician, expert in wise human intercourse.
7. Finally, a good Christian, wholly dedicated to God and walk-

ing uprightly in His sight12.

This will be your total Good inasmuch as you are a man with a full
share in the privileges of human nature.

15. But inasmuch as you are the image of God, you must wholly
transform yourself for the purpose of representing the very likeness of
God in the actions of your daily life. This means that you should be
holy, even as our God is holy,13 and merciful and generous, and kind
yet just to all men without respect of persons,14 and so on, as true reli-
gion teaches you.

11 Part II.
12 Cf. Proverbs XXVIII, 18: 'Whoso walketh uprightly shall be saved.'
13 Cf. Leviticus XK, 2.
14 Cf. Romans II, 11.
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16. Inasmuch as you are the image of Christ, you must possess him
wholly (through faith and obedience and encircling love) so that he in
turn may possess you wholly; and you must so live in the flesh here on
earth not for your own sake but that Christ may live within you; you
should then be content with yourself in the fulness of Christ, even as he
Uved content with himself in the fulness of God. And even as he was
appointed by God as our doctor, prophet, priest, and king unto eternity,
so you must be a king unto yourself subject to his rule, serving no man
except Christ, like a teacher taught of God, teaching yourself something
better every day, and like a holy priest coming to offer up spiritual
sacrifices, acceptable to God by Jesus Christ (I Peter n, 5).

17. But in society, in which you spend your life (as far as economics,
politics, religion and education are concerned), you will do your best to
be SOMETHING, that is, to fulfil your own vocation without presuming
to go beyond it. For if you think of a Tree, the root does not quarrel
with the trunk, nor the trunk with the branches, nor the branches with
one another, on the question of priority or superiority. Each individual
part keeps to its position and makes every possible contribution to
maintaining itself as a whole and also the other parts, just like the limbs
in the body and the stones and beams in a building. But mankind, like
any kingdom, state, church, school, or family, is just the same as one
tree, and one body, and one house, consisting of its own parts. Position
should therefore be a matter of indifference to you, or rather you should
have the fixed intention to stay exactly where they post you and per-
form the duties of your own post without looking round for another
one. Thus you will be a living branch of a tree, a live member of the
body, and well-squared stone for the building of the house of God.

18. Finally you will be fully reformed if you do your best to be
NOTHING in the sight of God. This means acknowledging your noth-
ingness, laying yourself empty before God in such deep humility that
you take no credit for any good thing that you see before you, but
ascribe everything to God, remaining ready to endure even dire confu-
sion and strife as the penalty for your ignorant use of God's gifts, and
begging forgiveness of your sins with continual sorrow. If you resign
yourself to God so humbly that you are Nothing in His sight and He is
everything in yours, you will see what works will be performed by
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God's right hand, which usually casts down the proud and exalts the
humble.

19. If you comply with the above, your Reform will be full. It will be
orderly if you first of all seek to kindle within you the inextinguishable
light of the mind by daily increasing your knowledge of God and all
that pertains to Him. Then you must surrender your heart to God allow-
ing Him to dwell in it as His Temple. Lastly, you must practise self-
control so that you eschew everything that pleases the flesh and do only
what is pleasing unto God. Thereby you will ensure that your mind is a
school of God where you see and hear Him teaching you every day, and
your heart becomes a Temple of God where sacrifices are made to Him
every day, and your conscience becomes a court of God where trials are
held every day.

20. It will be necessary for you to be reformed truly and seriously, so
that all these changes in you are real and practical things, not shadows
without substance. It is a mistake for men to wish to give the appear-
ance of reform according to God's will without working towards the
reality of it. Certainly hypocrites and idols, which are an abomination in
the sight of God, must be destroyed forthwith and have no place under
Heaven. The tables of the testimony which Moses carried down from
the mount in his hand were written on both their sides, and they were
the work of the Lord (Exodus XXXII, 15, 16). As a reformed Christian,
you must be this kind of tablet, graven within and without, that is,
presenting the same kind of front whether to yourself or to others, such
as God and your neighbour, made in every detail by the work of God,
which means truly. For God is truth, and the works of God are all done
in truth.

21. Thus you will be truly reformed as an individual, and truly capable
of governing yourself (in all your desires, emotions, and actions) and
anyone else as the image of God no less than you are, and then a wider
range of people in the family, the school, the state, and everywhere.
Ah! now you must begin to live and to rule and to triumph! Why should
your life be forfeit? Why should you forever endure foreign dominion
or be the perpetual victim of foreign lust (for even your flesh should be
foreign to you)? Why do you prefer a lifetime of sorrow, sighing,
weeping, and lamentation instead of at once conquering yourself and all
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around you and exulting with joy forever? In short the key to general
happiness is to be born again and reformed in the likeness of God.

22. Happy is the man who succeeds in reforming himself with God's
help, thereby becoming the image of God in the truest sense, represent-
ing the Maker of man and the universe like a living mirror, closely
resembling Him and accepting Him. For everything that dominates
other mortals is now under his control even the very limbs of his body,
which otherwise lead to mischief, vice and disorder, but in his case they
perform their functions in sacred silence, since his eyes are trained not
to see what they should not see, his ears not to hear what they should
not hear, his tongue not to speak what should not be uttered, his throat
not to swallow what should not be digested, his heart not to covet what
should not be coveted, and his mind not to permit thoughts that should
not be thought; but on the other hand, he does his best to let God's will
be done in and through him personally on earth, as it is done in and
through the angels in heaven. Nothing could be more blessed than such
a man, since he no longer knows any inward discontent, and God has
filled him with an intimate sense of His grace, and the holy angels
willingly attend him as one who has now been admitted into their
fellowship, and see that no evil befalls him, and promote his interests
with glad applause.

23. Apart from this way of returning unto and into one's individual
self and unto and into God, there is no possible hope of salvation, no
peace, and no happiness. If anyone who has failed to reform himself
should seek salvation from any external source, he will not find it, but
will be exhausted by his search, and being exhausted he will groan, and
groaning he will lament, and lamenting he will despair, and despairing
he will perish, since light is only to be found in light, peace in peace,
and all things in one.

24. Therefore no matter who you are, you must reform yourself accord-
ing to God's good pleasure and with His help, so that angels and pious
men are able, as it were, to read on your forehead the inscription:
'HERE IS A SPLENDID IMAGE OF GOD.'
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The Particular Reform of Families.

1. The next stage will be for each of us to proceed from his own
individual reform according to God's pleasure and reform those who
are in his immediate family circle, firstly because virtue begins by
exerting its influence on its immediate neighbourhood, and secondly
because this is a step towards the reform of the state and the church,
which are composed of families. It is especially necessary for every one
of those who have been honoured with a call to leading positions in
politics or the church (regardless of their denomination) to look in the
first instance at his own family which is a miniature form of state and
church combined, and to think how to bring it up to an ideal standard,
as he will find it easier and safer to advance from the smaller to the
larger.

2. The patriarchs of old set a good example by beginning with their
own families whenever they desired to reform human affairs in times of
decadence. When Abraham was summoned to leave the company of
idolaters, he did his best to instil into his children and his household the
knowledge of God, and the observance of His ways, and the practice of
justice and judgement, on the recommendation of God Himself
(Genesis XVIII, 19). Also, although Jacob had met with great blessing
from God in the increase of his family and his wealth, and had engaged
in conflict with God's help and received the title of Conqueror, yet
when he knew of the hatred of his brother towards him and saw the
stain of guilt upon his household (from the defilement of his daughter
and the bloody crime of his sons), he set his mind to the reform of his
entire household (Genesis XXXV, 2,3,4). And Psalm CI shows how
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David on perceiving that he was destined by God to hold the reins of
kingship, proposed first and foremost to purify his household again.1

3. So long as holy examples such as these are generally disregarded,
the effect is to produce households which are mainly no better than pig-
sties or cattle-stalls where food for their bellies is the only thing they
care about,2 and further confusion is caused by the lack of agreement,
faith, and virtue between husbands and wives, parents and children,
masters and servants. This evil infection has a very damaging effect on
the life of the state and defeats any effort to put an end to the world's
confusions either by the spiritual power of the Word and the Keys3 or
the political weapon of execution. Consequently if there is desire for
reform, it is necessary to seek out and overcome this plague of tares
that is rooted in the grass itself.

4. But what method should we adopt? Let us learn from the example
of David how much zeal is required if we are to rid our household of
corruption and corruptors, in the words of Psalm CI, 'I shall walk
increasingly within my house with a perfect heart. I will set no wicked
thing before mine eyes: I hate the work of him that doeth evil; it shall
not cleave to me. I will not tolerate the wicked. Whoso privily slan-
dereth his neighbour, him I will cut off, him that hath a proud heart will
I not suffer. I shall love the truthful; he that walketh in a perfect way, he
shall serve me. He that worketh deceit and telleth lies shall not dwell
within my house. I shall daily examine all my people, that the wicked
may not mingle with the good' (verses 3-8).4 Let all kings and princes
hear these words, all counts, barons, nobles, and ordinary citizens who
have to rule over houses large or small, so that they compose them-
selves according to this idea of holy zeal and begin their reforms by
removing every offence from their own household.

5. You might like to learn the same lesson from another source,
namely, the method prescribed by Moses for cleansing the house smit-

1 Para 4.
2 Cf. Romans XVI, 19.
3 See Revelation 1,18: 'Behold—I have the keys of hell and of death'.
4 Psalm CI: C. has abbreviated verse 4, which reads 'A froward heart shall depart
from me; I will not know a wicked person.'
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ten with the plague of leprosy in accordance with God's commandment
(Leviticus XIV from verse 34 onwards), as follows:

1. It was the duty of the owner to attend to his household, and
2. if he saw the plague, not to stand idly looking on, but to ask

the priests for their advice.
3. It was the priest's duty to come, look, and examine, and
4. to take away the infected stones,
5. to scrape the remainder of the house to prevent further infec-

tion
6. to put other stones in place of those that were removed,
7. to pronounce the whole house unclean if he saw that the lep-

rosy came again and spread,
8. to cause the whole house to be destroyed,
9. but if he saw that the plague was not spreading, to pronounce

the house clean,
10. and finally to see that thanks were given unto God.

One has only to apply this method and the mystic meaning will be
obvious.

6. Once the evil elements are removed, everything else must be
brought into good order, People, Things, and Actions in turn.

7. The people in the family are 1. husbands and wives, 2. parents and
children, 3. masters and servants, and 4. lodgers or extra members of
the household. Again, husband and wife are the married couple, the
father and mother, the master and mistress; children are sons and
daughters, servants include manservants and maidservants. The duties
and functions of all of these have been noted individually in my works
on the Moral World5 and on Universal Education. There is no need to
repeat them here except in general terms. For example,

1. They should all be well aware of their duties, which should be
made clear to them either by means of a domestic register or
by a special instruction.

5 See Pansophia Part VI.
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2. Then to prevent them from forgetting, this should also be
repeated regularly, or posted on a notice-board for all to see
(in their own room or anywhere suitable).

3. There should also be daily repetition both in the morning
when they must remember their duty for the day, and in the
evening when they must check that it has been done.

4. None of them should be allowed to go idle; they should all be
actively occupied, even children and infants, for although the
latter cannot do any serious duty, it is better that they should
play games rather than learn to misbehave through having
nothing to do. (In a word, the household should be a hive full
of bees without drones, so that it may become full of honey
without fail, or a nest of ants,6 where all the inhabitants are
constantly at work).

8. The things in the household include rooms, clothing, food and
pieces of furniture and, in dealing with them, we must see that

1. the household is not stocked with anything that is superfluous;
2. nor deprived of any necessity;
3. there should not be much furniture, but it should all be useful,

that is, all that is necessary should be such items as serve a
useful purpose. It should not be expensive nor ornate, but
designed for its utility;

4. there should be a place for everything, and everything should
be in its place throughout the household, so that when the time
comes to use anything, you soon know where to look for it,
and you can see at a glance whether anything is in its own
particular corner or not.

9. The actions in the household consist of services mutually rendered
by everyone and also of tasks separately demanded of each individual.
To prevent confusion from arising, the following rules should be
observed:

1. Every action required by the family group must be demanded
of someone.

6 Also quoted from Proverbs XXX, 25 in Pampaedia 1,12.
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2. Every person in the whole household must have certain
actions demanded of him.

3. These should be apportioned according to strength and ability,
so that demands are only made on individuals competent to
carry them out, and the amount of action called for is more or
less according to their capabilities.

4. All duties should be so conveniently distributed that no-one
hinders himself nor others, but everyone proceeds efficiently
with all his duties for the good of the whole family.

10. To describe the order of the household in more detail, I should say
that we shall have the best reform of every family if every home con-
tains its school, its church, and its state on a small scale.

11. It will have its School if every effort is made to see that every
member of the household learns something useful every day, both from
God Himself, by reading a daily portion of His Word at morning and
evening prayers, and from mankind by hearing about some famous
event in history or receiving good advice on some aspect of morals.
Also it would be a very profitable daily exercise if good discussion
groups (with the head of the house as chairman) were held regularly
round the table, where as the occasion arises from the morning hymn or
the reading of Scripture or some historical tale or the news of the day
reported from various sources, everyone would put forward any good
idea which occurred to him either in the form of a question or a state-
ment.

12. The whole household will have its church if the members gather
together every day to worship God in praise and prayer and to be
confirmed in their earnest pursuit of piety. This is easy to arrange if
they sing a psalm or a hymn every morning and evening before and
after work, and also during their work (when they meet together at
mealtimes), and attend to a portion of God's Word (like heavenly fire
for the altar of their hearts), and presently lift up their hearts, hands, and
eyes, and call for God's mercy, and are inspired to piety, that is, to love
God and fear Him and honour Him with their obedience. The same
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purpose is served by combining the ten commandments7 with morning
prayers like a bridle to restrain the flesh that day from evil and vanity,
and the Apostles' Creed with evening prayers as a trophy for daily vic-
tory in Christ and a guarantee of sounder sleep through the strengthen-
ing of their trust in God.

13. The whole family group will resemble a state if every effort is
made to see that the mutual duties allocated to all members are cor-
rectly performed, and if inspectors like prefects are appointed on the
basis of seniority one over another up to the father of the family who is
supreme, like a king or a prince or the consul of a city, and vested with
authority over all the lesser members. Tests and trials should also be
held at certain times (either on fixed dates or as circumstances arise) to
enable them to practise the parts of accuser, witness for the defendant,
and judge.

14. So much for the order and training of the well-reformed family,
past, present, or future. The bonds which will keep them in order are 1.
written rules, 2. safeguards for the observance of the rules, 3. rewards
for observing the rules and punishments for failing to observe them.

15. Written rules should be given to the whole family, so that no-one
can go wrong through ignorance or plead ignorance as an excuse. In
addition to being read out once, they must be posted in full view so that
everyone knows what his duty is and may be held to it. Various rules of
this kind can be prescribed as need arises. In my own family circle I
used to prescribe as follows:

I. Everyone must fear God with a pure heart. For the Lord looks
to the heart, to see that no-one in our midst is a hypocrite, a
son of perdition.8

n. Everyone must praise God with a cheerful heart. For He daily
loadeth us with His benefits, Psalm LXVIII, 19.

7 Exodus XX, 3-17.
8 I Samuel XVI, 7: 'man looketh on the outward appearance, but the Lord looketh
on the heart'.

Job VIII, 13: 'So are the paths of all that forget God, and the hypocrite's hope
shall perish.'
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in. Everyone must pray to God with humble heart. For we are all
sinners in His sight.

IV. Whenever we meet for the daily worship of God, both morning
and evening, everyone must be present without exception and
join in devotion, praising God and calling upon Him. For
these are the sacrifices which He wishes us to use in our wor-
ship.

V. Everyone should remember his own contract with God,
entered into in the act of baptism, and cultivate the habit of
keeping His Commandments with inward piety. For God hath
no pleasure in fools; pay that which thou hast vowed (namely,
obedience), Ecclesiastes V, 4.

VI. See that you perform and complete any task that is demanded
of you, not just in appearance but in truth, not for man's sake
but for God's.

VII. Everyone must keep an attentive eye on his neighbour
(especially according to seniority) with a view to maintaining
order.

VIII. Anyone who sees his neighbour going wrong must not remain
silent, but must warn him.

IX. Anyone who receives a warning should confess, give thanks,
and reform, and do the same favour to his neighbour. For one
hand washes the other.9

X. Anyone who refuses to take a warning or to reform should be
brought before one of his superiors.

XI. Everyone should treat his superiors with respect and honour
them with obedience (as unto God), so that we have no-one in
our midst like Ham, who mocked his father, or Absalom who
conspired against his father10.

XII. In all your dealings with one another you must be sincere,
open, and peaceful. I wish secret enmity and open quarrelling
to be banished from my house,

xni. No-one should carry trifling criticisms out of the house nor
bring them in from elsewhere. If anyone has any complaint to

Proverb from Seneca's Apocolocyntosis, 9,9.
10 Ham, son of Noah—see Genesis K, 22-3.

Absalom: See II Samuel XV, 3 etc.
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make against another member, he should do so openly face to
face.

XIV. You must take care of your neighbour's property in good faith,
neither appropriating what does not belong to you, nor allow-
ing it to suffer loss, but removing it into safe custody, and
thereby you will generally prevent any loss and earn the
affection of your neighbour and the blessing of God.

XV. No one may leave the house without good reason, or, if there
is a reason, without the permission of a superior member, so
that the activities and whereabouts of everyone are always
known.

XVI. Everyone must practise moderation', apart from dinner and
supper there should be no dainty fare, in the interests of health
and strength.

XVII. If anyone notices the possibility of a change for the better in
any respect (anywhere in the household), he shall be obliged
on conscience to inform the Father or Mother of the family.

XVIII. Everyone should behave courteously towards visitors and
answer their questions politely.

XDC. If anyone is sent to do some special duty, he should concen-
trate on the purpose of his mission and proceed to complete it
carefully and faithfully, without wandering off elsewhere and
dealing with things that are none of his business.

XX. On your return, you must report promptly what you have
done, and then go back to your work.

16. I offer the above as an example, not to suggest that rules for
domestic order cannot be prescribed in a different form, but insisting
that such prescription should not be overlooked. But there must be an
additional safeguard ensuring that the rules are observed by everyone.
This can be in the hands of the father of the family or his substitutes.

17. But punishment must be imposed on anyone who ventures to
default, and those who are specially trustworthy and industrious should
be recommended for a reward, bearing in mind that children or even
servants should occasionally be allowed to have fun and games and
parties, particularly if they have diligently performed the serious duties
falling to them, for example, at the time of the harvest or the vintage.
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18. To put it briefly, the behaviour of all the inhabitants within the
household should be so orderly that nothing but Virtue and Decency
can shine forth to the outside world.11 Husbands and wives should live
in perfect unity, Parents should be conspicuous for their affection
towards their children, and Masters should be on the most friendly
terms with their domestic staff. All members should be thoroughly up-
right in their outward life and conduct, and notable in the sight of God
and His Angels for their inward piety, so that the household which is
reformed according to God's pleasure will earn the right to have this in-
scription over its door: THIS IS THE DWELLING PLACE OF
VIRTUE, ORDER, AGREEMENT, AND GOD AMONG MEN!
Therefore let nothing that is evil ever enter it!

11 Cf. I Corinthians XIV, 40: 'Let all things be done decently and in order.'
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The Particular Reform of Schools, with reasons for undertaking it now
as a matter of urgency (1-10),

and methods (11-13), including the removal of
corruptions (14-20), replacing them with improvements,

and establishing these permanently (21-33).

1. Let me say at the outset that what I am advocating is not the foun-
dation of new schools but the reform of existing ones. For throughout
Europe schools have multiplied with an enthusiasm almost unprece-
dented in any age or nation, with every Kingdom (and in Germany and
Belgium, every province also) making it its business to have its own
special Academy.1 In fact, schools already in existence are too numer-
ous to mention in detail, as if the universal outcry of today is like that
of Moses, 'Would God that all the Lord's people were prophets, and
that the Lord would put His spirit upon them' (Numbers XI, 29), and no
grudge could be borne against them but for the fear expressed by
Seneca, 'Many of those who come out well-educated cease to be good.'
For what is this modern education which schools are going to multiply?
At the highest level it produces philosophers, doctors, lawyers, and
politicians, that is, inhabitants of the world, who admire and administer
its vanities. But it also produces theologians, you may say. My answer
is that this, too, has now become a money-making career and a contract
for worldly vanity. I maintain that we have multiplied schools and
studies and selfish scheming for advancement, but we have not yet
added to the true joys of life.

2. The kind of schools required to improve the state of the World has
been quite clearly explained in my deliberations on Universal

1 In 1612 C. attended the Academy at Herborn in Nassau, Germany, about 400
miles from his birthplace.
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Education.2 But now the question that we must consider is, Why should
the reform of particular schools be the first step towards the great uni-
versal reform of human affairs, and how wisely can it be planned?

3. The first argument for putting school reform in the fore-front of
Universal Reform is that schools are the factories of light. Moreover,
the light or darkness of the intellect, and knowledge or ignorance of the
natural world, is surely the first motive of any private or public reform
and the original cause of order or confusion in human affairs generally.

4. Secondly, we should begin by breaking the first and most damag-
ing onslaught of Satan, who so successfully tempted Adam and Eve, the
root of all mankind, that all their succeeding race was infected with the
poison which he had brewed for them, and similarly today he begins his
treachery on the individual at a very early age to make doubly sure that
his corruption is complete. Moreover, of all the instruments for
corrupting the tender age of youth none serve his purpose better than
parental indulgence and faulty education, which is a far more damaging
affliction than some wicked Fury3 wreaking evil on our boys by
breaking their legs, stopping their ears, and putting their eyes out,
thereby making them lame, deaf and blind. In my view faulty education
is the greater evil inasmuch as the Soul is more sublime than the body,
and man himself is greater than the lowest part of him, and since he
who passes the best part of his life very badly (through cowardice,
licentiousness, idleness, and luxury) loses his whole life as a result. As
a rule it is true to say that the end depends upon the beginning and all
things bear the stamp of their early existence. 'The jar will retain the
smell of the first contents which it held when new'.4

5. Thirdly, there is no other possible way of improving the morals of
our age than by reforming our youth. Without this it is certainly a waste
of time for us to attempt to reform others, and the same applies gener-

2 Pampaedia V and VIII-XVI.
3 The furies were properly three goddesses of vengeance, or generally avenging
or tormenting spirits. In Greek they were Erinnyes or Eumenides, and Cicero refers
to them in De Natura Deorum III, 18,46 and De Legibus 1,14,40.
4 Horace, Epistles I, II, 69, also quoted in Pampaedia IX, and by St. Augustine in
Civitas Dei 1,3.
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ally to the ministry of the church and to politics as a whole. For so long
as we consecrate our children to Christ in baptism, but thereafter allow
them to grow wild again, and finally, when they are grown up more
corrupt than ever through lack of discipline, leave it to the ministry to
bring them under control and convert them to God (although they ought
to have been converted already, being baptised and sanctified as part-
ners to an agreement), God is not mocked, but He is trifled with, and
our efforts are mostly in vain. This point was well taken by Seneca
when he wrote: 'Anyone who instructed a madman how he should
speak or walk or behave in public or in private would be more crazy
than the one he was advising. The black bile must be treated first and
the essential cause of the madness removed. The same thing must be
done in the present situation, otherwise the words of warning will fall
on deaf ears.' (Epistles XCIV). Therefore in the present condition of the
world instructions from churchmen, politicians and philosophers are
uttered in vain. The first task is to recall the world to the use of intellect
and train the senses to attention and obedience.

6. Another reason is that the tender age of youth is the most suitable
for training and controlling the intellect in this way, according to the
saying, 'The less corrupt is easier to repair.' For since children are little
newcomers into the world, they have not as yet been able to take much
part in its affairs or to form bad habits, but are still open to influence for
good or evil, whereas it is true to say of adults who are inveterate sin-
ners, 'The deeply corrupt is beyond repair.' For adults (especially in
their old age) are infected with evil since they have been in contact with
many corruptions, and they are incapable of rejecting what they know,
because if they actively engaged in evil, they have formed a habit from
which it is difficult, if not impossible, to recover. (Hence the saying—
'You could break an ingrained vice but you won't correct it in a
hurry'). For the only possible way to acquire the opposite habit is to
accustom yourself deliberately to the opposite kind of action, and in old
age time usually runs short for this kind of practice. This is why I say
that all our hope of a better age is centred solely on the correct educa-
tion of our youth, and the correct establishment of schools for this
purpose.

7. Hence in an age of deep corruption God says that He does not
know whom He shall make to understand doctrine, except infants that
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are recently weaned from the milk and drawn from the breasts (Isaiah
XXVIII, 9-10)5 and by precept upon precept, even as only young men
and maidens are made cheerful with corn and new wine (Zechariah IX,
17), and for the same reason in restoring their affairs He says that He
will turn His hand upon the little ones (Zechariah XIII, 7). Moreover,
Christ said: 'Suffer the little children to come unto me, for of such is
the kingdom of God. Verily I say unto you, whosoever shall not receive
the kingdom of God as a little child, he shall not enter therein' (Mark X,
14-15). The Saviour, also, when explaining that new things (like com-
mandments, habits, and ways of living), are ill-suited to old people,
ordered new bottles to be looked out for new wine (Matthew IX, 17).
Similarly, therefore, we need new torches for new light.

8. Another reason for hastening the correct establishment of schools
is that the light, which God sees fit to kindle in this final age, should not
be extinguished a second time, but should rather unfold its splendour
wherever we can extend it, even to the ends of the Earth. Since this
calls for an army to go out from us unto the nations and spread the
gospel, (Psalm LXVIII, 12), we must first of all train and instruct them
in the weapons of light, and see that the training of such ministers of
light begins early in life.

9. Furthermore, if we make sure that the schools are restored as fac-
tories of light before we reform the church and politics, we shall find
ourselves following the example of God, who in His wisdom chose the
light as the starting-point of His work of creating the world and leading
it unto splendour, and used the ministry of light to produce His other
creatures in due course. We in turn must adopt a similar procedure, and
we shall not regret it. For with God's help we shall presently see the
intellectual light of wisdom emerging from our schools to radiate with
powerful effect upon the church and politics and the whole world of
human affairs, and to transform them all into something bigger, better,
more attractive and more acceptable.

10. To ensure that this is the true light of God, we must do our utmost
to make our schools like those of Nathan and Elisha, sending forth
scholars as profoundly wise as Solomon and saintly as the sons of

5 Text has 'Jes. 29' but the reference is to Isaiah XXVIII.
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prophets, scholars who in their early years have passed through courses
of study of which our schools have reason to be proud, and who will
show wisdom when they come to engage in their life's work, whatever
it may be. It is evident that the schools of the patriarchs were like this
since they produced a heroic stream of wise, brave, just, and God-fear-
ing men like Seth, Enoch, Japheth, Abraham, Joseph, to quote only a
few examples.6

11. Let us therefore hasten to rescue our youth from darkness and
move it forward into Light, by building schools without delay in places
which have been denied them up to now (so that no community is left
without provision for the younger generation) and by taking care to see
that those already in existence are established on the right lines. Ways
of doing all this will be dealt with in due course.

12. First and foremost school governors must be elected from the mag-
istrates and the church in every locality, men who are God-fearing,
wise, and zealous, two, three, or four in number according to the size of
the community. Having accepted responsibility for schools, they must
leave no stone unturned to serve the welfare of the youth of the whole
country. To enable them to do their duty faithfully, effectively and suc-
cessfully, they must be armed with public authority, and no expense
must be spared to meet their requirements.

13. Moreover, when they come to tackle their task, they must concen-
trate on the following (which we have previously agreed upon as neces-
sary features in any true reform):-

I. Factors of corruption in schools must be removed,
n. Factors of correction must be put in their place,

in. Corrections must be firmly established.

14. Among the factors corrupting our schools faulty intentions deserve
to come first on the list since they are commonly to blame for teachers

6 Nathan: see II Samuel VI I , 3. Elisha: I Kings
XK, 16 etc.

Seth: Genesis IV, 25. Enoch: Genesis IV, 17.
Japheth: Genesis V, 32

42



CHAPTER XXII

and pupils failing in their purpose. For the only true purpose that
schools should set themselves is to plant the heavens, and lay the foun-
dations of the earth, and say unto Zion, Thou art God's people (Isaiah
LI, 16), that is, to prepare the new race for the church and politics right
from its birth, and make it truly the people of God. But is this receiving
any attention in the world? Is it not true to say that most schools exist
for show or profit or the quest of some form of entertainment from
literature and knowledge of material things? But what does this mean?
Bernard of Clairvaux7 has observed that most men wish to know for the
sake of knowing, which he describes as base inquisitiveness, or for the
sake of becoming known, which he calls base vanity, or for the sake of
selling their knowledge for money or honours, which he calls base
profiteering. How base, indeed, to exploit God's noble gift of wisdom
as a device for making money! Such baseness must therefore be
removed from schools by establishing them as markets of divine
wisdom, and public factories of light and peace and salvation. All who
gain a place in them must learn to pass this period of transient life in
such a way as to serve them well in eternity.

15. A second set of factors corrupting the schools is faulty means,
including people, things, and actions, which generally fall short of the
ideal. The people include teachers, pupils, and official visitors, and they
must meet the following requirements: the teachers must be God-
fearing men of good character and sound learning, living examples of
the qualities they ought to produce in others; the pupils must be well-
behaved, docile, and conscientious, fired with ambition to reach the
highest possible standard before they leave; the official visitors must be
zealous and serious, speaking with the voice of authority and tolerating
nothing of inferior quality. There is simply no room in schools for
teachers who are irreligious or profane, or immoral or unscholarly or
anything but exemplary; or if any have crept in, they must be dismissed
unless they reform completely and are themselves born again before
they proceed to regenerate God's off-spring. As for pupils, the utmost
care must be taken to prevent them from lapsing into bad temper, lazi-

7 St. Bernard of Clairvaux, 1090-1153, notable theologian of the Middle Ages.
His writings are also quoted in XXIV and Pampaedia X, 5 and XII ad fin.
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ness, or indifference (for the earliest age-group is made of wax and can
be moulded for better or worse).8

Lastly, if the school governors fail in their duty, they must be
dismissed and men of more vitality appointed instead.

16. Among the means of instilling piety, virtue, and learning into
young minds by far the most important are text-books, and if these
present anything irreligious, superstitious, degrading, erroneous, or
unreasonably stupid, we must regard them as a plague upon our
schools. For example, this will be the time to discontinue the use of
most of the pagan books which Christian schools hitherto used for
amusement, thereby fouling Christ's sheepfolds with filth. At last we
should apply the Angel's words addressed to Esdras: 'For in the place
wherein the Highest beginneth to shew His city, there can no man's
building be able to stand' (II Esdras X, 54). Dagon, the god of the
Philistines,9 has been standing beside the Ark of the God of Israel for
quite long enough already, ever since the time when we inadvertently
allowed paganism to enter into the innermost shrines of Christianity,
contrary to God's commandment. The Ark of God must now assert its
virtue and cast down and reject all false gods such as Dagon. The lions
must now devour those Samaritans10 who occupy the sanctuaries of
God, and there is no time like the present, when God is presenting us
with such golden opportunities for restoring to the Church the light of
truly divine wisdom that the cloudy stars of the dark pagan night need
not concern us at all, because the bright sun of truth has dawned upon
us and our children. Also it will be of lasting benefit to Christian
schools if we discontinue this blasphemous teaching (which is either a
collection of pagan doctrines or a patchwork imitation of their trivial
inquiries), so that our minds will have more room for the wisdom of
Christ (which is the one and only true means of salvation, as it fills us
not with a great stock of things but only with knowledge that is impor-
tant and enduring). In other words, so long as our minds are distracted
with irrelevancies and pointless inquiries (which either fail to reach a
solution, or if they eventually succeed in doing so, have no more con-
tribution to make to practical life than if they had remained unsolved)

8 Cf. Horace, Ars Poetica 163.
9 See note II on Chapter XIX, 17.
10 Cf. I Kings XVI, 32-3.
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they are no better than squirrel's nests, where there is always some
hopping about that leads nowhere, some entertainment for the eye but
no exercise for the mind or the soul. Therefore, away with dirges and
children's rattles! We must take action as the end of the world is
approaching.

17. We must also remove from our schools the corruption of faulty
method which takes several forms. For example, not all of our young
people are admitted to school, and the little plants that have begun to be
educated are corrupted again by the uneducated. Also some pupils are
not admitted full-time but only at certain hours, and for the rest they are
left to their own devices and wander about, frittering away their time,
and growing wild. Furthermore, most schools adopt a method of com-
pulsion and violence which is contrary to nature and more of a deterrent
than an incentive, turning schools into drudgery instead of play,11 or
labyrinths instead of gardens. This must no longer be tolerated. All our
future methods must be an improvement on those of the past, and it is
our serious duty to rout all the factors of corruption from our schools.

18. Of course, it is generally hard to give up bad habits and by no
means easy to see their disadvantages once we have grown accustomed
to them, but it is my considered opinion that most of our previous
schools have really been places of drudgery, workshops of sweated
labour under the rod and the lash. Would it not be a welcome change to
convert them into automatic mills powered by the wheels of nature?
The schools of the past have been like sculptors' workshops where
master-masons found it necessary to teach their toilsome craft by using
the hammer and the chisel to vent their spleen and try the endurance of
their pupils. But now we must see that the classroom is a place where
the church gives birth to the sons of God and were it will be a pleasure
for teachers to perform the kindly task of the midwife and to nurse the
infant offspring of wisdom.

19. Theatrical disputations should be stopped in schools as well as in
the church, since they generally amount to nothing but verbal or sense-
less warfare, that is, wrangling over words or things that are not under-
stood. For it is already clear that if we all attached the same meanings

11 Cf. Pampaedia IV, 20, and VII, 29.
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to words and formed the same concepts of things in their true reality,
there would be no element of doubt, since things would have a common
meaning for everyone, and understanding would be built up for every-
one in the same way. Moreover, confusion is caused by the smoke-
screen of opinions which has such a distorting effect either on words or
things that the two parties hold opposite views. To decide which view is
the better we must resort not to war but to conclusive proof, which is
generally established by clear definition of our terms. See Seneca's
Letters, No. 45. It will be obvious that verbal warfare is useless, since
no-one outside the dispute is affected by the words, but that the conflict
is one of concepts, and it is therefore necessary to distinguish one thing
from another.12

20. The same might also apply to the rhetorical exercises known as
declamations, which are comparable to the spears of the Sammies,
brandished as an overture to battle but abandoned in the battle itself.13

One of the contemporary obstacles affecting progress towards true
Wisdom in our public schools has been a tendency to wanton over-
indulgence in food, clothing, and all material things, and an extraordi-
nary air of arrogance, and an unhealthy fondness for irresponsible
licence which plainly bar the way to our intended goal. For since the
human mind ought to look inwardly (and the wise man has a special
gift for concentration) pupils have to avoid the mistake of looking out-
wards upon me external world and becoming distracted and captivated
by the love of sensual things. They should therefore wear clothing
which is plain and unadorned, and live on a diet which is meagre rather
than full, austere rather than rich, and perform ceremonial gestures
which are simple and uncomplicated.

They should be keen on peaceful living and find no pleasure in
disorders. They should make a habit of doing more and greater things in
the sight of God than in that of men, and of speaking and conversing
with God rather than with men. The aim is to prevent them from being
scattered or lost in the external world or lapsing into the inward errors
of human frailty, and on the other hand to enable them to grow strong

12 Seneca, Epistle 45, says that in course of disputations 'vices creep upon us
under the name of virtues.'
13 cf. Cicero, de Oratore II, 80, 325. The same quotation occurs in Pampaedia V,
12.
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by contracting and concentrating within themselves and in God who
dwells intimately within them. Therefore they will not only abstain
totally from everything that is forbidden, but also (and this is a mark of
virtue, and the surest way of keeping control of themselves and their
environment) from some permitted luxuries that life can do without,
such as eating meat or fish or fowl, since bread and plain fare are
sufficient for the needs of nature, and also from wine and beer provided
that there is no shortage of drinking-water. Pythagoras among others
taught that this was the way to wisdom, wishing his followers to live on
bread and vegetables only and setting a personal example, like
Diogenes14 and Seneca towards the end of a long lifetime. But the out-
standing example is that of God Himself in the lives of Daniel and his
companions, who were devoted to the pursuit of Wisdom, and thanks to
their temperance combined with earnest prayer went on to perform a
miracle, (Daniel 1,12).15

21. In addition it is worthwhile to insist that all who are dedicated to
wisdom should not live among artisans and the general population, but
like God's Nazarites,16 should be separated from the bustle of the
world, so that schools become cloisters where obedience is practised
under constant supervision.

22. We have looked at the factors which corrupt the schools. Now we
have to seek suitable remedies for them, and purer intentions should
come first on our list. These will be seriously instilled into the minds of
parents and children by the ministers of the churches, Christ's faithful
servants, who will look round for men who are qualified to train our
young people, as I have outlined in Chapter VII of my 'Universal
Education,' and also for women of high esteem to take charge of girls,17

not for the financial reward but to satisfy their eager thirst for the glory
of God and the salvation of their neighbours. Nevertheless, since the

14 (c. 412-323 BC) Cynic philosopher of ancient Greece. Bacon commends him for
self-restraint in Advancement of Learning II, 20,11

'Prove thy servants, I beseech thee, and let them give us pulse to eat, and water
to drink.'
16 See Numbers VI, 2. Cf. Pampaedia Vffl, 11, and XII, 4.
17 Latin 'alterius sexus', which is almost 'the weaker sex.' Appointment of
matrons is also recommended in Pampaedia V, 11.
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Lord has declared that the labourer is worthy of his hire,18 it will be
necessary to provide for payment of salaries so that all who spend their
time educating our young people may maintain an honourable standard
of living and perform their duty with alacrity and peace of mind.

23. Secondly, after appointing our 'labourers' we shall have to put into
their hands the tools of their labour, which are good books, the funnels
of light, official text-books (I suggest) bearing the stamp of correctness
(with God's help) now and in future, true abridgements of the books of
God with introductions presented in the attractive style which I have
outlined in chapter VI of my 'Universal Education.'19 With the assis-
tance of these books leading on to the reading and understanding of the
original Volumes of God, all Christians will learn at long last to
become taught of the Lord (Isaiah LIV, 13, and John VI, 45), having the
mind of Christ (I Corinthians II, 16), or in other words being wise
according to God, and being eloquent with God, even if eloquence is
sometimes suppressed (men speaking to Him about the mysteries which
He has not yet revealed rather than about human affairs which arouse
their curiosity), and doing the work of God, as Christ did. So it will
come to pass that just as the creation of light at the beginning of the
Creation shattered the chaos of darkness and gave a beautiful new form
to the world, so at the present day as the time comes for universal
reform, the threefold torch of God will rise over the hearts of all men
and dispel their darkness. This is the intention, directly or indirectly, of
everything that I have included in my Introductions to the Books of
God.

24. Thirdly, the method of transplanting wisdom from books into
minds should be kindly and pleasant, but solidly effective through an
attractive course in which the individual is seeing and saying and doing
things himself, as described at some length in my 'Universal
Education.'20 As for the Academies, I should like them to be renowned
for wisdom like that of Solomon to the exclusion of reading contests,
disputations, and rhetorical exercises. Things should preferably be
taught in a realistic way. For when men expound each other's opinions

18 Luke X, 7.
19 Text has 'capita vn' but the reference is to Chapter vi, paras. 2-10.
20 Cf. Chapter XIV, 17 and note 14.
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they incidentally pass on their errors from one hand to another; and so
long as they seek after knowledge in human handbooks instead of in the
textbooks of God, they are only disputing without proving anything.
The cult of vain pagan wisdom should cease, and we should begin to
advance towards wisdom like that of Solomon. Real things should be
looked at individually and in their own context as arranged with divine
skill in the fabric of the world, the structure of the human Mind, and the
eloquence of the word of God. The academies in their wisdom should
speak of trees, from the cedar tree even unto the hyssop, also of beasts,
and of fowl, and of creeping things,and of fishes (I Kings IV, 33 and Job
XII, 7). They should teach about how the world was made, and the
operation of the elements; the beginning, ending, and midst of the
times; the alterations of the turning of the sun, and the change of the
seasons; the circuits of years, and the positions of stars; the natures of
living creatures, and the furies of wild beasts; the violence of winds and
the reasonings of men, Wisdom VII, 17-20; and finally they should
know how to teach all such things as are either secret or manifest, being
taught by wisdom, which is the worker of all things. In a word, brutish
imitation should cease in schools all over the world, and lively con-
templation begin. Tricky disputations should cease, and firm proofs
begin, and this would be a source of lasting benefit to all who receive
school education. For every pupil would see that he is learning real
things instead of nebulous opinions, and so would become an industri-
ous collector of wisdom for himself and a self-reliant teacher instead of
a rigid admirer of wisdom at second hand. Therefore our Academies
should constantly observe the motto—'GIVE THEM THE CHANCE
TO PROVE IT'. For example, if anyone claims to be a doctor, let him
prove it by healing the sick, and then, and only then, grant him the right
to practise medicine; or to put it in philosophical terms, nothing should
be admitted unless it has been proved beyond the possibility of contra-
diction so that the Christian population consists not of silly women,
ever learning and never coming to the knowledge of the truth (II
Timothy III, 7), nor of children forever but of men who put away child-
ish things (I Corinthians XIII, 11).

25. Fourthly, the Schools will be put right by means of a strict moral
discipline, so that pupils destined for heaven, whose learning on earth is
confined to the things which must continue to be known in heaven,
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should show themselves wise and endued with knowledge by good
conversation with meekness of wisdom (James III, 13).

26. Lastly, if our young people in future are to avoid gathering stubble
instead of harvest as a result of their studies, it would be very salutary
to recall the silence periods of Pythagoras21 which would serve to pre-
vent so many from becoming futile teachers before they were true
pupils. Wisdom has been lost to the world because the art of silence has
been lost, not in the sense of Pythagoras but in that of Solomon where
he advocated it in Ecclesiastes V, I.22 Therefore all the wisdom of
European schools has come to resemble a woman, simple, clamorous,
and knowing nothing, Proverbs IX, 13. But you may object that the
silences of Pythagoras are in disrepute (as they were imposed because
'ipse dixit' or he himself said so). This is true, but the objection comes
from fools who are incapable of distinguishing true wisdom from false
(which Solomon compares to a simple and clamorous woman who
knows nothing.—See above). Pythagoras certainly showed great wis-
dom when he proposed to curb human recklessness by accustoming
young people to moderation, and for this purpose he demanded of this
pupils a five-year period of silence, this being his way of persuading
them to restrain their itch for contradiction and their tendency to over-
hasty judgment (vices to which human nature is all too prone), autho-
rised by the 'Ipse Dixit' of the teacher. The general opinion is that he
does not use the phrase unreasonably (for he was in fact one of the
wisest of philosophers), but rather that other Philosophers have been
unreasonable in scorning this precept and claiming that they and their
pupils were free to talk nonsense and defend any odd proposition—
until they went so far that although they wished to appear wise they
were deservedly declared by the Holy Spirit to have become fools
(Romans I, 22). Also the sole intention of the laws of Moses and the
Prophets, of Christ and the Apostles (if we weigh the question correctly
in the balance) is that men should make a habit of viewing their own
reasoning-powers with suspicion and listening only to God, the
supreme Teacher, and Christ whom He appointed to teach us. But since
we in Christendom have been just as guilty of failing to attend to this as

21 See Vffl, 22 and XHI, 11.
22 'Keep thy foot when thou goest to the house of God, and be more ready to hear,
than to give the sacrifice of fools: for they consider not that they do evil.'

50



CHAPTER XXII

the philosophers of paganism, the wicked habit of conflict has become
so prevalent that there is now no end to our disputes, dissensions,
quarrels, hatreds, divisions, battles, and mutual destruction. If we seek
an effective remedy for this misfortune, it will be hard to find any other
than the 'IPSE DIXIT of Pythagoras. But now the phrase will belong
not to Pythagoras but to God, if we understand that it is not Pythagoras
who is dictating but God, as David said in Psalm XXXIII, 9,23 'HE
SPAKE,' meaning God Himself, whether in scripture or in nature or in
the conscience of each and every one of us.

Therefore the old leaven of Satan, which causes men to dispute the
words of God, and was put into the lump of human nature by Satan in
the bodily paradise (Genesis III, 1), must be utterly purged from the
paradise of the reformed Church so that the new people may be a new
lump as they are unleavened (I Corinthians V, 7). Schools, I say, must
have a silence imposed on them which is more than Pythagorean, that
is, Christian and divine, so that in future all men shall be silent while
Christ alone, our supreme Master, teaches in our schools, and the only
remaining duty for one and all in our Schools, once it is proved that
CHRIST IS SPEAKING, will be to repeat constantly the message from
Heaven, 'HEAR YE HIM' (Matthew XVII, 5).24 We must also add the
following: 'Let all the earth keep silence before Him' (Habakkuk II,
20), and 'Be silent, O all flesh' (Zechariah II, 13). I repeat, the final
remedy for the quarrels prevailing in Christian schools and the acts of
hatred and hostility among God's people must be that MEN SHALL
BE SILENT WHEN GOD IS THEIR TEACHER.

27. Factors required in the establishment of schools once they are cor-
rectly reformed, will include the following:

I. Wise school governors permanently appointed, and constantly
alert in the correct performance of their duties. Even the best-con-
structed clock cannot keep very good time but goes fast or slow or even
stops under a careless regulator. Therefore a Rector should be
appointed as head of every school to visit the classes and promote,
direct, and correct their work. But since even a Rector is human, and

23 'For the Lord spake, and it was done; he commanded, and it stood fast.'
24 Text has 'Matth. 16, 5' but the reference is to Matthew XVII, 5: 'Behold a voice
out of the cloud, which said, This is my beloved son, in whom I am well pleased:
hear ye him.'

51



PANORTHOSIA

works on his own, and may be tired by his thousand and one tasks, and
when tired he may sometimes nod25, and when nodding he may fail to
attend to some of his necessary duties, it is a very good idea to have
Official Visitors or Governors appointed in addition, to visit the schools
at regular intervals and show a lively interest in what is being done and
how all their work is progressing. If they are to be truly useful, they
must be men of lively disposition with a reputation for hard work and
trustworthiness in another field; they must be truly knowledgeable
about scholastic affairs and method, and they must be as pious and
devoted to the welfare of the state as the kind of men whom they seek
to produce at the end of their schooling. Their most important duty will
be to see that the school is not at fault in respect of 1. its method of
working, 2. its rules of discipline, 3. adequate sustenance for its teach-
ers and pupils. They will therefore come and inspect these three in
detail, and they will loyally support every school activity and present a
report to the church and the magistracy.

28. II. Proper salaries for teachers. Where the question may arise,
whether it is better for teachers' salaries to be paid from public funds by
the local Magistracy, or from private fees charged to parents, my
answer is 'Both*. Modest salaries should be paid from public funds,
payable in advance, to provide them with means of subsistence while
teaching the poorer pupils free of charge. But fees should remain as an
incentive to diligence, payable duly after a public examination at the
end of a year's work, if the teacher has fully succeeded in bringing his
pupils to the proper standard. Otherwise he should receive nothing
except disgrace for failing to perform his task. If these arrangements are
made, there will be plenty of opportunities and incentives for diligence
on the part of teachers and generosity on the part of parents.

29. III. Statutory visits with examinations twice a year and also fre-
quent additional ones, informal but strict. Visitors and Governors will
therefore come to the schools formally at stated times for fixed end-of-
term promotion examinations, and also unexpectedly every now and
again, whenever it suits the individuals concerned or is arranged by
joint agreement, and they will show how students and studies are faring
in their respective schools.

25 Cf. 'Dormitat Horaerus', Horace, A.P.359.
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30. IV. Special awards for special merits, and active vigilance con-
cerning the welfare of schools. School Governors will therefore do their
best for those who are actively engaged in training young people not
only by seeing that they enjoy respectable salaries but also by encour-
aging them with specially generous awards given from time to time to
those who win special approval for hard work. Similarly they will see
that competition is fostered among the pupils, by occasionally awarding
small prizes for exceptional diligence to fortify the winners and encour-
age the others, not only at the ordinary time of the promotion examina-
tions, but also on any other occasion when some exceptional merit or
diligence catches their eye. For if a civilised nation like the Greeks
considered it worthwhile to award laurel wreaths and other prizes as an
incentive to the prowess of their young men competing on the racetrack
and practising physical fitness or skill in armed warfare, surely any-
thing of this kind will be suitable in the arena of wisdom! There should
be no objection to spending several pounds at every promotion time on
the purchase and distribution of small prizes in the form of books or
other inducements to further diligence.

31. Every School should be a miniature Republic, abiding by definite
laws and executing them strictly, both for our present purpose (that
everything appertaining to School should be maintained at full
strength), and with a view to the future, so that the schools are like
preludes where the serious duties of life are correctly rehearsed.

32. But above all we must do our best to see that all Christian schools
are enthusiastic factories of piety and resemble little churches. For this
purpose everyone should learn music which should be in universal use
in all churches, homes, and schools, so that all things in heaven and
earth shall resound with the praises of God,and everything that hath
breath shall praise the Lord, according to Psalm CL. This, in fact, is the
last psalm, and this is its concluding line, (although the whole Psalter
sings God's praises), since, although the earth has never at any time
been without men who praised Him, at the end of its time everything
should resound with His praises. Therefore the singing of psalms
should be practised every day in every school. In the infant department
there should be songs suitable for infants, then more elevating songs at
higher levels up to the swan-songs of old age. And wherever the pagan
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Muses (once described as the false goddesses of wisdom) have forced
their way into the schools of Christians, they must be driven out and
replaced by sacred music, sounding the praises of God.

33. Every school that is reformed in this way will deserve to be
honoured with the following inscription over its door—HERE IS THE
DWELLING-PLACE OF LIGHT AND THE DELIGHTS OF
HEAVENLY WISDOM among the sons of men, and we shall live to
see the day when the noble and the humble, the highest and the lowest
alike, will have feelings of shame and sorrow that they did not attend
here to receive their training for life.

Note on the Reform of School Text Books
I submit that the new, universal, true, reasonable, and holy education of
the mind requires other text books than the schools have used in the
past, such as Terence, Vergil, Cicero etc.,26 and my reasons are as fol-
lows:

1. The ancient authors did not write for boys, but as men for men.
2. They did not write for us or for the modern generation about
matters of common knowledge that were essential to our education, but
about their own affairs, which are either unknown to us today or had
better be left unknown unless we are to suffer forever from the old
complaint 'We do not know the essentials because we are learning non-
essentials.'27

3. The plea that ancient authors are read to acquire elegant literary
style is open to a variety of objections. Firstly, is it worthwhile learning
a foreign language such as Latin (which is very difficult, and has long
since ceased to be in common use among its own people, and elsewhere
is steadily dying out with the passage of time even in the better
educated European nations such as Italy, Spain, France and England) if
it means sacrificing almost all the years of one's youth?

26 Terence, (c. 190-159 BC) writer of Latin comedy
Vergil, (70-19 BC) the greatest of the Roman poets, writer of the Aeneid,

Georgics, Bucolics, and Eclogues...
Cicero, (106-43 BC) the greatest orator and man of letters produced by ancient
Rome

Comenius quotes these three authors frequently
27 Seneca, Epistle 66. Also quoted in Pampaedia VI, 9.
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4. Unless we have some knowledge of the things discussed by the
ancient writers, any discussion of them on our part must inevitably be
vague, and in that case what is the use of all our reading? It is necessary
for us first to understand the state of affairs in the ancient world, and in
that case pupils have to work doubly hard. For example, no-one will
understand Vergil's Eclogues unless he is well-versed in the history of
the Emperor Augustus,28 or Juvenal's Satires29 unless he knows about
the corruption of public morals under Domitian.30

5. But what useful purpose will be served by learning about bygone
days? Would it not be a thousand times better to study the present and
look ahead to the future, in preparation for one's own career in life, for
example, and the occupations which it will include? Surely if we do
study the past it will be sufficient to understand its more important fea-
tures? Then we can study the history of the world in our own era,
especially the most memorable events which have occurred in our own
national life and that of neighbouring countries, without poring over the
historical tales of a single nation, Greek or Roman, which blows its
own trumpet and glorifies every minute detail, even its trivialities, its
follies, and its crimes. Lastly, these are pagan books and are among the
things which God has strictly forbidden His people to use.

Therefore Christ must reign alone in the hearts and schools and
temples of Christians. Dagon shall not stand before the ark of the
covenant, but shall utterly collapse, as follows:

I. Pagan books must be banned, because they do not contain the
mysteries of salvation, but deal only with transitory things. But if they
have any flowerets of morality in them, these can be selected and trans-
ferred into our own little gardens. Jericho shall be burnt with fire, but
the gold and the silver shall be sanctified unto the Lord, Joshua VI, 24.31

II. But we must also do away with Books written by Christians
through human (not divine) inspiration, since

28 (63 BC-14 AD) the first of the Roman emperors.
29 Juvenal, (died about 128 AD): writer of Latin satirical poetry.
30 Emperor at Rome from 81-96 AD
31 Text has 'Jes. 6 v. 24' but the reference is to Joshua VI, 24: "They burnt the city
with fire, and all that was therein, only the silver and the gold, and the vessels of
brass and of iron, they put into the treasury of the house of the Lord.'
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1. They are not fountains, but rivulets; in the sunlight men do
not need torches.
2. They are generally winding rivulets, and it is better to go
direct to our goal.
3. They are muddy as well as winding, and it is healthier to
drink water from the very fountain.

Pagan wisdom is like painted armour, which affords some pleasure but
is practically useless. Christian wisdom is like a crown of gold, both
honourable and precious. But of all the pagan philosophies none bear a
closer resemblance to Christian wisdom than those of Plato and the
Stoics in leading towards virtue rather than knowledge or towards
practical rather than theoretical knowledge. See I Corinthians XIII, I.32

The rule to be observed is that you should read only books which make
you good rather than learned.

But such school textbooks as were composed by Christians in by-
gone ages are no longer suitable today, because they fail to meet the
requirements of a new universal education, for example, 1. in fulness, to
match the whole compass of nature and the capacity of the human
mind; 2. in order, so as to reveal the connection between things as they
exist in themselves and flow from one to another; 3. in truth, so firmly
established as to direct our practice and usage with infallible certainty.
Instead, they are generally 1. only bits and pieces of knowledge; 2.
sources of confusion to the mind, since their method is infinitely vari-
able at the whim of the author; 3. forces which tease our minds with
probabilities instead of binding them with the fetters of truth.
Accordingly, as a result of their continual imperfection, variation, vacil-
lation, contradictions and conflicts, our minds, schools, politics,
churches, and the world itself have hitherto been so overwhelmed,
involved, confused, and even infatuated with devious opinions and
errors that it is hard for those who tread these thorny paths to find a way
of escape.

What advice, then, have I to offer? Only the waters of God, which
issue out from the fountains of God, flow forth in purity (Ezekiel XLVII,
8,9); other waters hold out no such promises. Therefore let us make the
better choice, the very fountains of God. Waters drunk from the very

32 'Though I speak with the tongues of men and of angels, and have not charity, I
am become as sounding brass, or a tinkling cymbal.'
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fountain are sweeter, nay, more accessible and safer; sweeter because
everything at the source is harmonious, smooth-flowing, and pleasant;
more accessible, since these fountains are ever-present everywhere,
forever pouring out their own waters; and safer, since no one ever
drowns at the fountain, although this may easily happen in a river or in
the sea.

Therefore only the fountains of God (His books) should be opened
up in such a way that they flow through all our schools with their rivers.

For in this present age all men are due to become 'taught of the
Lord' (Isaiah LIV, 13, Jeremiah XXXI, 34, John VI, 45), that is, God
alone must duly become their teacher. Therefore

I. Attention must be given to God's library alone.
II. Explanation must be sought from God alone,

in. Everything must be directed towards the glory of God alone.

Therefore 1. Abridgements of God's books alone should be composed
by way of introduction to them.33 2. If any other books are found to be
comparatively acceptable after the most careful considerations, they
must take second place to the books of God (as for example accounts of
historic events, or Observations drawn from the gold-mine of the
Mind).

33 Cf. Pampaedia VI, 3, '(Pupils) need some little handbooks as an introduction to
the full library of God.' See para. 23 above.
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The Particular Interim Reform of Churches.

1. I describe the reform as particular not with regard to its object,
which must be universal and cover the WHOLE FIELD OF
RELIGION, but with regard to its subject, inasmuch as it will consist of
particular churches one after another, and it will be wise to undertake a
full, orderly, and true reform of each in turn (or to keep our eyes on the
goal of our reform, the means required, and the method of applying
them wisely).

2. We require a full reform of churches different from anything in the
past. It is true that attempts have been made in previous centuries to re-
form the Christian Church, but these have at most been diverse and
particular according to circumstances, and lacking any universal ideal.
For example, several of the Popes at Rome have attempted to stem the
collapse of order and morals, but their action was superficial and of
little use. Huss made a more passionate attempt to deal particularly with
the dominion of the Church in spiritual matters, and Luther dealt
particularly with its doctrine in the article of Justification and all that
depends upon it, but the teaching of the Church as an antidote to the
abuse of the Gospel was quite forgotten. Then Calvin, who succeeded
him, dealt particularly with the article on the Lord's Supper and rem-
nants of superstitious ceremonial derived from the Papacy. Also a
number of others who felt compelled to make some attempt at the re-
form of Church affairs had nothing to show for their pains but a limited
purge in some particular aspect of religion. Therefore there has never at
any time been a full reform such as God insists upon in Isaiah I, 16-17.
We have only been willing to cease to do evil (in the form of supersti-
tious errors) without yet learning to do good. In Jeremiah I, 9-10, God
had commanded us not only to root out and destroy, but also to build
and to plant. But what has been achieved in previous reforms? The
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Papal hierarchy has been done away with but the Dominion of Christ
has not been built up, and this is the general pattern.

3. All the previous attempts at some particular reform of the church
(e.g. by Wyclif, Huss, Luther, Zwingli, Calvin, Menno, Socinus,1 and
even the Pope himself) have been like the first action of Christ in heal-
ing the blind man (Mark VIII, 22-3). What is now desired is a perfect
Universal reform, corresponding to the second action of Christ, which
restored such clear vision to the blind man that he saw everything per-
fectly clearly (v. 24-5), or at least we ought to manage a near-perfect
reform, like the church at Philadelphia,2 administering light, peace, and
salvation to the whole world, possessing the key of David and keeping
the door open for the admission of all nations, so that people all over
the world shall gather and acknowledge that they are the common
family of God, singing as brethren of the son of God (Psalm CXXXIII).
Then shall come true the prophecy in the Songs of Solomon VI, 9, 'My
dove, my undefiled, is but one.'

But who will then adorn her? This duty is in fact assigned to Christ
the bridegroom in Ephesians V, 27 and Isaiah LXI, 10, but in Revelation
XIX, 7-8, it is also assigned to the bride herself, where it says 'The
marriage of the Lamb is come, and his wife hath made herself ready,
and to her was granted that she should be arrayed in fine linen, clean
and white.' Therefore both bride-groom and bride are fit to play this
part, the former as the generous giver and the latter as the grateful
receiver of her bridegroom's gifts. Therefore the church itself should
now think about clothing itself in all its glory, and likewise its friends
and sons who are groomsmen to the Betrothed and all of us who are
privileged to see him adorned in holiness.

4. When and by whom shall such universal reform be attempted? My
answer is: The desired universal reform of all in all must be attempted
by all men in every way, by universal agreement, God willing, in the

1 John Wycliffe (c. 1320-1384), English religious reformer.
Ulrich Zwingli (1484-1531), Swiss reformer.
Socinus: see note 2 on Chapter 1.
Menno Simons (1505-61), leader of a sect of Anabaptist reformers whose

doctrines spread through Holland and Germany to Switzerland.
2 Cf. Revelation III, 7.
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long-awaited universal assembly or council of the church, (which I
shall consider presently in Chapter XXV).

5. In the meantime, however, as a necessary prelude to universal
reform we must have a series of particular interim reforms and I am
devoting this chapter to them. They will be full if the WHOLE FIELD
OF RELIGION, including essentials, ministerials, and accessories etc.
is to be reformed according to the standard of God's word.

6. Reform will be orderly if every church copies the order of the
school and has its members divided into three classes, and if important
things such as the Word and the Keys are administered to each class
separately in an orderly way. The first or beginners' group3 should con-
sist of boys and uneducated persons who have not made enough
progress. These should have a separate meeting at the same time as the
rest of the church has its service in the temple; they should join in
singing the easier hymns and psalms or sing them on their own. The
subject-matter of their training should be such as to appeal to their
senses, that is, a biblical history so that they form the right idea of the
advance of the church and God's providence concerning it and so of the
literal meaning of the biblical text, and touch upon doctrine only by
making a supposition from a proposition and the reverse. The stories
themselves should in fact be impressed upon them through suppositions
in the friendliest possible way, to the effect that God has never failed
mankind, but men have always failed themselves

The second or progressors' group should contain those who have
already learned the histories one by one. Consequently they should
learn to make comparisons between the Old Testament and the New,
and observe their harmony, that is, they should learn parallelisms to
enable them initially to understand how there has always been but one
way to salvation, namely, trust in Christ our Mediator, indicated in
various figurative examples in the Old Testament and clearly pro-
claimed in the New. In a word, they should learn the harmony of both
Testaments by drawing all the parallels, and then the wondrous light
will spread, when they begin to understand that God has always been

3 'Beginners, Progressors, Masters:' C. defined these three stages of learning in
Pampaedia VI, 8.
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the same, doing the same today as in the past, although His ways often
appear to be very different.

Lastly, the third or masters' group should contain those who have
to learn about the mysteries of Christ reigning in our hearts, that is, not
only all the allegories of the Scriptures but also the analogies, and
finally put them into practice, so that they contemplate the kingdom of
God no longer as spread over all the centuries of Church history but as
infused in them and them in it, and are thereby inwardly filled with
peace of conscience and the joy that passeth all understanding.4

Again the reform of the church will be orderly if every individual
member begins with his own personal reform first, by cleansing the
temple of the Holy Spirit which the heart of every Christian is and
ought to be, and then proceeds to reform his household and his family
circle, which is and ought to be a model Church of God. The way to set
about this reform has been described in the preceding paragraph.

7. It will be true reform if truly and earnestly

I. all reforms of corruption are stopped,
n. everything that restores salvation is restored, and

in. measures are taken to establish it.

8. First and foremost we must put an end to certain faults in the
essentials, ministerials, and accessories of the church and the Christian
religion.

Factors corrupting the church in its essentials are idolatry com-
bined with growing superstition, atheism, Pharisaism5 and hypocrisy,
Epicureanism6 and profanity of life, unbelief and despair, and anything
which for any reason destroys or diminishes faith, hope, and charity, or
confuses or obscures or debases or undermines them. These factors, I
say, must be abolished first and foremost.

4 Cf. Philippians IV, 7.
5 See Luke XI, 44.
6 A school of philosophy named after Epicurus (342-270 BC) who taught in
Athens. C. has two critical references to it in Pampaedia IV, 4 and VI, 25,
disapproving of its doctrine that pleasure is the highest good.
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9. Factors corrupting the church in its ministerials are

(1) Polemic assemblies and the itch of disputation7 in the church as well
as in the schools. For although the church lives in the midst of enemies
who overwhelm it with disputations, men cannot be converted from
their errors by mere suggestion, which does more harm than good. For
if a boxer engages only in shadow-boxing, how will he show his pupils
the aits of attack, defence, and counter-attack? Scholastic disputations
therefore serve a better purpose when both sides are committed to
attack errors and defend the truth. But so long as this is only done for
the sake of exercise, and in a foreign language and wide open to abuse,
the church derives no advantage but a great deal of harm from it, inas-
much as men trained in this way, and then transferring to the work of
teaching the Church, teach their followers to lay more emphasis on dis-
puting on behalf of faith than on living up to it, and this simply amounts
to laying faith empty. Therefore this kind of disputation does not put an
end to controversy, but arouses the itch and stirs up the passion for it
and gives rise to a series of quarrels; indeed it involves the ordinary
people in uncertainty, and fills them with mutual hatred as we have seen
in our own generation. If the situation demands a meeting with the
enemies of truth, we must find another way of dealing with it,
according to the example of Christ and the Apostles, and the fathers of
the early church, who met their opponents in full view of the people
and stopped them from speaking. To dispute knowledgeably requires
knowledge, I admit; but it is nobler in the eyes of God to live a saintly
life. For this is something like the danger which the Apostle Paul had in
mind when he said: 'Knowledge puffeth up, but charity edifieth.'8

(2) All buying and selling in religion must be universally stopped, and
we must see to it that the Gospel is 'sine sumptu' (I Corinthians IX, 18),
that is, doctrine, baptism, the Lord's supper, funerals etc. should be
administered free and without charge. Surely Christ cast out them that

7 This is part of the Latin inscription on the tomb of Sir Henry Wotton, English
poet and diplomatist who died in 1639 and was buried in the chapel of Eton
College, 'Here lies the first author of this sentence—THE ITCH FOR
DISPUTATION IS THE SCAB OF THE CHURCHES.' etc. C. refers to it also in
Pampaedia VI, 18 and 29.
8 I Corinthians VIII, 1. The Latin 'scientia inflat' is quoted by Bacon in
Advancement of Learning I, 1,2. Also 1,1, 3 (in English): 'Knowledge bloweth up,
but charity buildeth up.'
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sold and bought in the temple, and will not therefore tolerate us doing
the same today. Simon the sorcerer9 attempted to reintroduce money-
payment into the Apostolic Church (Acts VIII) but was stricken with a
curse, so that anyone who tried to restore the so-called Simony should
know that he also would be accursed. When Christ at the beginning of
his ministry cast out the money-changers, the Pharisees despised and
reviled him for exceeding his powers, and when he did so a second time
at the end of his ministry they raged furiously and had him put to death.
(Matthew XXI, 12, 15). But on rising again from the dead, and
ascending unto heaven, he smote them a third time with such force that
he overthrew them, and now he sits in power upon the throne. He also
showed his disapproval of Simony in the new church in the early stages
of Christianity through the zeal of Peter (Acts VIII). But when the
church in general grew careless about this, (and especially the vaunted
successor of Peter),10 he has lately set up the zeal of Wyclif, Huss,
Luther, and Calvin in opposition, with the result that a new generation
of Pharisees has been driven to fury and has sought to slay Christ in his
servants and countless lives have been lost. But behold! he is now
rising and overthrowing his enemies. Therefore whosoever confesses
Christ and wishes to avoid his whip and his sword must not introduce
any money-changing into the house of God nor allow other people to
do so.
(3) The use of violence in cases of conscience.
(4) The celibacy of the clergy.
(5) Inquisition instead of discipline.
(6) Confusion of the Orders, that the clergy should not mix with the
laity.
(7) Worldliness—Anything that smells of the earth should be cast
aside by Christians, especially by those filled with the holy spirit.
Ministers of the Church should be men like Elisha, not Gehazi,11 that is,
contemptuous rather than covetous of earthly things, or if they have any
material possessions at their disposal, they should distribute and not
hoard them. It would be like Gehazi for anyone to bestow silver and
garments in his house, and to receive money into his money-chests for

'buying and selling'—see Mark XI, 15.
'Simon the sorcerer'—see XVIII, 9.

10 i.e. the Pope.
11 'Elisha': See I Kings XIX, 16. 'Gehazi': see II Kings IV, 12 etc.
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the purpose of buying sheep and oxen and vineyards (II Kings V, 26).
Metals come from the earth, and by weighing upon men's hearts they
attract them earthwards, but theologians must attract the hearts of men
upwards from earth towards heaven.

Therefore life should be reformed before doctrine (Isaiah 1,16,17,
John VII, 17).12 My reasons for saying this are as follows:- (1) We
should begin with the easier one, and (2) by reconciling ourselves unto
God. (3) We must return from the tree of the knowledge of good and
evil to the tree of life. (4) In his judgment Christ inquires not so much
into our doctrine as into our deeds (Psalm L, Matthew XXV, Romans H,
16).

Moreover the judgment of Christ is now upon us, and we must
anticipate it.

10. In the case of the Accessories of the church, we must stop the un-
due multiplication of ceremonies, high-sounding titles, and the obser-
vance of holy places and dates which is merely based on superstition if
anything, the idolatrous naming of temples, and paintings and other
similar features too numerous to mention. In a word, anything which is
liable in any way to corrupt, defile, or at least spoil the beauty of the
Church of God must be abolished; and we must think of improvements
to put in its place, and make a real attempt at reform.

11. You may well ask how it is to be done, and what is the best or ideal
form of church constitution now or in future. (See para. 7) its form can
be gathered from the reform of Hezekiah in II Chronicles XXIX, 3 or
from the example of the early church of Christ, where the Christians (1)
took the word of God as their standard and were not concerned with
other books, (2) did not burden themselves with earthly possessions,
but provided only what was necessary (and indeed they had all things in
common), (3) edified one another with exhortation, gaining inspiration
from the use of the sacraments and strength from the practice of
martyrdom. But the best possible form of church constitution can be
taken either from the idea of a college or from the example of natural
and artificial things, for example, (1) the body.13 The church is really

12 Isaiah 1,16-17: see note 2 above.
John VII, 17: 'If any man will do His will, he shall know of the doctrine.'

13 Cf. I Corinthians XII, 14.

64



CHAPTER XXIII

the body of Christ, having the spirit of life and harmonious actions
within it; where the senses are censors, the intellects are teachers, lead-
ers of the will are ministers, and the other members are the people; (2)
the home (I Timothy II, 15); (3) the city, as it is called in Hebrews XII,
22; (4) the well-governed kingdom, (5) the model school, arranged ac-
cording to grades of progress by grouping its students as beginners,
progressors, and masters. Again the form can be derived from symbols
such as the tabernacle of Moses, the temple of Solomon, and the temple
of Ezekiel. It is immaterial in the end which source supplies the form or
the idea, provided that we scrupulously observe the rule that the reform
of the church is ordained according to the laws of God. For since the
church is a settlement brought unto the earth from heaven, it must
therefore receive its laws and institutions from there and relate its
native land to heaven so that there can be no question of Athens becom-
ing corrupt in Asia.14 We must do our utmost to fulfil the Lord's prayer:
Thy will be done on earth as it is in heaven.

12. Particular churches, therefore, must be reformed according to these
conditions and the standard of God's word in their Essentials,
Ministerial, and Accessories.

13. We must inevitably begin with the essentials, since to reform rites
or material things only is like taking a sick man who needs internal
treatment and dressing him in fine clothes or putting him in a beautiful
bed. 'Christ is lord of the spiritual, Antichrist of the material.'
Therefore anyone who seeks only material things, such as ceremonies,
pomp, wealth, office, power, and dominion is like Antichrist, no servant
of Christ much less his vicar. The church is the kingdom of heaven; it
should not smell of the earth in any respect, and this fault should be
found least of all among its ministers. The wounds of the church are
certainly not to be treated on the surface (this would have no lasting
effect), but must be healed at the root, and it would be vain to expect a
cure otherwise than by universal treatment and the panacea of God.

14. We must therefore begin by implanting faith, charity, and hope in
the hearts of men, and we must work one and all to reform ourselves

14 A Greek proverb derived from the corruption of the Attic (or pure) dialect
among the Athenian colonists of Soli in Cilicia.
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according to the image of Him who has restored all things, making it
our earnest desire that our faith, charity, and hope should be full,
orderly, and clearly true.

Our faith will befall when all God's revelations are believed, and
every article of them is known and no foreign element is mixed with
them; orderly when everything flows harmoniously in turn; clear, if the
intellect sees that universal vision is the key to belief.

Our life15 will be full when all men pay attention to all God's
commandments without superstitious observance;16 orderly, when
important things are always done in order of priority; and true, if they
are done with universal sincerity and without hypocrisy.

Our hope will be full, if all the faithful do their best to enjoy God's
promises; orderly, if all that has been held out to us and realised in the
past creates a feeling of certainty for the future; true, if it is joyful
without any taint of sadness.

15. In this connection I recommend exercises in the Catechism, which
ought to assist in training recruits to Christianity in the knowledge, the
will, and the ability to understand the different elements in Christianity,
to covet earnestly the best gifts17, and to make a habit of pursuing their
labours for salvation and the glory of God.

16. In Ministerials we must first of all let the Word of Christ dwell in
us richly.18 Every Christian, if he does not carry his bible with him all
the time, should always have one at home for the purpose of entering
the sanctuary once every day and asking questions of God. For since
the first two counsellors, sense and reason, are always readily available
to him, why should the third one (faith) not be the same, so that he
should have every advantage? But if he cannot afford to buy a bible, the
church should provide one, like a body protecting its individual
members.

Therefore abridgements should be dispensed with. It is true that
they were useful before the invention of printing when the supply of

15 LaL 'vita' where we should have expected 'charitas.'
16 Cf. Colossians II, 23: 'which things have indeed a show of wisdom in will-
worship' etc.
17 Cf. I Corinthians XII, 31.
18 Cf. Colossians III, 16.
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complete bibles was scarcely enough for one in a thousand, and there-
fore it was a help to have these selected portions. But today when the
light of God's books is in such abundant supply, surely it will be a
complete reversal of the method of the Apostles to detain ourselves and
others over such fragments as these. In my opinion it is like taking
adults off solid food and feeding them on milk, and detaining those who
ought to be teachers on the first principles of the oracles of God
(Hebrews V, 12). Just as everyone observing the time and the hours of
the day looks to the sun, so in observing the will of God everyone
should look to the sun of the scriptures.

17. Secondly, God's word should be preached fully and systematically
in the weekly sermons of a twelvemonth. In other words, dispensation
of the ministry should be so arranged that the whole system of faith and
religion is completed in a year, but every Lord's day should contribute
towards the whole religion and the complete renewal of all Christians.
The basic reason for this is contained in the axiom of metaphysics,
'Every part copies the nature of its own whole as much as possible.'
Therefore it follows that every part of religion should conform to the
whole. For example,

1. In any one year the whole religious cycle should be fully
completed by presenting every part of it.

2. Religion should be renewed as often as any individual (or the
whole church together) renews the zeal for piety within him
(at the time of holy communion).

3. This should be fully experienced every sabbath day (for
example, in the morning, exhortation to acknowledge and con-
fess our sins, which should be solemnly forgiven; then,
profession of faith, and prayers for the needs of the church and
for help in its good purpose; and lastly, the preaching of the
word, when our minds are lifted up to see and do the will of
God), and

4. Every separate sermon should have the same effect.
5. Also, every morning and evening prayer, and
6. Every personal prayer to God should contain these three main

elements, (1) confession of unworthiness, fear of wrath, and
plea for forgiveness, or in a word, the sense of need for God's
mercy; (2) the healing-power of faith through Christ; (3) the
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flame of good purpose; or alternatively contrition, faith and
obedience.

Therefore faith, hope, and charity must be renewed every Lord's day
and in every sermon, and we must have the profession of faith and the
ten commandments and the Lord's prayer, and also promises to those
who mend their ways and threats to the unrepentant through the power
of the keys of Christ.

The ten commandments should be repeated before the sermon on
the Lord's day to inspire our minds to prayer, and consolation should
follow according to the example of the Apostles, the promises of
Scripture, and the firm declaration of forgiveness. Then there should be
a new admonition to the duties of Christianity. At the end of the sermon
there should be an exhortation to piety, sobriety, almsgiving, and the
doing of good works throughout the holy day and the coming week,
even unto suffering on the cross if God should impose it.

18. The following conditions should apply to the hearing of God's
Word.

I. You should listen to the preacher never as a man pure and
simple but as the messenger of God. Therefore you should
listen (1) devoutly, as it says in I Samuel III, 9, 'Speak, Lord,
for thy servant heareth'; (2) attentively, that his voice may
reach your heart as surely as your ears; (3) obediently, or with
the intention of complying. Therefore each of us should
always say in his heart 'All the words which the Lord hath
said will we do' Exodus XXIV, 3.

n. You should never listen as if the words were addressed not to
you but to your neighbour, but always as if it were the voice of
God directly addressed to you, either as you already are, or as
you would be if you fell into the situation to which God refers
and became covetous, adulterous, blasphemous and the like.

ID. You should never listen (or even desire to listen) to the word
of God out of idle curiosity, but always from the desire for a
more God-like life. Therefore your purpose in reading or hear-
ing the word of God is not to be more learned but more saintly
at the end of it. If you adhere firmly to this purpose, approach-
ing God with humility and praying to Him for the grace of the
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holy spirit, the dew or the rain from heaven will never come
down upon you in vain. (Isaiah LV, 10).19

As an outward sign of your attention and reverence you will remain
standing during the reading and hearing of God's word, in accordance
with Exodus XIX, 17, XXXHI, 8,10, Judges ffl, 20, Luke IV, 16, 20.

19. These should be improved by practice, as attention must obviously
be given at the time of visitation both to the method of preaching and of
hearing the word of God.

20. At this point one might well ask: Does the method of preaching the
word of God which is generally adopted today conform to that used by
Christ and the apostles? Surely the latter spoke as agents of the holy
spirit, and their speech was unquestionably the word of God, whereas if
we speak as we like, it is impossible to be certain that everything is
divine because human weaknesses have intruded. In fact, when we
confine ourselves to a definite text and resolve it by logical analysis and
explain it in a flow of rhetoric, we are departing from the example set
by Christ and the apostles. My answer is: It is true that God simply
commanded that the words of the law should be read out to the people.
But it is also true that Esdras did not simply read, but also interpreted
the words, and it is wellknown that Christ read some of the words from
the prophet and presently illustrated them by putting them into practice,
as in Luke IV. In fact when the apostle requires of the minister of the
word that he should study to show himself 'rightly dividing the word of
truth' (II Timothy II, 15), we may draw the following conclusions.

(1) Church ministers used to feed their flocks on the word of truth,
that is, they constantly read the word of God to the people.

(2) This was not a simple process, but meant taking a section of
the word of God, that is, resolving sacred texts and, as it were,
analysing them. For it is certain that those who are not the
immediate mouthpiece of the holy spirit are saved from errors
of their own making if they concentrate first on the dictated

19 'as the rain cometh down, and the snow from heaven' etc. C. appears to
combine this with Deuteronomy XXXII, 2: 'My doctrine shall drop as the rain, my
speech shall distil as the dew.'
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words of God rather than allow themselves to be carried away
by vanities of their own imagination.

(3) One may therefore conclude that there is a definite place for
the art of delivering sermons based on texts, since the Apostle
does not bid us to analyse indiscriminately but to divide the
word of truth rightly, and even bids the servant of Christ to
strive and study to prove himself such a workman that needeth
not to be ashamed, rightly dividing the word of God. We need
not therefore wait for this to be infused into us in some ex-
traordinary way as a gift from God; instead, we should prepare
for it deliberately, that is, by reading and meditation (I
Timothy IV, 13,15).

(4) This art seems to consist of the following factors.
I. Since all scripture is given by inspiration of God and is

profitable for doctrine (II Timothy III, 16), the whole of
scripture should be rightly divided in the sight of
Christian people, so that no part or particle is ignored.
This will maintain consistency in doctrine. Therefore it
would be a mistake to have scripture presented in frag-
ments.

II. Since everything is known in its existing state, and this
depends on how it has been made, and God has dictated
His word not to one age but to several, and in different
ways at different stages of enlightenment, it would be best
for the holy scriptures to be learned by the people in the
order in which they were dictated, presenting the
prophets, for example, in chronological order rather than
as they stand in the bible. Therefore it would be a mistake
to have any confusion in the order of presenting even the
least of the letters and gospels.

HI. Since the main object is to bring great and speedy benefit
to Christians, it will be an advantage to have everything
so arranged that the whole scheme of salvation and
religion is covered in the course of a year. Therefore it is
wrong to leave some articles entirely unmentioned all
year and to mention others far too frequently.

IV. But here again we shall be faced with a question of
method, namely, whether the explanation of God's word
(to be fully covered in the course of a year) should follow
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the order of God's books or that of the topics of religion.
The argument for the/ormer is that things are best under-
stood just as they occur, and that in this way nothing
could escape our notice; God's holy writ would be
entirely unfolded, with all that it contains, in the space of
a year and for the latter, that going by the order of topics
the articles of faith can be explained coherently, then
those of charity and of hope, to enable us to understand
the whole system of our religion clearly and explicitly.

V. My conclusion, therefore, is that these two should always
be combined, and that every holy assembly should begin
straight away with the reading of the very words of God
(with very brief explanation, where necessary, or better
still, with previous notice given about each book and
chapter concerned, and what is due to be learned, so that
the people have always given some previous thought to
the subject which is coming up for consideration), and
then the sermon is delivered dealing with the common
topic next in order.

VI. Knowledge of the scriptures would certainly be enriched
if the reading of holy writ were completed every year, and
that in the presence of all the people. This, of course,
would mean devoting the whole of the Lord's day to read-
ing, with only a hymn at the beginning and clear but brief
lessons on the theme of the chapters. It would also be
possible by reading two or three chapters every day (with
the possible exception of Saturday). For since the bible
contains 1360 chapters in all, or 1180 if we take away the
Apocrypha, if we then miss out chapters on geography
and genealogies and merge the books of Chronicles and
Kings and leave the psalms to be used as prayers, only
about 1000 would remain, which means eighteen chapters
per week, say, six on Sunday morning and two in the
evening, two per day on Monday to Friday. Anyone
absent from the church meeting would read the same
chapters for himself at home or abroad. But bibles would
have to be furnished with brief, well-chosen notes and
observations, and the minister should read these out in the
first instance.
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VII. Moreover I should like to have the scriptures read at a
public meeting and explained immediately, when neces-
sary, and for three special reasons. 1. This is a more effec-
tive way than to read a chapter and then start repeating
and explaining it. 2. It is more profitable as it means that
the mind continues with its reading uninterrupted and if
any difficulty is encountered it applies its own torch light
in the context. 3. Ezra set a good example of this,
Nehemiah VIE, 8.20

VIII. But two people would be needed, that is, one to read the
text and the other to explain it. For 1. this would ease the
intolerable strain of speaking. If many chapters had to be
read and explained, a single reader would be exhausted. 2.
The hearer will be much more attentive if one reads the
text in one tone of voice and a second gives the explana-
tion in another. 3. Meanwhile the minister will be able to
attend to all his flock as they will be completely silent,
and in this way orderly learning will promote unity.

IX. It would also help towards a more accurate explanation of
the scriptures if only one sermon was delivered per week,
quite short but carefully composed and developed, possi-
bly on the Sunday morning after the scripture-reading. It
should in fact be didactic so that the full cycle21 of the
common topics of faith, charity, and hope is completed
every year and spread evenly over the period.

Annual festivals should be left for the preaching of the
works of Christ and singing hymns of praise. If a popular
explanation of the strong points of Christianity is given in
the presence of all the people and no-one is otherwise
distracted, the inevitable result will be to kindle in men's
minds the light of faith and the flame of charity, and grad-
ually to arouse in them the hope of eternity.

20 'So they read in the book in the law of God distinctly, and gave the sense, and
caused them to understand the reading.'
21 Hendrich quotes an order of the Unity of the Moravian Brethren to the same
effect.
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X. Lastly our services would be more animated if we revived
the custom of having sermons like those of the Apostles
and services like those of the prophets, as described in
detail in I Corinthians XIV, 26,22 so that at midday on
Sunday the congregation meets together, sings a hymn,
and calls upon God's holy name, then after reading two
chapters of the bible, the minister begins to examine them
on the common topic dealt with in the morning service,
asking members here and there how they understand it;
and thereafter time is free for any of the faithful to ask
questions. Is this or that point correctly understood?
Surely this or that presents difficulty? Can this or that
answer not be accepted instead? Surely this or that
passage of scripture supports the case? and the like. Then
it should be open to anyone to answer (beginning with the
younger members). If no-one answers, then it will
devolve upon the minister; or if one man is replying and
some seemingly better idea occurs to a second, the
proposition should be put to the general body, and the
minister's part will be to approve or correct or confirm
from the scriptures; in the end, the contribution of the
passage towards piety should be briefly ventilated. After a
useful half-hour spent on this kind of group-discussion,
there will be thanksgiving, a prayer, and a hymn, and the
meeting will close. This kind of arrangement for churches
and their services is obviously right inasmuch as they are
schools and should be conducted on school lines, as I
have said before.

XI. In fact, it would be a very good idea to arrange both23 the
reading of the scripture and the preaching of the word
according to the grades and orders of progress, in imita-
tion of our schools, as follows:
I. For beginners, only stories containing points of doc-

trine should be given to them to read, and in edited

22 I Corinthians XIV, 26: 'How is it, then, brethren? when ye come together, every
one of you hath a psalm, hath a doctrine, hath a tongue, hath a revelation, hath an
interpretation. Let all things be done unto edifying.'
23 Reading 'tarn' for 'turn'.
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form, omitting for the meantime anything that is
beyond their grasp, but supplying summaries and
notes and simple lessons.

II. For progressors likewise, but dealing particularly
with the articles of faith, hope, and charity, using the
writings of the prophets and the apostles but also the
historical books to train them in cases of conscience;
for example, in Genesis HI, God called Adam and Eve
to account for their action, but pronounced sentence
on the serpent immediately. Hence the note for this
class of Christians would be: He who is tempted to sin
should know that he must be held to account. But he
who sins knowingly and willingly, suffers certain
damnation.

HI. For masters the whole of scripture to enable them to
learn the lowest foundations, the topmost heights, and
the innermost marrow or quintessence of everything,
and for this purpose it will be an asset to have an edi-
tion of the bible with appropriate notes on wisdom, as
for example on the Song of Solomon and on
Revelation.

XII. The same kind of grading should be observed in the
preaching of the word or in sermons. The word of God
should be presented as follows:
1. The method of the catechism should be used for

beginners.
2. a systematic method of explaining the common topics

once a year should be used for progressors, and there
will be a possible place here for postils,24 which I
should like to see written with the following purposes
in view: (1) to present the whole system of practical
theology exhaustively, dividing it into objects of faith,
of action, and of hope; (2) to contain an exhaustive
treasury of the scriptures, prophets, evangelists, apos-
tles, quoting their words, phrases, sentences,

24 Discourses or homilies upon the Gospel or Epistle for the day, read or intended
to be read in the church service. The Oxford English Dictionary also gives 'a book
of such homilies, 1566.'
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proverbs, precepts and examples, (3) to display the
full splendour of the language in which they are writ-
ten, so that the very fulness of the speech conveys the
fulness of things, and men are uplifted towards God
through everything in existence, and are attracted unto
faith by this kind of human sense. It would be helpful
if two kinds of index were supplied, 1. in alphabetical
order like a dictionary, and 2. in the order of the
books of the bible, showing the explanation or
application of every saying, opinion, or example, or
its connection with the system itself, in other words to
show all the contents and so enable the learned to
judge their value and the less scholarly to find what-
ever they seek.
This would be an advantage to the following:
1. the promotion of studies of the universe.
2. the encouragement of the study of the scriptures.
3. the probing of all truth and variety of mysteries,
and the teaching of all the duties of the Christian life,
and the intoxication of men with the sweetness of
hope for God's mercy which flows down to us abun-
dantly through the Church.
4. the discovery of the way to agreement (which will
never be discovered through partial studies).

3. Lastly for masters the word of God should be pre-
sented fully by means of homilies or commentaries on
holy scripture in proper order, Hebrews V, 14.25

Fragments of texts are to be avoided.25" The spirit of
Christ should reign wholly and totally in the church
which is his kingdom.

XIII. As an alternative, beginners should be presented with his-
torical texts to read, and these should be explained, and
conclusions should be deduced from them, so that before
admission to the progressors they should know all the his-
tories by heart and understand them properly. This will be

25 Hebrews V, 14: 'Strong meat belongeth to them that are of full age, even those
who by reason of use have their senses exercised to discern both good and evil.'
2Sa Reading 'frusta' for 'frustra'.
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the milk of the newborn babes of God.26 Progressors
should use the prophetic and hagiographical books27 with
the letters of the Apostles, so that they understand the
doctrines through the whole system of common topics.
Instead of sermons (or perorations delivered to a dumb
congregation) we should revive the custom established by
God and adopted by Christ and his apostles of reading the
scriptures in the presence of the people, adding very brief
explanations (if any obscure expression or unknown term
occurs), and equally brief examples of their application,
so that three or four or even five chapters are covered
within the hour and the whole of scripture once or even
twice in the course of a year. All men will benefit from
this in the following ways:
1) All will be taught of God.
2) All will become more enlightened and will know the

will of God.
3) There will be fewer dissensions in the church, as all

men will depend on the word of God.
4) Ministers of the church will have less hard work to

do, yet their fruit will be increased, as they will
observe that the reading of the word is more profitable
to their hearers than the most carefully composed
sermon.

5) The ministers will also have more time available for
attention to practical work.

6) The members also will prefer to listen to God rather
than man.

7) In short, the requirement of the Apostle will be met,
that the word of God dwells richly within you.

N.B. Every member ought to have a bible, and bring it
with him to church and refer to it there. The fathers of the
church (especially Chrysostom)28 used to warn the father
of every family to buy a bible or at least a new testament.

26 See I Peter II, 2.
27 i.e. from Chronicles to Song of Solomon, also Lamentations and Daniel.
28 St. John Chrysostom of Antioch (c. 347-407) Greek father of the church,
famous for his oratory.
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In olden times this was really difficult without the
printing-press, but it is easier today; and in an age when
any man who has learned to read can buy any book he
chooses, why not buy a bible?29 This will be the butter
and honey of the sons of God.30

The advanced or masters' grade should engage in
religious disputations, such as were held at meetings of
the apostles.
(These will be things new and old of the household of
God).31 At festival services solemn hymns of praise will
serve agreeably to inspire zeal, and all Christians should
be admitted to these so that they may benefit as much as
possible. At least they can all gain inspiration.

XIV. Hence it is clear that three kinds of minister are required:
One for the beginners in the schools of the church, so that
they may be taught to offer the flower of their youth to
God, and to know the scriptures from their tender years.
They will be teachers of the catechism. N.B. It is impor-
tant to make up a special class for those learning the cate-
chism, with tasks and exercises of their own, since 1. it
would be an unfortunate mistake not to initiate them into
religion nor to sharpen their knowledge of it at a very
early age: the first age soon passes away; 2. it is useless to
have them present at lengthy sermons, as they do not
understand them; 3. and it is especially harmful for young
people, since they fall into the habit of taking part in
things without making sense of them, Secondly, we need
pastors for fathers of families and adults generally, and
thirdly elders for old men who are leaving the present life
behind them.

XV. The first class will be able to attend services on Sundays
from 6 a.m. to 8 a.m., the second class from 8 a.m. to 10

29 Reading 'emat' for 'amet'.
30 Isaiah VII, 15: 'Butter and honey shall he eat, that he may know to refuse the
evil and choose the good.'
31 Cf. Acts XV, 2: 'Paul and Barnabas had no small discussion and disputation
with them.' Matthew XIII, 52: 'an householder, which bringeth forth out of his
treasure things new and old.'
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a.m., and the third or masters' class from 10 a.m. to 12
noon. It may be possible for beginners to meet at the same
time as masters, but in different places, the former in
school, the latter in the church or temple. The meeting for
progressors should be held at a separate time and place,
and it should be open to beginners and masters like an
intermediate class, as it were. In that case, progressors
will be able to meet from 7 a.m. to 9 a.m. and beginners
and masters from 9 to 11. This arrangement will accom-
modate everyone.
Rule: No-one should be promoted unless he has com-
pleted all the work of the previous class. The ultimate
promotion comes only when we enter the heavenly
academy. (I Corinthians I, 5-7). Thus any church will truly
be a school of God, maintaining its own order, and having
its own books, tasks, exercises, examinations, visitations,
and the like.

XVI. At this point I must give a further word of advice, that the
soul of sermons is application and inculcation32 so vivid
that it has an emotional effect and inspires the audience.
Otherwise we are as tinkling brass; and all preaching will
be directed at the hearers, like the glass referred to in
James I, 23-4.33 Moreover, the preacher must know the
features which are common to all preaching, and those
which are his own. Features of his own are: 1. to deal with
a religious text of his choice; 2. to resolve and explain it
so as to reveal its true and genuine meaning; 3. to resolve
it into axioms or commonplaces; 4. to apply these axioms
to the needs of the present-day church. Therefore he must
know his hearers and the general and individual state of
their material and spiritual affairs. This will be the best
form of discourse. Features in common with others are: 1.
rousing his hearers with an apt introduction; 2. describing
the occasion which causes him to deal with this or that
subject; 3. presentation; 4. confirmation; 5. refutation; 6.

32 C. is quoting a formal instruction on preaching.
33 James I, 23-4: 'If any be a hearer of the word, and not a doer, he is like unto a
man beholding his natural face in a glass.'
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conclusion; 7. the skilful use of logic and rhetoric in all of
these.
The preacher must avoid jesting, for he is doing the work
of God. We are never told that Christ laughed.
Hieronymus34 said: "The true churchman moves men to
tears, not to laughter,' or in the words of Chrysostom, 'It
is an act of the devil to raise a laugh in church.'

21. The question could also be asked at this point whether there is any
need for religious disputations in the church. My answer is: Yes, there
are certain periods for controversies, like disease symptoms which do
not last for ever. The itch of disputation has infected the church with a
scab,35 so that we achieve nothing by our disputing and grasping at
knowledge except to inflame one another into hostility, forgetting the
better parts of Christ's teaching, namely, compassion, long-suffering,
prayer, and lamentation. Everything has been disputed in the past, even
whether there was any such person as God or any such thing as revela-
tion. Therefore universal reform is necessary, so that wars and quarrels
cease with the dawning of light in which all men can see the same
things in the same way. Now therefore, is the time for action. Let us
change things for the better (I shall demonstrate a way that far excels it,
namely, contemplation), so that at last we understand the meaning of
Horace's saying that God does not invite us to make our way to heaven
through difficult inquiries, and that of Brocardus,36 that the new church
will not have the inexplicable difficulties and inquiries that have
engaged us in the past.

What then will take the place of disputations? My answer is:

1. Conferences. Conferences held by separate churches on a sab-
bath day and by their leaders in the church synod will prevent
heresies and sects from arising.37 For no-one will find it neces-
sary to conceal personal scruples which are developing, and
everyone will be able to obtain a satisfactory answer; or if this

34 Hieronymus: cf. II, 54. Chrysostom: see note 32 above.
35 See note 10 above.
36 A Venetian late 16th century reformer and visionary, some of whose works
were published in Amsterdam.
37 Cf. Bacon, Of Unity in Religion: 'it is certain that heresies and schisms are of
all others the greatest scandals (of the Church).'
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fails in any one place, it will be referred to the other churches
for consideration either singly or collectively. If scruples are
not satisfied even after this procedure, the whole church will
commend this matter for prayer to God and supplication to
posterity without the upheaval of contradictions and schisms.

2. Demonstration of the spirit and of power, I Corinthians II, 4.
Examples of this occurred in the case of the illiterate old man
who overcame the philosopher at Nica, and figuratively in the
story of David, who had no confidence in his own power to
conquer Goliath with the sword and armour of Saul, but put
his trust in five stones38 etc. Therefore ministers of the church
have no need to be cast into prison as is wont in the modern
world nor involved in the disputations of its philosophers. All
that they need is prayer and the word of God.

3. But if some disputations are to be allowed, we must consider
what form they should take, their purpose, who should con-
duct them, and how they should be organised. The reader
should refer to my writings on the Spiritual World.39

Note on the duties of the preacher referred to on the preceding pages.
Since Christ gives three reasons for the unfruitful hearing of God's
word (Luke VIII), namely, inattentiveness, not keeping it in our hearts,
and not conforming to it by living as He alone dictates, but allowing
ourselves to be ruled by the world and the flesh; and as this is a sin
against the One, the True, and the Good, since it does not bring the
word into unity with the heart and its fruit is sadly lacking in truth and
goodness, it follows that preachers must do their best (1) to win the
attention of their audience, compelling them to listen willy nilly, (2) to
sting them to the heart and touch their consciences, and (3) to lead all
men to the work of faith,40 for where this is not found, their preaching
is mere seduction and deception.

38 I Samuel XVII, 49.
39 The tide of Pansophia Part VII.
40 Cf. I Thessalonians I, 3: 'remembering without ceasing your work of faith in
our Lord Jesus Christ.'
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Notes on the sermons themselves.
1. Every sermon should have reference to the three cardinal

points of all Christianity, faith, charity, and hope, and these
should be completely covered every year.

2. Meetings for young people should be held separately, and
instead of a text they should have an explanation of biblical
examples taken from the Violet-bed, the Rose-garden, or the
Manual.41

3. Most of the time should be spent on religious hymns and their
explanation, so that the young people acquired the habit of
grasping things by intelligent attention.

4. All those who have learned how to write (and this ought to
include everyone) should write the sermons down (1) to keep
their minds attentive or to prevent them from wandering, (2)
to help their memory and make repetition easier (whether in
church or at home or in other circumstances), (3) to have a
stimulating effect on preachers through the thought that their
message must be worthy of such an attentive audience.

5. No sermon should be regarded as complete until a test is held
to confirm that it has been rightly understood by everyone.

6. Sermons should be short, clear, and effective. The formula for
brevity is to observe the one, saying nothing twice, the true,
using nothing but axioms, and the good, saying nothing that is
not clearly and definitely relevant.

Christians one and all are specially recommended to read the
bible, as the book of life given to us for the duration of our earthly life.
Moreover, the reading of God's word should always be purposeful. For
every observation due to the reading of 'The manual'—C's own hand-
book to the Bible, written in 1632. Scripture serves either to increase
faith or to kindle charity or to raise hope. Failing this, scripture reading
is in vain. I Timothy I, 5, 6.

Similarly all Christians must be taught and advised to attend
religious services regularly, for the following reasons:

1. the promise of Christ, 'where two or three are gathered
together in my name, there am I in the midst of them'
(Matthew XVin, 20);

41 C's text-books for classes ni and IV in the School for Boyhood, Pampaedia X.
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2. Congregational meetings of this kind are the image of the
heavenly host;

3. this makes men more secure against atheism, enthusiasm42

selfishness, indifference, and laziness. Hence David and other
saintly men passionately entreated their followers to take part
in meetings. Christ considered them most important,and the
apostles ask us to attend them regularly, Hebrews X, 25.43 If
anyone neglects to do so, whether from fear of persecution or
on some business pretext or from the delusion of self-
sufficiency, his desire for piety is gradually extinguished and
his conscience is cloaked by callousness. For he is like one
who ceases to take physical exercise, then contracts a dislike
for it which leads to nausea and eventually illness.

4. It was not God's will to rain bread in the desert sufficient for a
year or even a month, but that men should gather it daily44 (so
that by sharing in a new benefit every day and regarding it as a
miracle they should have more occasion to record their depen-
dence on the Giver). Accordingly He does not wish to instruct
us with full light in this life once and for all, but rather that we
should gather together every day before His face in church and
depend upon His word.

22. Thirdly,45 the power of the keys should be full, without respect of
persons, and at this point one would need to decide the procedure for
administering, receiving, and maintaining absolution and obligation,46

for example, by sending official visitors to see that all things are done
unto edifying.

23. Fourthly, the public administration of the sacraments.
Here also we must establish the procedure for administering, par-

ticipating in, and thereby maintaining our place in the sacraments.

42 A heretical movement whose followers imagined themselves to receive special
divine communications.
43 'Not forsaking the assembling of ourselves together, as the manner of some is.'
44 Exodus XVI, 4: 'Behold, I will rain bread from heaven for you; and the people
shall go out and gather a certain rate every day, that I may prove them.'
45 See para. 17. Also James II, 9, and Matthew XVIII, 18.
46 Latin, 'rursum ligationem.'
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24. Also since any fault, negligence, or error on the part of ministers
allows various corruptions to creep into the church of Christ, it is
urgently necessary to reform ministers as well as ordinary members.

I propose that first and foremost among the duties of ministers of a
fully reformed church should be that of winning men away from the
world and worldly possessions and converting them towards heaven
and eternity, since it is God's first and final intention that although men
have been brought into the world they should not fix their mansions
here,47 but should only regard their passage through life as a worthy
preparation for heaven and eternity. As the Israelites were not allowed
to build cities or houses in the desert, they only had moveable tents.
Therefore to wish for a life of luxury here on earth and to be unduly
immersed in the affairs of this world is to miss one's goal altogether.
One ought to have suspected this from the fact that in both of the
worlds of our era48 it is not the saintly but the profane, worldly, and
irreligious who have first become preoccupied with material things. In
the earlier world there was Cain and his family, as told in Genesis IV,
17, 21, 22, and later on there were the sons of Ham, in Genesis X, 8-12.
Also there is the Lord's prophecy that at the end of its days the world
will return to its own nature and men will be in doubt about their eter-
nity and will give themselves up to the pleasures of this earthly life
(Luke XVII, 26-30, II Peter III, 3, 4). Therefore as the end of the world
draws near men must be sternly warned about these things, and pre-
pared for instant entry into eternity.

To play their part as leaders of men unto heaven, preachers will
see to the following:

1) They will reform their teaching method, that is, by their own
constant, living example in imitation of Christ, Acts I, 1, so
that he has no cause to complain that they say and do not.49

They must know that their lives must be blameless and exem-
plary. For Christ said: 'Ye are the light of the world' and 'Ye
are the salt of the earth.' Moreover, light not only has no dark-
ness within it, but banishes darkness away, and salt is not only

47 Cf. John XIV, 2: 'In my father's house are many mansions....! go to prepare a
place for you.'
48 i.e. before and after the Flood.
49 Cf. Matthew XXIII, 3: 'But do not ye after the works of the Pharisees; for they
say, and do not.'
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incorruptible in itself, but also preserves other things from cor-
ruption, and bitterly attacks any corruption which has begun.
Therefore preachers should teach not only through words, but
also much more effectively through their lives. They should be
teaching even when they are silent and even when they are not
on duty they should be a living example to men to give up
their evil ways.
Therefore in setting out to reform others, they should begin
with themselves, reforming their lives before their doctrines.

2) They will have abundant help available in the books of God
which all men can read and understand.

3) They will all exchange visits.
The self-reform which preachers must undergo before reform-
ing others means firstly that they should set a good example,
and dwell more with God than with men, in heaven rather than
on earth, and to enable them to do so they should avoid preoc-
cupation with earthly goods from now onwards, and shun the
pursuit of offices, wealth, and the vain glory of this world;
they should avoid fighting with the sword or conflict with
syllogisms; they should prefer such weapons as continuous
prayer for the people, or the word of God, or the power of the
keys of Christ. They should leave all other weapons to schol-
ars and politicians. Secondly the true minister will lead men to
Christ who is the way to heaven, and convert them from the
elements of the world to care for heavenly things. If ministers
claim any more authority than the woman of Samaria (John IV,
29) or John the Baptist (John III, 28-9)50 or Philip speaking to
Nathanael (John I, 47), they should not suppose that they have
done their duty well. Moreover, if they gather disciples for
themselves instead of for Christ, they are thieves and robbers,
(John X, 1), and this must cease forthwith. Thirdly, since there
are many tutors51 but few fathers among the ministers of the
church, and many mercenaries but few pastors, in fact a large

50 John III, 28: 'John said, A man can receive nothing except it be given him from
heaven.'
51 Latin, 'nutricii,' nurses.
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number of pastors are feeding themselves and their bellies52

rather than the flock which is committed to their care, since
they seek only earthly goods. They must all reform from now
onwards, and fathers and tutors must prove themselves to be
pastors by feeding God's flock in the pastures of grace, which
are bounded only by the very eternity of the glory of God; and
the sheep-hook which is entrusted to them must not be used
for the base purpose of asserting their power, but they should
rule by making provision for their flock through agreement,
not compulsion.

(GAP IN TEXT)

25. In accessories and rituals the following items occur to me as in
need of reform.

1. Nomenclature. The nomenclature used by the apostles should
be restored, and we should all be called disciples with regard
to Christ, brethren with regard to one another, and the faithful
with regard to those who are outwith the Christian church,
provided that such simplification is consistent with the truth.
We should all be disciples as indicated by Christ in Matthew
XI, 29.53 Therefore no-one should be called Rabbi. We should
all be brethren as he indicated in Matthew XXIII, 8.54

Therefore no-one should be called Father. We should all be
faithful, but in the universal sense that we will not lie to God
(Isaiah LXin, 8)55 or to the church. Therefore no infidel should
go by the name of faithful, no non-Christian by that of
Christian. No-one from now onwards should say 'I am a fol-
lower of Paul, or Peter, or Apollos,'56 but only 'I am a disciple

52 Cf. Romans XVI, 18: They that are such serve not our Lord Jesus Christ, but
their own belly.'
53 'Take my yoke upon you, and learn of me, for I am meek and lowly in heart:
and ye shall find rest unto your souls.'

'But be not ye called Rabbi: for one is your master, even Christ; and all ye are
brethren.'
55 Isaiah LXIII, 8: 'The Lord said, Surely they are my people, children that will not
lie: so he was their Saviour.'
56 Cf. I Corinthians I, 12.
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of Christ.' No-one should be called Greek or Roman, Ethopian
or Scythian, Bohemian or Swiss, but all should be citizens of
Zion, Psalm LXXXVII.

2. Abuse of ceremonies. In performing his miracles Christ some-
times used ceremonies and sometimes did without them, his
power remaining the same since the word and the person were
the same. What did Christ mean to suggest by this? Surely that
the all-important thing in ceremonies is the presence of the
essentials, and that no harm is done either way, whether one
uses ceremonies or not. For there is some good on both sides.
Where ceremonies are used, the mind is elevated with the help
of sensory experience; without ceremonies, on the other hand,
the mind goes straight to the heart of things. Therefore cere-
monies are an advantage particularly for beginners who are
not yet confirmed; but they are not necessary for mature
adults. But in the meantime, when many are unsure of them-
selves and it is dangerous for anyone to claim perfection, they
can be accepted by all, provided that their effect goes deeper
than mere sensation and others are influenced accordingly.

3. The government of the church, or the grades of the ministry,
should be correctly established, so that everyone knows his
place in the order, and haj'his own duty defined. The grades of
the ministry may be sub-divided into those ministering to the
word and those administering to the order. The former include
(1) candidates for initiation and also those who are fully initi-
ated, acolytes and deacons; (2) progressors, that is, pastors and
teachers; (3) masters, that is, bishops who direct pastors and
teachers. The latter include elders, almoners, and overseers of
pastors. Alternatively, to put it in more general terms, servants
of the church are men who supervise the maintenance of (1)
unity through discipline, e.g. elders or senior members; (2)
truth, e.g. teachers and prophets; (3) goodness and piety, e.g.
pastors.

Acolytes or candidates for the ministry should be taught in
colleges, with one or two pastors fostering and training them,
and a bishor> in charge of every college. Christ at first taught
two apostles privately but in the manner of a college; then he
sent the twelve forth two by two into the neighbouring towns
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and villages, and finally individually into the world at large.
Here is an example of training in three stages, namely, 1. all
together in schools and colleges; 2. in groups by pastors; 3.
finally individual instruction.

Every candidate without exception should not only read the
books of the bible, but to prove that all the utterances of God
have come under their review they should make a copy of
them in their own hand-writing. For if this order was given to
a king (Deuteronomy XVII, 18, 19) it is much more important
for the priest, and examiners should require him to produce
such a copy before ordination, as the most certain proof of his
early preparation for this sacred duty. Also they should re-read
this same copy or a printed version over and over again, and
mark the more noteworthy passages in different-coloured ink
every time they read them, and such a copy should be required
at each successive examination.

Pastors of the church should not be recruited from schools or
politics but from within the church. They should be chosen
from the students in the master class, who are able to set a
good example to the others and are powerful in exhorting
them.57 For no-one can impart what he does not possess. As a
rule, only an athlete is put in charge of an athletic school, an
engineer in charge of engineers, or a soldier in charge of
soldiers. Christ observed this by choosing seventy disciples
from the people and selecting his apostles from their number.
Alternatively, candidates for the ministry should live with
their parents or among the goods and possessions of their
fathers, and there they should help the ministry in the exercise
of admonition, and take part in sessions of the consistory, not
only listening to prayers but also offering them, to reveal their
considered opinion about things and the progress which they
have made from day to day. Nevertheless they should not be
the last to offer prayers, but the first, as is done in the Unity of
Brethren. Then pastors should be chosen from their number,
and assistant pastors, censors of morals, and family visitors

57 Cf. Titus II, 6,7: 'Young men likewise exhort to be sober-minded, in all things
showing thyself a pattern of good works.'
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from the remainder. Some thirty, forty or fifty families should
be assigned to each of these will full power to visit, teach,
admonish, or report to the pastor. For example, in a city of
1500 homes there should be thirty assistants or elders of the
church.

Men chosen as elders of the church must be outstanding in
piety and gravity and strong in the light of truth so that their
rule is accepted by the ordinary body of the church. The num-
ber appointed to office should be sufficient for each to have
ten or at most twenty families under his supervision. There
should be one or two in every village, and one allocated to
every street in the cities, and the other members should regard
him not as a spy coming to betray them but as a father and
guardian of piety.

4. There should be annual festivals either on fixed dates or on
days appointed by the magistrates, for the purpose of glorify-
ing God everywhere and in all things, but especially in His
exceptional works and benefits (1) because this is God's
instruction contained in the old testament; (2) in memory of
the three exceptional works and benefits of God in creation,
redemption, and sanctification; (3) because of the glory of the
most holy Trinity and its mystery revealed to us. Therefore
since everything in the new testament ought to be more
enlightened, these festivals also should be celebrated with
great solemnity. We must therefore correct the mistake made
by certain reformers in abolishing annual festivals, as for
example beginning the new year without public worship.

Note on the method of celebration and sanctification.
1. On festival days men should abstain from their ordinary work, to
enable them to devote their time to God, their neighbour, and them-
selves, in mind, speech, and deed; in mind by meditation on heavenly
things, in speech by conversation about the word of God, according to
the word of God, concerning the mysteries of faith, and praising and
praying to God both publicly and privately; and in deed by saintly
living and renewing their intention to lead a saintly life, and by doing
everything which tends to the glory of God and the edification of one's
neighbours. To allow everyone to do this without hindrance, men must
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abstain from (1) mechanical work, (2) all concern for the things of this
life, (3) excursions, promenades, conviviality, games, and all vain
pursuits.
2. Before the public sermon, fathers and mothers should join with
their families at home in practising sacred hymns, readings, and
prayers, if for no other reason than to acquire peace of mind, so that
they may present their souls pure in the sight of God and intent on con-
ducting themselves there with all purity.
3. Religious services should be well-attended. Every member should
be present and every home should be closed, since (1) God wishes to be
loved with all our hearts and with all our minds, and the temple in fact
is the heart of the city. Therefore all should gather there; (2) all men
have need of God, therefore they must all go to meet Him; (3) God
promised to ensure the welfare of all people.
4. Adults should go to the main service, beginners to their Catechism,
and masters to their own service.
5 They should all attend punctually and remain to the end.
6. During the service no one should go to sleep or gaze around him or
keep whispering or trifle with other books or let his thoughts dwell on
other things, but the rule should be 'Do as the church does.'
7. Censors and supervisors should attend to this.

Note on the observance of the Lord's day.
1. It should be a day of sabbath and rest. Therefore you and your
household should sleep longer than on working days and stop all your
ordinary work for the whole day, so that old and young can be free and
alert.
2. It should be a holy day, entirely devoted to the worship of God
from the third hour, as sanctioned by the holy spirit, Acts II, 15, (1) by
living more piously, modestly, and soberly and shunning evil, (2) by
persevering in prayers, psalms, and hymns, indoors and out of doors
and in church, and this should be done twice in the day, devoting a
three-hour period to it from 8 to 11 a.m., and a period of one or two
hours (say 2 p.m. to 4 p.m.), so as to avoid boring them with too much
of it or depriving them through giving them too little, (3) by keeping
this day holy and celebrating it more than other days by acts of piety,
such as almsgiving.
3. It should be a day of gladness in the presence of the Lord.
Therefore every father should look to his household, every magistrate
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to his city or state, and every minister to his church, to see that no just
cause exists for sorrow but rather for gladness and joy in the presence
of the Lord, even with regard to His body, (the church), by using God's
gifts more generously and cheerfully, with thanksgiving and discourses
on piety in his garden or vineyard, always remembering to praise God
for all His benefits.
5. There is nothing against decorating temples with paintings and
emblems from the point of view of decoration, and there is no reason
why anyone should find this a burden upon his conscience; but from the
point of view of usefulness, it would appear more satisfactory to
dispense with everything which might distract the senses. Lycurgus, the
wise Spartan lawgiver,58 whenever public business had to be discussed,
ordered meetings of the assembly to be held in the open air, not in
basilicas or magnificently built mansions, lest the members should feast
their minds and souls on the meaningless paintings or gilded ceilings of
the buildings instead of confining themselves to business essential to
the welfare of the state. If we consider that this was a wise arrangement,
why should we not think it worth copying here when we are dealing
with matters of the utmost importance to the salvation of the soul? Yet
what harm could paintings do to those who have often feasted their
eyes not on the pictures so much as their mystical meanings? For
example there are paintings which can stir some religious feeling
leading to an understanding of holy scripture, such as Noah's Ark, the
brass serpent of Moses, the form of the Tabernacle, or the candlestick
within it.59

Also what is to be said about spaces on the walls painted with
figures of the old and new testaments, types and antitypes, facing one
another, such as (1) the serpent of brass, and Christ crucified, (2) Jonah
cast ashore by the fish, and Christ rising again, or other holy emblems
explaining the mysteries of faith, charity, and hope? But since Christ's
words were not 'Go ye and paint,' but 'Go ye and teach,' and since it is
proper for the New Testament to be written in men's hearts (Jeremiah
XXXI, 33), and since statues and paintings only distract the senses, and
therefore if paintings are needed it is only the youngest children (who

58 Introduced the Spartan constitution about the 9th century BC, and was
afterwards worshipped as a god. C. refers to him also in Pampaedia VII, 24, VIII, 9
and DC (p. 112)
59 See Numbers XXI, 9, and VIII, 4.
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still require the help of sensory experience) who need them, their use
should not be permitted in public churches, but we may allow them in
private meeting-places and even in junior bibles.

As far as images of God are concerned, the invisible Deity should
not be represented in any visible form except in His own works in the
world and in the church and in the soul of each individual (his enlight-
enment, zeal, and the like) and in the image which he has personally
formed for himself. Therefore the profane custom of making effigies of
the invisible Deity in material form must be discontinued.

The best design for churches would be round or octagonal, since
this gives the most space after the fashion of the great temple of the
world, and makes it possible for God's representative to be seen and
heard by everyone, and lastly it is most conducive to the singing of
sacred praise with one voice, as it were.

Necessity compels us to give different names to different churches,
especially in large cities. In certain places, such as Amsterdam, they are
named after regions of the world, and in the Roman Catholic church
after the saints to whom they are dedicated. But this is superstitious and
idolatrous. 'My house is a house of prayer,'60 said God, but we are not
allowed to pray to saints. The practice of dedicating churches to them
must be abandoned forthwith. But how shall we find names for them? It
would be more acceptable if they were named after their founders, such
as the church of Charles or of Rudolph, like the temple of Solomon, or
according to their site, such as the upper church, or the lower, or the
suburban, or the great or the high, or best of all after places that are
famous in scripture (for our churches are holy places, too). These
should be places in which God was accustomed to appear, such as
Bethel, Bethlehem, Dothan, Emmaeus, Jerusalem, Hebron, Mamre,
Masfa, Nain, Nazareth, Horeb, Paradise, Patmos, Ramah, Sinai, Zion,
Sarepta, Saron, Segor, Siloam, Sichem, Tabor, Tekoah, Manger of
Christ, Sepulchre of Christ, Mount Oh'vet.

The service of the Lord's supper should be attended by the whole
congregation once every month.

Public prayer-meetings should be held three times a day, accord-
ing to the example of David in Psalm LV, 17,61 which means singing a
hymn, explaining a chapter of the bible and saying earnest prayers for

60 Luke XIX, 46.
61 Psalm LV, 17: 'Evening, and morning, and at noon, will I pray, and cry aloud.'
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the increase of Christ's kingdom and a general benediction, with a short
hymn or psalm in conclusion.

The use of music in churches should be sacrosanct, so that here, if
anywhere, every thing that hath breath shall praise the Lord (Psalm CL),
meaning the Lord who hath made all things for himself (Proverb XVI,
4), and therefore music is included. Let us therefore wrest away from
Satan the sweetness of harmony which has been profaned by its use for
idle and ungodly purposes, and let us transfer it to this supreme and
sacrosanct use, so that the Author of harmony shall be praised in har-
monious measures.

To ensure that the whole church under heaven resounds with
God's praises, all our young Christians should be taught music from
now onwards in all our schools, since this is an easy and simple exer-
cise which can be held at definite times as a form of pleasant recreation
adding spice to our lives in general as well as serving our stated
purpose.

Hymn-books should be published for the use of the church in
every nation and language, mainly giving the melody for all and sundry
but some also printing the music for four voices in harmony, (tenor,
bass, descant and alto), and this will have a charming effect on the
singing.

But if we consider the subject-matter of the hymns and ask what
music should be played in church for the most part, my answer is that
there are some who advocate the singing of the Psalms of David only,
as being the direct word of God, and abhor other hymns and chants
composed by men. But I contend that this scruple is the result of a mis-
understanding, firstly, because these same psalms of David (whose
inspiration brings the holy spirit unto us) also recommend new hymns.
(Psalms XCVI, 1, XCVIII, 1, CXLIX, I).62 Secondly, the holy spirit
through the apostle commands us not only to sing psalms but also
hymns and spiritual songs (Ephesians V, 19, Colossians III, 16. Behold!
nothing is excluded from Church singing except the non-spiritual).
Thirdly, it would be absurd for the new church to be deprived of God's
gifts, as if to say that it ought not to have its own Davids also, and its
Asaphs, and its Ethans63 (or men like St. Ambrose, its St. Augustine, its

62 e.g. Psalm XCVI, 1: 'O sing unto the Lord a new song.'
63 See I Chronicles XV, 19: 'So the singers Heman, Asaph, and Ethan were
appointed to sound with cymbals of brass.'
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Prudentius, its Sedulius etc.).64 Fourthly, since God extends new
benefits in every age, surely the church in its turn shall not fail to devise
new ways of expressing its gratitude. Was there not good reason for
John remembering new songs so often in Revelation? He even men-
tioned these by name after God passed judgment on the earth (in the
great harvest and the vintage, chapter XIV), telling how he heard them
that had gotten victory over the beast singing the song of Moses and
also the song of the Lamb (Rev. XV, 3). Therefore since the song of
Moses exists in writing in Exodus XV, how shall the people in their
hour of freedom sing this second song, that of the Lamb, unless it is
composed by some groomsman of the betrothed Lamb, and that among
various nations speaking a variety of languages? Fifthly, the songs of
the old church, which glorify the benefits bestowed upon it, should be
sung in the old traditional style. But the benefits bestowed on the new
church are more illustrious and they are being bestowed continually.
Already, the spirit of God puts the case for singing new songs explicitly
in Psalm XCVIII, 'O sing unto the Lord a new song, for he hath done
marvellous things,' and hence it follows that new songs should be sung
whenever God does marvellous things anew, and that those who in their
wisdom would forbid this are going contrary to God and extinguishing
the holy spirit in their own organisations. Also, since the work of
redemption has been gloriously brought into the world, Christians
should make it the subject of glorious song. Likewise, whenever God
by new works gives us new occasion to praise Him, we must not be
found ungrateful to Him and thereby damage our own cause and that of
our neighbours.

The question arises whether organ music ought to be allowed. My
answer is: Every thing that hath breath should praise the Lord,65 and
hence one may easily infer that even inanimate creation should also co-
operate and contribute to God's praises. What David did by way of

64 St. Ambrose of Milan (c. 340-397) composer of several church hymns e.g. 'O
Trinity, O blessed light,' No. 4 in the Church of Scotland hymnary.

Augustine (354-430): see note 20 on Chapter II. He composed several hymns,
including the great 'Te Deum.'

Prudentius (c. 348-413), Spanish Latin poet, composer of hymns and sacred
poems e.g. 'Of the Father's love begotten,' No. 60 in the Church of Scotland
hymnary.

Sedulius, Latin Christian poet of the 5th century AD.
65 Psalm CL, 6.
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precept and example, we in our turn should carry on to perfection, since
beginnings should go on increasing until the final result is perfect, so
that every resource is used to stimulate our piety and praise God freely,
finally, and perfectly. Therefore there are good reasons for music of all
kinds, which should include not only the living voice but also instru-
mental music on the organ and the trumpet inside the churches, and the
tune played on the bells to summon the people to church, so that they
listen to it ringing out and are inwardly stirred to give praise to God;
and when people are filing into their places they could hear the psalms
and hymns which they will have to sing in church within the hour, and
those who happen to be absent (through keeping house or lying bed-
ridden or travelling abroad) could hear the sound of the music and
combine their own prayers with those of the church.

The following reasons may be given in favour of organs: 1. God
created all things to His glory. All things must be kept out of Satan's
range. 2. All the senses must now be presented with the food of devo-
tion. I Corinthians XIV, 15.66 3. The apostle explicitly calls for the
singing not only of songs and hymns but also of psalms. Moreover the
psaltery is a musical instrument. 4. In describing the final state of the
church in Psalm CL the Holy Spirit considers all kinds of instruments.
Therefore let no man presume to be wiser than God. Musical instru-
ments should have their place in the new church, just as they had in the
ancient one, since there is no reason why the new church of Christ
should discontinue holding festivals in the sight of God, especially
when the days of its mourning are past. Granted that there was good
reason for hanging up their harps during their captivity in Babylon
(Psalm CXXXVII, 2), the people must resume their rejoicing when they
are set free, Psalm XCVIII, 3-6.67 This commandment is specially
expressed in the last psalm at the end of the wars of Christ described in
Psalm CXLIX, for there we are asked to sound all the instruments.
Although it is true today that more importance should be attached than
ever before to the voices of the faithful as they resolve into harmonious
songs of praise to God, yet the addition of organ music will bring added
sweetness and help to inspire zeal in our hearts.

Therefore away with superstition! Away with obstinacy! Rejoice,
all ye saints, in glory, and use every art at your disposal to please your

66

67 e.g. Verse 5: 'Sing unto the Lord with the harp and the voice of a psalm.'
'I will pray with the spirit, and I will pray with the understanding also.'

thth
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God,and His church, and your own souls which overflow with rejoic-
ing.

m. Measures to Establish the Church. (See para. 7).

I. A well-ordered hierarchy of ministers and their flock, so that
the whole church is like a well-ordered army (and not a herd
of swine running amok).

It is obvious that there ought to be some form of government
in the church, 1. since God is the God of order, not of confu-
sion, 2. since nature is an orderly system in which sun, moon,
and stars know their orbits and every part of the body knows
its own place and function, 3. since this makes for a longer
life. Confusion leads to collapse, but good order endures for a
long time. Although there was complete confusion within the
church of Rome, it survived for a long time by its external
government. Within the Protestant church, on the other hand,
everything was more orderly, but here and there the lack of
external order caused its downfall.

But the new church will need a more perfect form of govern-
ment and order than ever before. The passage in Paul's letter
to the Ephesians, IV, 11 sheds remarkable light on the present
problem if his arrangement is related to the changing back-
ground of time. For first he gave some to be apostles, then he
added prophets and evangelists and lastly ordinary pastors and
teachers in schools. From the ministry of all these the perfect
church must duly arise (verse 16). The first steps, indeed, have
been taken. Therefore the time is ripe to establish the perfect
form of church, glorious in the sight of all, not having spot, or
wrinkle (V, 27).

Corollary. This mystery of divine rank is misunderstood by
those who conduct their reforms by trying to reduce every-
thing to the simplicity of the apostle's time, when the church
was not yet fully formed but was still in its infancy. On the
question of the fully-grown church we should turn to God's
revelations and promises, such as are contained in Ephesians
IV, 11, Ezekiel XL, and Revelation XXI and XXH.
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But what form of government shall we give to it? We must
find the most perfect form, since in the final stage of time we
must strive for perfection. All the arguments support the case
for government on the lines of a monarchy, tempered by an
aristocracy which should resolve into democracy, that is, that
all should be free in this kingdom of Christ, but some should
be subordinate to others in serving the Lord, for the sake of
order, from the greatest to the least. Therefore there should be
a Pastor in charge of every congregation, with a senate of
elders.and similarly one Bishop in charge of every group of
pastors in any one province, with a senate of co-Bishops, an
Archbishop in charge of every group of bishops in any one
kingdom, with a senate of bishops, a Patriarch in charge of
every group of Archbishops in all four parts of the world, with
three co-patriarchs. Finally, if it seems desirable for the sake
of order, one man should be in overall charge, entitled either
Pope (the title Pontiff is pagan68 and inappropriate) or Arch-
patriarch. Moreover it will be for the church to determine
whether this dignity should be permanently attached to one
seat (somewhere in Europe) or should go in rotation to avoid
ill-feeling and prevent abuse and tyranny. Furthermore we
shall have to see whether it should be entrusted to anyone
under heaven except Christ. If these appointments are com-
bined with the grading of the Ministry, which we considered
earlier in the chapter, and the division of congregations into
three classes of hearers, they will establish the church like a
well-ordered army.

n. Constant and fervent practice in worshipping God. In this
matter preaching and prayer have a claim to priority as the
most important features of the worship of God, inasmuch as
they are the instruments for bringing the will of God and of
man into conformity. For through preaching man's will is
exhorted to conform to the will of God, and through prayer
the faithful man seeks to move God to ensure the conformity

68 'Pontifex maximus' was the chief priest in ancient Rome, and the title was later
included among those adopted by the Roman Emperors.
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of our will, if it is good and well-conceived in itself or subor-
dinate to the will of God.

in. Visitations in the manner of the old church according to II
Chronicles XVII, 5-10. Pastors should visit the homes of their
members, in the company of an elder of the village, at least
four times a year, and they should prescribe a certain amount
of reading either from the books of the bible or from church
history, and also certain duties for all to perform.

IV. Synod meetings.

V. Discipline and the exercise of it so that those who prove to be
beneath the law (by transgressing the law as mentioned in I
Timothy 1, 9) are kept under the law as under a schoolmaster
(Galatians III, 23-4), that is, are tightly restrained until they
submit to Christ and his spirit, Galatians IV, 5-6.

The exercise of discipline should take place (1) every Sunday,
(2) on the Friday before holy communion, when the elders of
the church will meet after having their breakfast (which should
be a modest one eaten soberly on that day, just sufficient to
give them strength to perform their sacred tasks) and will
discuss with one another whether any offence has been
committed at this time. Then anyone having any charge to
make against his brother will be able to speak and accuse him
of ignoring a personal warning in the presence of his elder.
The offender will be present with the rest of those who have
been invited into the company, and they will ask him to come
forward69 and will censure him. If he is obstinate, and declines
to confess his guilt or to accept correction, the pastor must be
called in and the offending brother will be handed over to the
whole congregation at its afternoon meeting, where any
member shall be entitled to speak or to rebuke the offender
and put him to shame.

69 Reading 'comparcre' for comparare.' C. uses the former for 'to come forward
(to worship)' in Chapter XXI, 15.
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Question: Should churchmen come under any external juris-
diction? My answer is, No. 1. The Lord had given the Jews
permission even to kill prophets, if they proved false. But they
killed true prophets. 2. This is the reason why Christ told Peter
to keep his sword in its sheath, since he had given him the
sword of the word of God.70

VI. Constant revenue for the maintenance of the ministry of the
church (at all levels) and of the poor, and proper dispensation
of it. For the maintenance of schools and churches and the
poor and for any emergencies, every church should have an
extraordinary treasury (to be known as the Sacred Fund or the
Corban) obtaining the necessary revenue from sources such as
the following:

1) Regular tithes (like those imposed in the time of Christ,
and even in present-day England) from which ministers of
the church and poor people may be supported and
expenses can be paid to foreign travellers. Tithes conse-
crated to God should be the treasure of the church, and on
these terms no-one will have just cause for complaint, as
they provide that the gift is large or small in proportion to
the wealth of the giver, but all are pleasing unto God and
have His blessing.

2) Ordinary collections, quarterly or half-yearly or monthly.
(3) Anyone who dies (rich and poor alike) should be obliged

to bequeathe one-tenth of his estate to God. For if God
has told us that one-tenth of all our possessions should be
delivered to Him during our lifetime for sacred purposes,
surely the same rule applies to those who are departing
from this life into the next.

(4) If emergencies occur (as in time of famine or plague, for
example) extraordinary collections can be imposed.

VII. The necessity for new management of church property, so that
either no earthly possessions belong to the church (which God
long ago forbade in the old law, expressing His wish to the

70 Cf. Ephesians VI, 17: 'Take the sword of the spirit, which is the word of God.'
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Levites that He, the Lord, should be their inheritance)71 and
the maintenance of ministers and the ministry depends only on
voluntary offerings, or money is spent on fostering the inward
parts of the church, first the natural ones, the poor and needy
and the strangers, second, the vital parts, which serve the
whole body well (but according to their need, and not to the
point of luxury), third the animal parts, or cases of emergency,
always provided that they are religious and directed towards
increasing the honour given to God.

If this is agreed, it can be confirmed by the example and
commandment of Christ, who during his lifetime (Luke DC, 3)
even restrained his disciples from possessing gold and silver,
and purse and scrip (Matthew X, 9,10). The present practice is
the very opposite. Therefore, we must at last begin to change it
so that the Levites cease to have earthly inheritances, Numbers
XVIII, 20. Also since this poison has afflicted the church and
filled it with leprosy, and Simon Magus with his silver has
prevailed in spite of Simon Peter's protest, 'Silver and gold
have I none'72 now the time has come for spiritual riches again
to prevail over worldly riches, and the love of heaven over
love of earth, so that men no longer become followers of
Christ for the sake of a handful of barley or a piece of bread,
but offer themselves willingly to him, in the hope that God
will provide, but on condition that if at any time ingratitude
should prevail against them, ministers of the gospel should be
allowed to pursue their rights, like the Apostle Paul.73

Objection. When Christ was threatened with persecution He
gave a different commandment, Luke XXII, 35-6.74

My answer is: For the present at least, since the storm of persecu-
tion has passed, let the church return to its original form. Let church-
men restore their earthly dominions to the secular powers which nurture

71 Cf. Deuteronomy XVIII, 2: "Therefore shall they have no inheritance among
their brethren: the Lord is their inheritance, as he hath said unto them.'
72 See Acts VIII, 9-24, Acts III, 6.
73 For Paul's appeal to Caesar, see Acts XXV, 21.
74 'He that hath a purse, let him take it, and he that hath no sword, let him sell his
garment, and buy one.'
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the church, whereas they themselves live of the altar, as the Lord has
commanded in I Corinthians IX, 13, 14. Also those possessing the spirit
of the apostles should make proper use of this power and not abuse it
(verses 18, 19)75 and thereby imperil the church at once like drones
intruding into its beehives not to make honey but to eat it. But con-
versely the secular power should render to the church the things that
belong to it, namely, the keys of the Kingdom of heaven, and the
authority to administer the sacred mysteries in the manner which God
has prescribed. Therefore

We must undertake the reform of monasteries and canonical
colleges. One should refer back to the purposes which they were origi-
nally intended to serve, namely, 1. to teach reading and writing, at a
time when no other schools were in existence; 2. to write copies of
good books at a time when printing had not yet been invented; 3. to
educate men in piety and wisdom, so that they would play a useful part
in the life of the state, and to nourish them. (This is proved by historical
monuments, and the titles which were used in the past, such as scholar,
reader, musician, or deacon. See Hospinianus, de Originibus Festorum,
and Luther, volume II Jen. Germ. p. 457 and volume V, p. 142.76

Alternatively, different provision for these three purposes will be
needed because the kind of hardship which existed in those days in the
absence of schools, books, politicians, and philosophers is a thing of the
past). What we now require, therefore, is that (1) every monastery
should be a school of Christ, a college of universal wisdom; (2) all the
revenue of monasteries should become the table of Christ, devoted to
the support of as many students of philosophy as possible, either at
home or in travelling abroad, or at least to maintenance of pious men
who are poor and needy, so that no one in any Christian country leads a
beggar's life.

It is worth quoting at this point the reference to the three kinds of
theft, i.e. from private individuals, or the state or the church, made by

75 Reading 'ibid' for 'ib.15.' The reference is to I Corinthians IX, 18, 19: 'What is
my reward then? Verily, that when I preach the gospel, I may make the gospel of
Christ without charge, that I abuse not my power in the gospel,' etc.
76 Rudolph Hospinianus Tigurinus, whose work on the origin etc. of the festivals
of the Jews, the Greeks, the Romans, and the Turks was published at Tiguri in
1592. The Jena edition of Luther's German pamphlets was published in 1613. (H)
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Sturm77 in his Epistulae Classicae B.I: 'Just as the theft of public
money (peculation) has always been regarded as a more heinous
offence than ordinary theft, so the theft of church money (sacrilege) is a
more dreadful crime than that of public money, and he who steals from
the church is correspondingly more despicable than the public thief.
The Romans punished ordinary theft with a fourfold fine; they
confiscated all the property of the public thief and sent him into exile.
But anyone who had stolen or seized money belonging to the church or
entrusted to it (to quote the wording of the old law as given by Cicero)78

was judged guilty of treason. Those who stole church money always
paid the penalty to God, and severe punishment was inflicted even on
those who plundered the shrines of evil spirits.'

The application of this theory should mean that what has once
been consecrated to God should be directed to His glory and used for
religious purposes only, such as monasteries, colleges, and tithes. Sturm
also adds: 'I derive great pleasure from the thought that the state of
Strassburg is able to give an account of all its income and expenditure
(after the expulsion of the monks) without having the stain of treason
on its hands in dealing with this class of property.'

(GAP IN TEXT)

In conclusion, any church which is reformed in this way will be able to
display above the doors of the temple the wellknown words of Jacob:
THIS IS BETHEL, THE HOUSE OF GOD AND THE GATE OF
HEAVEN (Genesis XXVIII, 17), the most beautiful part of Son, the joy
of the whole earth (Psalm XLVIII, 3). But if the whole church is re-
formed in this way it will exactly fit the description of Revelation XIX,
8, and XXI, 2, 3, 9, 10,79 and Psalm LXXXVII, 3, 'Glorious things are
spoken of thee, O city of God.'

77 Johannes Sturm (1507-1589) born in Luxembourg, famous for his
reorganisation of the educational system of Strassburg.
78 See Cicero de Legibus II, 9,22.
79 Text has '9,8' but the reference is to Revelation XIX, 8,

Revelation XXI, 2, 3, 9, 10 contain John's vision of the new Jerusalem,
descending out of heaven from God.
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Political Reform.

1. After schools and churches only politics, the receptacle for both,
remains to be reformed, and the task of reforming it throughout all
human society cannot but be crowned with success if we set about it in
the same way as we tackled the two previous reforms, that is to say,

I. Removing corruptions,
n. Introducing improvements.

HI. Establishing what we have introduced.

Since the aim of human society is general peace and security, and the
safety of the people ought to be the supreme law1 of every state and
kingdom, our immediate task is to put a stop to everything that can dis-
tress, trouble, or upset human society in any way or break the bonds of
peace and security whether of the state or the individual. Conspicuous
examples are:

I. Wars. For there is no safety in war, and therefore disarmament
is necessary to prevent the outbreak of further hostility,
according to God's commandment in Isaiah II, 4.2 We must
also abandon policies of bloodshed with their perpetual threat
of fire and sword and the overthrow of states. But the question
arises, What is to become of our guns and firearms? My
answer is: They should be used to shoot animals. Moreover,
guns can be melted down to make church-bells for summoning

1 cf. Bacon, Of Judicature: 'Judges ought, above all, to remember the conclusion
of the Roman Twelve Tables, Salus populi suprema lex.'
2 "They shall beat their swords into plowshares, and their spears into pruning
hooks.'
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people to church, or Belgian instrumental music3 so that all
things serve to give praise to God.

n. Murder. This was the first crime in the primitive world before
the flood, Genesis IV, 8. Hence it was strictly forbidden by
God at the beginning of the second world after the flood,
Genesis IX, 6. But up to now it has not been possible to pre-
vent this crime from being committed. Therefore in the third
age, at least, which will be that of the holy spirit, this abomi-
nation must cease, when God's image will recover its splen-
dour in man. If anyone still attempts it, God's law must be
rigorously enforced, Genesis DC, 6, Deuteronomy XXI, 8, 9.4

in. Religious quarrels, which cause havoc not only to religion but
also to politics. This was clearly seen in the Roman Empire
under the first Christian emperors. The Christians gained their
freedom, but were torn with differences of opinion. They
established many sects and led the Emperors themselves to
take different sides, until the arrival of Persians, Saracens,
Turks, and other barbaric nations who overthrew the empire.
This is the origin of the saying, the emperors quarrel about
heaven, while the bishops seize the earth and its dominions.
Therefore: 1. every state should now return to its own affairs,
so that there is no confusion of government. 2. Every state
should attend to its own affairs quietly but effectively. 3. Truth
and justice should now be administered by means of laws, not
arms, and I would exclude not only weapons of steel but ver-
bal and emotional warfare, so that the world may be at peace.

One of the duties of political authorities should be to put a
stop to quarrelling and rivalry in general, but especially in the
church. Christ ordered us to teach, not to dispute, and to do

3The art of bell-founding attained its perfection in Belgium and Holland in the 16th
and 17th centuries. Belgium had some distinction in the making of musical
instruments, e.g. the Antwerp firm of Ruckers was famous for harpsicord
manufacture from 1580 onwards.
4 Gen. IV, 8 tells of the murder of Abel by Cain.

Gen. IX, 6: 'Whoso sheddeth man's blood, by man shall his blood be shed: for
in the image of God made he man.'

Deut. XXI, 9: 'So shall thou put away the guilt of innocent blood from among
you, when thou shall do that which is right in the sight of the Lord.'
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whatever he commanded. Therefore he insisted upon a prac-
tice which we have allowed to lapse. The Christian faith is
wholly aimed at peace, and its power lies not in words but in
the demonstration of the spirit, I Corinthians II, 4. In Homer
(as Justin mentions in his 'Exhortation to the Greeks') Jupiter
took Ate by the hair and hurled her from heaven and forbade
her ever to return to it.5 Does this not agree closely with
Revelation XII, 10?6 Indeed, this Ate or the art of false accusa-
tion has been cast down from the highest heaven and has crept
into the heaven of the church, and has been troubling the
world for 1600 years, stirring up endless strife and instigating
quite responsible people to behave like devils towards one
another, making accusations true or false in the sight of God
and bringing endless charges against one another. Come,
therefore, all who would play the part of Jupiter, and rout this
beast out of the heaven of the church and out of human affairs
all over the world!

IV. In tribunals and law-courts fraud and violence must not be
allowed to rule, but only justice. They should not be like the
Roman forum, a theatre for declamation, but like the
Areopagus of the Athenians, where every case was presented
without an emotional introduction and in darkness (lest respect
for persons should come into play), and was then ventilated
and decided. Rights are the bond of human society, if they are
rightly exercised; but immediately they are breached, the
safety of the state must suffer the same fate.

V. Laws of foreign or pagan origin and modern legal procedure
should be reformed. See section n below.

VI. No-one in the state should be allowed to be idle, in the sense
of failing to make an honest living for himself and his family
by serving society in general through farming, craftsmanship,
trade, or politics. My argument is (1) that no-one should learn
to misbehave through having nothing to do. Therefore this
should be prevented in the individual's own interests; (2) that

5 Cf. Homer, Iliad, XIX, 126 etc.
6 'Now is come salvation and the kingdom of our God..... for the accuser of our
brethren is cast down.'
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others should not be corrupted by this bad example; (3) that
there should be no occasion for begging or sharp practices; (4)
that in such circumstances the idle body does not nourish any
of its parts. In this connection the Egyptians of old had a wise
law, like the Chinese of today, forbidding the deaf, the blind,
the halt, the maimed, and even the victims of gout, from going
idle, regardless of their wealth. Solon, the Athenian lawgiver,8

passed a special law against the idle and indolent, giving
everyone the power to bring an action against them. Also God
in His holy word passed the law: 'If any will not work, neither
shall he eat.'9 The Romans had no temple to Fors Fortuna,10

the so-called patron goddess of the idle and unemployed,
inside the city, but built one across the Tiber to demonstrate
that idleness must be kept away from the boundaries of a well-
established city. We should follow these examples and enact
laws to the effect that (1) the rich should devote time to study
and serve the public interest by acquiring wisdom; (2) the poor
should practise trades. Anyone who fails to comply should be
liable to punishment. The cure of idleness alone, if obtainable,
would destroy the core of the abominable disorders of the
world; plunder, theft, gambling, and fraudulence in many
forms would come to an end. Hence it follows that no beggars
should be tolerated in the state, far less bands of them, such as
gypsies.11 In fact we must see that everyone has an honest
occupation to profit him in body and soul as well as in mate-
rial goods.

vn. We must also put a stop to all opportunities and instruments of
corruption, such as (1) indecent pictures on tablets, in books, or
anywhere, so that no one is corrupted by them; (2) worldly,
bawdy, or dirty songs; (3) tales of fiction (like those which tell

8 See note 3 on Chapter XVI, 3.
9 Cf. II Thessalonians III, 10.
10 Goddess of chance.
11 Up to the 15th century they had been regarded as religious pilgrims, and as such
they had certain political privileges. But thereafter they lost their influence and
degenerated into 'masterful begging,' e.g. travelling in bands as mercenary soldiers,
or as horse-dealers, peddlers, and tinkers.
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of Melusina and Amadis of Gaul)12 and all scandalous books
without exception, the kind of books which breed Atheism; (4)
(Gap in text)........ (5) taverns, cook-shops, eating-houses, and
drinking-dens should not be allowed anywhere; (6) similarly
money-lenders, speculators and the like, sponges and leeches
of mankind, should be banned. Far less tolerance should be
shown to gamblers, fortune-tellers, mountebanks, pantomimes,
tight-rope walkers, profiteers and confidence tricksters in
general. (7) Monopoly and oligopoly13 should likewise be
done away with all over the world. This blot on our history
whereby a number of people set up monopolies in our cities
and kingdoms and exclude others from the right to trade,
grabbing the first share of the cake, as it were, must be abol-
ished in the reformed age. For just as we must not tolerate the
confusing system under which a number of people force their
way into everything by an order which determines who should
undertake each enterprise, so it is equally intolerable that any
work which more people could do better through the interplay
of honest effort and mutual competition should fall into the
clutches of a single individual, certainly a catch for him, but
just as certainly a costly trick at the expense of the state. The
early Christians condemned Monotheletes for heresy;14 today
no-one should play the part of a Monopolist. Everything
should be common property except insofar as is necessary to
preserve order and avoid confusion between parties. The same
rule should be observed in the church and in schools. In Mark
IX, 38, the disciples say 'We saw one casting out devils in thy
name, and he followeth not us, and we forbade him.' This
should be a living example for modern disciples of Christ, not

12 Melusina: evil heroine of an early French legend, found by her lover, Raymond
of Lusignan, to be part-woman, part-dragon.

Amadis of Gaul: hero of a cycle of mediaeval romances, similar to the
Arthurian cycle in England. Bacon, in Novum Organum I, 87 writes of 'the
difference in history between the exploits of Julius Caesar or Alexander the Great,
and those of Amadis de Gaul, or Arthur of Britain.'

Oligopoly: a coined word on the analogy of monopoly to approximate in
meaning to the modem 'ring.'
14 7th century adherents of the doctrine that Christ had only one will. They were
banned at the ecumenical council at Constantinople (680 AD)
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only under the Papacy but in all sections of the church, who do
not allow the teaching and practice of their doctrines except by
their own members and their own colleagues, regarding them
as workmen of the same tribe. But although this seems a wise
order of things (in politics, religion, and also education), yet it
has turned into tyranny, and therefore the tribes in Belgium
wisely rejected it.15 It should also be abolished in the church
and all over the world. Every kind of work within reason
should be open to all, and the state should profit, no matter
who undertakes it. The works should testify whether anything
is reasonably and profitably undertaken.

The leaders of human affairs should be dismissed if they are not reli-
gious, and likewise the ungodly, bloodthirsty, and violent counsellors
who have served or sided with them. Rattery which has long been the
bane of court life should be utterly excluded from the reformed courts
by order, if possible, according to the example of David in Psalm CI,16

and informers, the most pernicious of all mankind, should meet with the
same fate.

7. Modern legal procedure should be corrected.
Bernard of Clairvaux17 in his 'De Consideratione' deplores the fact that
Christians live not only subject to the laws of Christ but also subject to
civil laws which are of pagan origin. The reason which he suggests for
this is that human frailty and wickedness are reluctant to observe the
law of God since Christ has set up only the one tribunal, namely, that of
conscience, both in the privacy of the home and openly in church.
'How happy we should be,' he says, 'if we did not need another
tribunal, and no-one with a guilty conscience sought to be defended by
advocates and bribed witnesses.' Every effort must therefore be made
to ensure that a truly Christian system of universal politics corrects the
Christian legal procedure, which is generally administered as if there
were nothing Christian about it. A number of Christian lawyers have

15 i.e. during the religious conflict in the Netherlands between 1581 and 1609.
16 Psalm CI contains David's vow and profession of godliness, quoted also in
Chapter XXI, 4.
17 See note 7 on Chapter XXH, 14.
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seen this already, including Nicolaus Vigelius,18 who shows in the pref-
ace to his 'Handbook for Judges' (published in German in 1579), how
much harm the jurisprudence of today is doing to the glory of God and
the well-being of the people, and in the book itself he explains the
simplest, easiest, and fairest possible way of dealing with cases involv-
ing any controversy whatsoever. In fact, in a speech to the orders of the
empire inquiring into the reasons for the corruption of Jurisprudence,
and among others he suggests the abuse of eloquence which is evident
in the courts. Certainly if Christians were true to their name, they would
not be deprived of their human or so-called civil rights. Knowledge of
these would be totally unnecessary, since the law is not made for a
righteous man, I Timothy I, 9. The summary of the law covers
everything when it says: 'Thou shalt love thy neighbour as thyself/19

Everything of this kind which could in any way interfere with the
peace and security of the people or disturb or upset human society must
be abolished in the first instance, if we are serious in our desire to
reform our political system. Only then will the time be ripe for us to
introduce improvements and restore the world to order.

//. The Introduction of Improvements.
It is not enough to recognise corruptions and proceed to amend them.
We must also consider the introduction of improvements. Little is
gained by noticing the confusion of political affairs, unless one knows
how to put them all in better order and takes the task in hand. Also, just
as it is nonsense to cast off a worn-out coat unless one has a new one
ready to wear, and false economy to reject spoilt wine or liquor and
pour it away unless one has a prospect of replacing it with something
better for the household, so it is a waste of time for anyone to content
himself with observing the corruptions of politics and putting a stop to
them without being seriously concerned to introduce improvements and
restore order out of chaos. Indeed this is exactly what we now desire,
namely, to introduce improvements in place of corruptions, and to bring
good order into our confused and troubled politics, so that we may see

18 Nicolaus Vigelius: Hendrich gives the Latin title of his work 'Oratio ad sacri
Romani imperil ordines universes' (prayer to all the orders of the holy Roman
Empire).
19 Matthew XIX, 19, XXII, 39. Leviticus XIX, 18.
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before us a state that is truly restored to order and a political system that
is truly reformed.

This will be achieved if all men, irrespective of the political sys-
tem, state, or kingdom in which they live, are put back into their orders
and come under definite laws and legal authorities so that every
individual is a part of human society, even slaves and subject people,
just as in our body we see individual members designed to fulfil definite
functions for the purpose of maintaining the body as a whole.
Moreover, they could be subdivided into seven main orders like the
seven animal faculties of the natural world as follows:

The Nutritive ) ( craftsmen
(
( doctors
(
( philosophers and teachers

Nutritive

life-giving

sensitive

locomotive

speech-making

protective

)
)
)
)
)
)
)
)
)
)
)
)
)
)

faculty would be

regenerative )

(
( traders, charioteers and

(
( runners
(
( orators and judges
(
( magistrates
(
( theologians

It is of prime importance that every state should be well-provided with
philosophers, doctors, lawyers, and theologians, whose duties may be
defined respectively as follows: (1) philosophers should teach men not
how to dispute the uncertain but to contemplate certain truth; (2) doc-
tors should teach them not how to invite ill-health through indulgence
in luxuries, then combat it in turn with doses of medicine and sooner or
later pass away, but to prevent illness by virtue of good daily living and
thereby to enjoy good and robust health and to live to a ripe old age; (3)
lawyers should teach them not how to go to law over questions of mine
and thine20 in the artificial world, but how to prevent all offences by

20 cf. Bacon, Of Judicature: 'For many times the things deduced to judgment may
be 'meum' and 'tuum', when the reason and consequence thereof may trench to
point of estate.' Also in Advancement of Learning II, 23,49 he refers to 'the private
right of meum and tuum.' 'Artificial' is man-made, as opposed to the natural world.
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righteous living (each in his own station) and to live in everlasting
peace with all the rest of mankind; (4) lastly, theologians should teach
not how to be reconciled to God and the church time after time through
repentance and absolution, but to persevere constantly in the commu-
nion of saints through faith and charity. So in the end all men will have
true leaders towards truth, long life, peace, salvation and blessedness, if
theologians know the solution to every case and the answer to every
question, and make themselves accessible to all men.

Finally the world will be more orderly if every political system, or
state or city has magistrates who are devoted to piety, peace and order.
We may define three orders of magistrates, as follows: firstly, there
should be consuls who make themselves fully available to all men at
stated times and give advice on all kinds of business for the purpose of
smoothing out any public or private difficulties. The requirements for
this office are that they should be very wise men and know how to
inform the ignorant. Secondly, there should be judges who will settle
any lawsuits which have arisen notwithstanding. The requirements for
this office are that they should be very righteous and reluctant to use
compulsion. Lastly there should be ephors or censors, who will see that
everything is done in proper order. The requirements for this office are
that they should have a most observant eye and the ability to assert their
authority over the first two. Their main qualification is that they should
all have the knowledge, the will and the ability to do good works. It is
essential that those who are appointed to rule over others should them-
selves be honest, wise, pious, brave, and vigilant, since nothing can rule
unless it is right, nor enlighten unless it is full of light. It is absurd for
kings to be ruled, or for leaders to be led by other men. The real sun
does not need oil poured into it. The real fountain does not need water
poured into it. Nevertheless great magnates (who have many heavy
responsibilities) are allowed to have assistants who co-operate with
them in drawing up their policies and putting them into action, as a
safeguard against error and its ill-effects, just as our mind, which rules
its own body like a queen, is provided with a guard of senses, such as
sight, hearing, smell, taste, and touch. Therefore every king, prince,
consul, and even the individual citizen should have (1) his own
preacher, as a guardian of his conscience, and a counsellor in the things
which concern God, (2) his own lawyer as a supervisor in the things
which concern man, (3) his own philosopher or sage to guide him in the
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business of life, and (4) his own doctor as guardian and director of his
physical health.

Finally all will be well in city, state and kingdom if all is well at
home and individual families are as well-ordered as I recommended in
chapter XXI, where I showed the appropriate ways and means.

Since this depends on the wise self-control of individual people, all
magistrates will be vigilant to see that individuals promote the safety
and peace of the state by leading pious, righteous, and sober lives.

First on the list of improvements which I propose are peaceful
intentions aimed at the welfare of the state, which parents will instil
into their children and all their family at home by taking steps to pre-
vent any quarrels and setting an example of agreement; and teachers
will do the same for young people in schools by inculcating salutary
precepts for life, exercising a peaceful influence on their discussions,
preventing obstinate debates which pave the way for different animosi-
ties in politics and the church, and avoiding giving the pupils any
example of disagreement; and ministers and pastors will do so in the
church by using their persuasion to exhort their whole congregation to
be of one mind according to the example of the apostles,21 avoiding and
preventing religious quarrels over abstruse details, and setting a shining
example at home and in public; and lastly, magistrates will do so in
political life by seeing to it that everyone does his duty and manages his
affairs in a quiet way. Above all else, the political magistrate should see
that he has an honourable agreement with the minister of the church
and that they work together hand in hand, lest the harm done by any
show of disagreement should outweigh the good of their legislation.

(1) Certainly this was the case in the time of the patriarchs, when
the firstborn of the families were kings and priests.

(2) Although in dealing with the people of Israel God separated
these dudes, He granted the kingship to Judah and the priest-
hood to Levi, thus beginning with two brothers.

(3) Then, whenever a king sat on his throne, God ordered him to
take the book of the law from the Levites and to copy it.22

(4) All controversies were settled by priests.
(5) All who lived according to the law were successful like David.

21 Cf. n Corinthians XIII, 11.
22 Cf. Deuteronomy XVII, 18.

Ill



PANORTHOSIA

(6) Those who transgressed it were unsuccessful like Uzziah.23

This should be duly noted against the conduct of several
states, even after their reformation, where the political system
will shortly devour the church; just as under the papacy the
church devoured the political system and the schools which
served it, so in the society of those who have left the papacy,
politics will devour the church. Both extremes should be
reformed, and Moses and Aaron should return to brotherly
agreement.

Pious and peaceful intentions of this kind will be promoted by Christian
laws passed by a Christian magistracy as a measure of our respect for
God and nature, and by the laws innate in our minds, (for the latter are
truly the only bonds of restraint acceptable to human intellect and will
or against which no-one of sound mind can rebel, but everyone is
obliged to subscribe to them), or again by the laws of Christ, the prince
of peace, as they appear in scripture, summarised in the words 'Thou
shalt love thy neighbour as thyself,' and 'whatsoever ye would that men
should do to you, do ye even so to them/ Likewise: 'Do thou not unto
another that which thou wouldst not have done unto thyself.' Could any
lawgiver be more saintly, more perfect, or wiser than Christ? How
could we expect anything but saintliness, perfection, wisdom, and
righteousness from such a great lawgiver? Therefore all other laws
passed for all people in every aspect of life such as marriage, clothing,
and the like, should depend on His laws.

Within the terms of such laws, when public trials are arranged they
should be held in open places 1. so that final judgment should be
passed, as it were, in sight of heaven and earth, 2. so that they should be
accessible to the poor, afflicted, or oppressed, 3. so that everyone may
have an opportunity of learning about justice and equity and the condi-
tions of their administration. No doubt it was with this purpose in view
that God instructed judges to pass judgment not within the walls of
council-chambers but at the gates where everyone was passing by.24

But in any event it was the wish of the Roman people that public trials

23 See 0 Kings XV, 5.
24 Cf. Deuteronomy XXI, 19.
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should be conducted at a session of centumviri in the public forum25

with a spear posted upright in their midst.
It would be truly Christian and equitable for trials within the terms

of the laws of Christ to be held both in public and in private, and this
would conform to the opinion of the Apostle when he objected to
Christians appealing to the judgment of the heathen.26 In the old testa-
ment God had ordained that churchmen should be present at political
trials so that if the judges happened to make a mistake, the churchmen
would correct it according to the law of God, of which they had expert
knowledge, Deuteronomy XXI, 5.27 Why then should we be ashamed of
Christ as our lawgiver? Why should we regard his saintly and concise
laws as inferior to the extensive and complicated laws of the heathen?

At this point the question may well be asked whether it is fair and
proper under the new testament that churchmen should be present at
civil trials. My answer is that Christ and the apostles gave no such
ordinance to their followers, because they were living under foreign
magistrates and there was no occasion for it, and also Christ did not
prescribe any ceremonies, leaving it to the free choice of the church and
to the needs of the times and circumstances. Hence churchmen are
sometimes admitted, and sometimes not, and this has its advantage and
its disadvantage either way. But since the disadvantage is greater, it
would be safer for the functions to remain separate, especially when the
light of God's word is so widespread that the laws of God cannot be
unknown to the magistrates, and the ministers are not debarred from
duly exercising their freedom to correct the transgressors at another
time.

It would also be to our benefit if public courts were held or at least
were open every week so that the protection of the law should always
be available. Less serious cases could be brought before them, involv-
ing any offence which seems to threaten a violation of order or peace
and has only recently been observed, as for example if anyone begins to
lead a life of idleness or prodigality or the like.

25 The Centum viral court consisted of about 100 judges appointed to deal with
civil cases, mainly of inheritance, in ancient Rome.
26 See Acts XXVIII, 19, for Paul's appeal to Caesar.
27 'The Lord hath chosen the sons of Levi to minister unto him....and by their
word shall every controversy and every stroke be tried.'
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I wish that Christians would accept a return to the simplicity of the
law of Christ and to the dictates of sound reason without recourse to
jurisprudence or lawsuits. Then all problems could be settled more
quickly, more amicably, and more expeditiously. But what is one to do
in the present situation? The courts must be given their place for the
sake of prestige.

These good intentions will also be assisted by good books which
contain useful and salutary advice, especially by the text of the Bible,
which can be drawn upon as a positive store of wisdom for establish-
ing, directing, and maintaining the political system; but human works
should not be neglected, and I refer the reader to my Pampaedia where I
have dealt with them at some length.28

Duties or offices are either public or private. The public offices
consist of magistracies responsible for the peace, safety, and light of the
state and all the people, affairs and business involved in it.

The people who can promote the safety, light, and peace of the
state are philosophers, politicians, and churchmen. They will therefore
do their best to ensure that every city in their charge not only has its
own political magistracy to keep an eye on the preservation of peace,
and a church ministry working to kindle piety in the people, but also
philosophers (its wise men) whose task will be to see that no unreason-
able action is taken by anyone (even the magistracy and the ministry).
Their first responsibility will be to the schools, to see that the training
of young people is wisely conducted; their duty, however, will not end
there, but will extend over all our affairs, so that all men are kept in the
ways of wisdom.

For whatever duty men have to do, they ought to know all about it
first, and whatever they have to know, they must first be taught, and we
must provide the means to teach them, so that no one can fail to learn. It
will save time if they are all taken together and taught everything that
they all ought to know. This means that they should be taught 1. piety
at religious meetings or in church by ministers of the church, 2. the
rights and privileges of their country by politicians, 3. customs at home
and abroad by philosophers, or by dramatic performances in schools,
where the historic deeds and virtues of their ancestors can be presented
in a lifelike way which expedites both teaching and learning.
Responsibility for these belongs mainly to the magistracy, whose duty

28 Chapter VI.
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it will be to watch and see that the first is provided and flourishes in
every place inhabited by ordinary people or by some particular family,
and the second especially in cities or towns, and the third at least in the
larger cities, where the more refined people live, but with the reserva-
tion that nothing that is scurrilous, obscene, or immoral should ever be
included, but only such knowledge as may contribute to the training of
all men in wisdom and good morals, in the form of historical facts ......
(Gap in text.)

Magistrates will also be responsible for public buildings, such as
(1) temples used for religious services, orphanages, poor-houses, old
people's homes, hospitals, (2) schools for training in wisdom, involving
the following: (i) building schools everywhere amongst their people,
(ii) appointing teachers and fixing their salaries, (iii) providing means
of support for the children of needy parents during the period devoted
to the cultivation of their minds, (iv) appointing scholarchs and censors
as masters of education, (v) sending out official visitors to schools once
a year. For all men must be enlightened, so that they act not in igno-
rance of good and evil, nor under compulsion, but deliberately and of
their own accord. (3) Disciplinary homes, for the purpose of restraining
those who disturb (law and) order, in view of the need to reform them
instead of putting them to death immediately. (4) Clocks. Since the wise
disposal of time is the basis of wise activity, clocks should be in general
use all over the world in every city and village or even every home,
both sundials and mechanical clocks; and indeed they should be of one
design, namely the double clock which sounds the twelfth hour at noon
and at midnight. For this is the only clock which is perfectly fitted to
measure the movement of the sun and our periods of work and rest. It
would also be an advantage, no matter how many more clocks there are
in one city, to have one principal clock as a measure for the rest, which
would be observed and listened to for the sake of agreement when such
public activities as church services, funerals, and weddings are being
conducted.

There is also the care of public highways which requires (1) exact
measurement of distances, (2) setting up statues to Mercury at cross-
roads, showing the straight way to our destination so as to fulfil the
instruction of Isaiah XL, 3,4,29 (3) providing bridges and crossings, (4)

29 'Prepare ye the way of the Lord, make straight in the desert a highway for our
God.....
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building inns at regular intervals where the necessities of life can be
had at a fair price, and preparing maps of the countryside, (5) attending
to public security, (6) making footpaths under trees, which provide
shade from the sun, shelter from the rain, and fruit to eat, and also serve
as an amenity.

Responsibility for young men travelling abroad will also belong to
magistrates, who will encourage or prevent or direct their travels as
need be. They will encourage the young not to wallow at home, now
that the world is wide open to them; they will prevent them from lead-
ing a vagabond life; and they will direct them so that they receive the
necessary instruction and are able to give the state the benefit when
they return. We shall see in a moment how this should be arranged.

Lastly, it will be the responsibility of the political senate to super-
vise, judge, and enforce the following:

1. that no one lives in idleness, but all enjoy honourable status
and employment. If anything to the contrary is observed, the
individual should be summoned and called to account.

2. that no one steals any property from others.
3. that no one lives in a state of quarrel and strife with anyone

else. They should all enjoy peace and concord.
4. that no piece of land, meadow-land, woodland or garden, and

no building, should lie unattended.
5. that no one commits an offence against anyone publicly or

privately, indoors or out of doors. Public security should be
ensured on roads and lanes and in every corner.

The magistracy should be in charge of the yearly food-supply, so that
the state manages to avoid any shortage, and starvation is prevented. In
Belgium inspectors of fishery are appointed, who are bound to examine
fishing-nets to see that they are not too fine-meshed to allow tiny fish to
pass through them, with the object of preserving the species at its natu-
ral source. This agrees with God's instruction about not destroying the
young birds with the dam.30

It would also be a good idea to have a paradise of delight in every
kingdom, state, and market-town, that is, a full range of vegetables,

30 Cf. Deuteronomy XXII, 6: 'If a bird's nest chance to be before thee in the way in
any tree, .... thou shall not take the dam with the young.'

116



CHAPTER XXIV

minerals and animals of land or sea or air, and lastly a full range of
manufactures, for the following reasons:

1. this would be one effective remedy for cultivation among all
nations;

2. it would be an outward symbol that the new Adam has opened
up for us not only a heavenly paradise but also an earthly one,
Isaiah XI, 6-9;31

3. it would afford pleasure to the pious people who rejoice in the
reform of our affairs, and

4. it would have a healthy effect on the body of the people and
present a special challenge to the human mind for each indi-
vidual to have his own incentive to plant such a garden of
delight within himself.

Means. But how would this be possible? My answer is:
1. The task should be entrusted to someone who had a burning

desire for such a paradise and wished to make it his own life's
work.

2. A definite and appropriate place should be chosen and ear-
marked for him, for example, some monastery pleasantly
surrounded by gardens, fields, woods, and lakes.

3. Provision should be made for the collection of revenue, by
donations from those who would wish to visit such places.

Method. But how are the wild animals to be tamed? My answer is that
men have acquired the knack of this very well. A certain Swiss minister
had a dog, a cat, a mouse, and a bird trained to take their food peace-
fully from the same dish.32 Look on this as the beginning of the act!
Various people have been successful in one way or another and so it
will continue. This would be a veritable Noah's Ark, and a definite
symbol of how peace and concord should be cultivated also among
mankind.

31 A favourite quotation of C.
32 This is referred to in more detail in Pampaedia VII, 24, where the source is
given as Drexel's 'Aurofodina' (Gold mine of all the Arts and Sciences; published
in 1653).
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The private duties are those of individual craftsmen, merchants,
and the like who earn a settled living in some honourable vocation.
They must observe the following general rules:

1. Everyone should remain in a place that suits his vocation, for
example, merchants and craftsmen should live in cities, rural
workers in villages. The nobility should deal with heroic
things, rural workers with rural things, spiritual men with
spiritual things,

2. Everything should be done without intent to defraud. Anyone
who is bound by agreement to fulfil a contract, should deposit
the price or the reward with a judge or a witness. If he fulfils
the contract faithfully, he should collect the money, but if not,
the first party should receive it. Under these conditions fraud
will be out of place, or else it will fall back upon the head of
the defrauder and strengthen his resolve to be serious and sin-
cere in everything that he does.

3. It would be an advantage to us all to return to the simplic-
ity of olden days in all things, copying our ancestors especially in food,
clothing, and forms of address.

Exceeding happy was the bygone age33

Drawing contentment from the faithful fields
Nor lost of soul through idle luxury,
But wont to feed its latest hunger-pangs
On acorns plucked from the abundant oak.

There should be one common food-supply for one family within one
household, and a public supply in the same village or town should be
drawn upon in such a way as to ensure fair distribution, meaning that
there should not be some who have enough to make them sick while
others are going hungry. A convenient way of arranging this is 1. by
some agreed definition of meal-times; everyone should have lunch and
supper at exactly the same hours, barring accidents. 2. by seeing that no
one has more than three or four courses served, and 3. by assisting
necessitous cases. There should be public prefects who visit nearly
every house once a week to see whether everyone is doing a proper
day's work, and what kind of living they earn for it. Otherwise (in the
event of sickness or for some other reason) provision should be made

33 Boethius, Consolatio II, verse 5.
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from the public supply, so that no one is altogether neglected, or else
steps should be taken quickly to have food sent to him by a neighbour.

Similarly there should be clothing laws to the effect that no-one
should be allowed to wear anything he pleases (which is Almodism)34

but only clothing suited to his age, his standing, and his place in soci-
ety, so that anyone whom we happen to meet may be treated with the
respect which he deserves.

Nevertheless it is worth looking into the question whether a special
order could be made in this connection, or whether it would be accept-
able to adopt the following:

1. that boys should dress in white in remembrance of their bap-
tism, and to avoid staining their early life with vices.

2. that adolescents should wear yellow as a reminder to them to
guard the golden age of innocence.

3. that scholars should wear green to represent the beauty of the
mind.

4. that churchmen should wear blue to recall heaven (towards
which they are directed and ought to direct others).

5. that political magistrates should be allowed to wear red or
purple.

6. that old men should wear dark grey or black as a reminder of
approaching death and burial.

In our forms of address also it would be desirable to return to the
ancient formula, Aristotle to Philip, Atticus to Cicero. Vanity in this
respect has increased out of all proportion. Pride should be saved from
falling down such a dangerous slope

Order should also be maintained in our pleasures and recreations,
as follows:

1. in the home, children's games and the family party.
2. in school, performances of comedy, celebration of council

meetings and public assemblies.
3. in town or city, festival banquets, performances of comedy (so

that they give meaningful and useful accounts of our country's
history, or the deeds of our ancestors or the lives of saints or
wise men).

34 Text has 'Almodismus.' Similarly C. has 'allamodica' in Pampaedia XII, 1, for
'conventional.'
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4. in the kingdom, the Olympic games, ........ stage and theatrical
performances could keep their place in a well-ordered state,
indeed, more of them ought to be introduced and observed.

My reasons for this recommendation are as follows:

1. Honourable recreation among friends is useful in itself, if they
indulge in it sparingly. This is especially true of the drama,
which is equivalent in a way to a journey abroad, and takes
only a few brief hours to teach a lesson which someone else
took several years to learn while taking an active part in the
events long ago.

2. In this way all the most useful knowledge can be effectively
imprinted on our minds.

3. The people receive moral training unconsciously through the
profound impression made by the events represented on the
stage. For here we have a combination of (1) outstanding
events, (2) exquisite language, (3) lively acting, (4) pleasant
agreement or depressing disagreement, (5) the judgments of
God following good or evil deeds of men, so that if everything
is performed correctly, it must have a striking effect on the
spectator, transporting him, as it were, and filling him with
rapture or divine enthusiasm. Hence a single drama correctly
performed usually does more good than any number of elabo-
rate speeches of the finest eloquence. In short, plays are living
preludes to later action which we should gladly imitate.

Method.
1. Historic events, which it is very important for another age to

know about, should be presented on the stage, especially the
history of one's nativeland, so that men are well-informed
about the outstanding and wonderful deeds of their own ances-
tors and people of other nations.

2. There should be no fancy production, but events should be
acted as far as possible just as they occurred, with the same
clothing and ceremonies, so that antiquity itself comes upon
the scene.

3. Nothing offensive should ever be included, or if it does come
into the plot, it should be represented as acted off-stage, but
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God's judgments should be enacted in full view of the audi-
ence.

Order in Marriage.
1. No one should be allowed or permitted to remain a bachelor,

especially a dissolute one; but all who are of the right age and
condition should marry and have children.

2. Choice should be exercised so that disparity of age, stature, or
health is not permitted. For if careful precaution is taken in
breeding horses, surely the same should apply to men? In par-
ticular, they should not marry too young, but only when their
natural strength is fully developed, between the ages of twenty
and thirty for men, and between eighteen and twenty-four for
women. My reasons for recommending this are: (1) that men
should have more time to prepare for the duties of their career,
(2). that they should have less occasion to engage in reckless
love-affairs, (3). that they should be fit to produce strong and
healthy children. It was for this reason that the Spartans made
it their custom to marry late, and in the meantime to strengthen
the physique of their young men and women by hard work.

3. Husbands and wives should live honourably and happily
together and give their children a liberal education. For this
purpose marriage-officers should be appointed, wise old men
preferably with a good knowledge of health and morals.
Among the Spartans, anyone who saw a boy or a young man
committing some improper act without rebuking and correct-
ing him was liable to a fine as a degenerate citizen.

On the question of a dowry, see the final paragraph of this chapter.

///. Establishing the new Politics.
Since 'there is just as much merit in acquiring what we have got as in
first acquiring it',35 it will not be enough to have devised a good politi-
cal constitution and taught men how to work it, unless we also investi-
gate ways of maintaining it. Also since natural objects are maintained
by means of their own components, the same factors will have to be

35 Ovid, Ars Amatoria, II, 13.
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observed here as in our investigation of good order, namely, people,
things, and actions.

The people who have a part to play in maintaining any kind of
politics or society on a large scale are teachers, churchmen, and politi-
cal leaders, as preservers of the light, the peace, and the favour of God.
In other words, just as the political magistracy should supervise every-
one in the same state without exception, to preserve order, peace, and
tranquility among all men, so in the same state the church magistracy
(the minister or ministers with their presbyteries) should supervise piety
to preserve all men and things without exception, fearing God and win-
ning His favour. Also there should be a school magistracy (a rector, or
rectors of schools in association with teachers and scholarchs) to super-
vise the maintenance of wisdom among all men and to see that all
young people are correctly educated and trained without exception so
that not even a single boy of even the poorest parents is left lying like a
neglected tree-trunk, but everything is transmitted to God's nursery,
and sown, planted, watered, and trimmed.

But just as sound learning is too much to expect so long as we go
hunting for a knowledge of things one by one piecemeal and in isola-
tion, and neglect to bring them all into mutual harmony, so there will be
no hope of honesty, peace, and affluence in the world so long as indi-
vidual people are allowed to live selfish self-centred lives, instead of
being attracted and attached by some delightful common bond which
they clearly recognise as an advantage to themselves and their families
for all time, even after their death. I mean such bonds as the following:

1. Rights and laws which should properly affect all people in
all things but should be few in number and based on natural equity.
They ought to cover every situation and be known to all people, and to
ensure this they should be posted up in public and read through every
year.

There should be universal inter-communication. 1. The tribes in
every city should communicate through tribunes, who should assemble
every month and confer about the happiness of the neighbourhood. 2. In
every province the states should assemble in the metropolis in asso-
ciation with consuls from large towns and cities to confer about their
common welfare. 3. Besides, every week news-sheets or records should
be printed, giving an account of any memorable current events, and
these should be generally distributed so that people have an opportunity
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to rejoice with them that do rejoice, and weep with them that weep.36

But if these publications are to be instrumental in promoting light and
learning, they will give an account of any memorable event at home or
abroad (1) in schools and the field of literature, (2) in the church, and
(3) in politics and economics.

The same applies to foreign travel which I should like to see
organised for three purposes: (1) to make a pleasant impression on
youthful minds, which are certain to become more fully developed and
polished as a result. For all the world is a book, every region or city an
academy; also any man who is outstanding in education, wisdom or
religion is a tiny particle in that great book, and the inspection of it is
surely profitable; (2) to provide the state with a team of experienced
men, conversant with life in other parts of the world; (3) to foster and
preserve unanimity and concord among all nations near and far.

Therefore it will be to the advantage of every state (1) to send one,
two, or three representatives to travel abroad every year, (2) to give
them letters of introduction and (3) testimonials; (4) that these represen-
tatives should write from foreign parts to their families every month;
(5) and on their return home they should render an account of their
travels by handing over their diaries;37 (6) from every kingdom there
should be one official with a roving commission to win the confidence
of all nations, to renew international friendship, and to find out what is
happening in world affairs; official holders of public testimonials
should not need to meet their own living expenses but should have
them paid by the state, or alternatively scholars, churchmen, and politi-
cians should be the guests of their counterparts in other countries.

Therefore (1) there should be hostels for such official travellers
where they are entertained free of charge in all towns and cities; (2)
they should be granted safe-conduct on highways; (3) at all junctions
and cross-roads there should be statues to Mercury with proper inscrip-
tions.

Among the actions necessary to the establishment of a well-
ordered political system are the inspecting, assessment, and continua-
tion of the previous regime, which are within the competence of all
magistrates, but especially of ephors and censors of morals, who should

36 Cf. Romans XII, 15.
37 The keeping of diaries is recommended in Pampaedia XI, 9 and XII, 3, and by
Bacon in his essay, Of Travel.
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be publicly appointed over all the orders, and should organise general
and also special visits to individual people, families, schools, and so on.
It would also be a good idea for every head of a family, every minister,
and every magistrate to pay regular visits to his household, his church,
and his subjects respectively, and for every king to travel round his
kingdom once a year, and every lord to make a tour of his domains
once a month, so that there may be an opportunity to give any advice
that can be conveyed by the individual official for the edification and
common good of the people, and to explain that their time should not
be wholly spent on the affairs of the moment but a more important part
of it should be devoted to more important things. It will be the duty of
these censors to insist upon order and propriety in all things, so that
there is a clear distinction between all the ages, the younger ones
respecting their elders throughout, but all of them treating old age with
veneration.38 This is the kind of state which existed in Sparta, hence the
Greek proverb: 'Sparta is the only place where it will be an advantage
to grow old.' In contrast to this we have an indication of a state in ruins
in Isaiah m, 4, 5.

Then once a year there could be a statutory public ceremony
where all office-bearers from the highest to the lowest (e.g. consuls,
judges, aediles, chancellors etc.) should give the community an account
of their actions, and people should have the right to point out the over-
sights and errors which they have committed, but in peaceful terms.
Thanks should be expressed to those whose administration seems
commendable, and they should continue in office or be promoted to
more responsible posts; but those who are faulted for their conduct
should be demoted or dismissed (so that those who did not know how
to rule may learn how to accept the rule of others) and their places
taken by others who are more suitable.

Assessment is properly the business of political judges, who will
perform their duty well if they keep to the rules for a good judge, as
follows:

1. He should be impervious to emotion, rather like a glass which
reflects the proper colour or a balance which measures the
correct weight.

38 Cf. Cicero, de Senectute, 10.
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2. He should not come to a decision without hearing both sides
of the case, bearing in mind that he has a pair of balances,39

and two ears to hear with. God set us an example when pro-
ceeding to pass judgment on Satan in the garden of Eden, and
on Cain and Sodom on earth.

3. If he finds it necessary to hear an accusation in the absence of
the accused (because of the authority of the accuser or the
presence of witnesses) he should not pronounce any verdict
against him there and then. Anyone who pronounces in haste
is rushing into repentance; and anyone who comes to a deci-
sion without hearing both sides, however fair, yet he is
unfair.40 This was the mistake made by David in judging
Mephibosheth.41

4. He must not accept bribes.42 God sternly forbade this and
added his reason for it that gifts blind the eyes of the receiver.
And this is true, since it is testified by Him who knoweth all
things, and the witness of experience goes to prove it.

5. He should be no respecter of persons.
6. Rewards and punishments should be so justly and scrupu-

lously meted out that there can be no cause for jealousy over
the award of the former nor complaint over the imposition of
the latter on the part of even the most biased people. In the
words of Seneca, 'You should know that the most righteous
thunderbolts are those which are worshipped even by those
whom they have struck'.43

Briefly:

1. in accordance with unity, they should first of all have an exact
knowledge of the whole case.

2. in accordance with truth, they should pronounce a just verdict.
3. in accordance with goodness, they should be resolute in apply-

ing the law but should temper justice with mercy.

39 cf. Revelation VI, 15.
40 Cf. Seneca, Medea, 199: 'He who decides a question without hearing the other
side, though he decide with justice, cannot be considered just.'
41 See n Samuel, XVI, 1-4.
42 Cf. Exodus XXIII, 8 and Deuteronomy XVI, 19: 'Thou shall not respect persons,
neither take a gift: for a gift doth blind the eyes of the wise' etc.
43 See Seneca: Quaestiones Naturales, II, 12 etc.
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The application of the law consists of the fair distribution of rewards
and penalties. For in order to provide constant incentives to virtue in the
world around us, there ought not only to be awards for virtue but also
corresponding penalties for the corresponding vices; for example, if
high-ranking gentlemen can obtain promotion to the nobility, there
should be a corresponding rule that those who prove unworthy of their
rank should forfeit it.

If this distribution is to be just, we must see to it that the punish-
ment fits the crime in three respects, as follows:

1. Sins committed in secret should be tried in secret, and those
committed in public should be rebuked in public, in accor-
dance with Christ's commandment in Matthew XVffl, 1644 and
that of the apostle Paul in I Timothy V, 20,45 and the law of
wisdom gives the same advice that evil should be ignored as
much as possible. For it is better not to know wickedness.

2. Punishment should take the same form as the crime (which is
the so called penalty of talion).46 Thus God ordered human
bloodshed to be punished with human blood, Genesis IX, 6.47

Wars should be punished with war, and plunder with plunder.
3. The extent of the punishment should correspond to the

offence, so that everyone pays the penalty he has deserved,
no more and no less. God stated this explicitly in Exodus XXI,
23-5.

We must notice, however, that it is best to anticipate the need for rigor-
ous discipline by strict general supervision because time will tell that if
we prevent all kinds of transgressions, then idolatry, blasphemy, mur-
der, immorality, theft and robbery, slander and quarrelling, and conse-
quently punishment, execution, and the like will disappear from the
language of Christians.

44 Take with thee one or two more, that in the mouth of two or three witnesses
every word may be established.'
45 'Them that sin rebuke before all, that others also may fear.'
46 i.e. punishment on the principle of Exodux XXI, 23-5: 'If any mischief follow,
then thou shall give life for life, eye for eye, tooth for tooth, hand for hand, foot for
foot, burning for burning, wound for wound, stripe for stripe.'
47 See note 4 above.
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Conclusion.
Any state which frames its laws with a view to the blessing of God and
its own salvation will earn the right to use the inscription HERE IS
THE KINGDOM OF GOD ON EARTH, WHERE RIGHTEOUSNESS
AND PEACE HAVE KISSED EACH OTHER.48

As a means of arranging a marriage contract, one must consider
the least and the greatest form of dowry. The least is appropriate in a
case where the man who is seeking a wife has ample means of his own.
For then he should be looking for a good housewife who knows how to
look after his possessions rather than one who would increase his pile
of wealth. The greatest is required to enable a well-dowered bride to
find a bridegroom who is wise and well-born but not rich, or a poor
bride of good character to find a rich bridegroom. This will produce a
wise balance of material and spiritual goods, so as to avoid the combi-
nation of wealth and wealthy people who are stupid and do nothing for
the cause of virtue, whereas wise and honourable people live in want
and squalor, doing nothing to bring profit or credit to the state. If my
recommendation is not accepted there will be no incentive to virtue.

This brings me back to what I said at the beginning of the chapter.
Politics is the receptacle of our schools and churches, for no state is
properly constituted without a school or schools for the training of wis-
dom and a church for the training of religion. In either case the political
magistracy stands in the role of nurse. Therefore after our attempt to
reform these two, we must follow with the attempt to reform politics,
which will meet with its own measure of success if we set about it in
the same way as we sought to reform the first two, namely,

1. by putting a stop to corruptions.
2. by introducing improvements.
3. by establishing the good things which we have introduced.

48 Cf. Psalm LXXXV, 10.
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The world assembly or ecumenical council, the authority
for universal reform.

1. It has been customary in the past to convene ecumenical councils
where bishops from all the Christian countries assembled to consult
about the business of the whole church. But we shall have a truly eco-
nomic1 council only if we assemble enlightened men from all over the
habitable world, philosophers, churchmen, and politicians of outstand-
ing eminence in wisdom, piety, and prudence pledged to introduce
plans at long last full enough to secure, establish, and increase the
safety of all mankind.

2. The saintly purpose of this supreme universal assembly will be to
reveal to the rest of the world the light and peace and salvation which
God has so splendidly revealed to us, and thereby to put an end to
confusions and to introduce a better state of affairs everywhere, and
finally to establish the ways of light, peace, and salvation so that dark-
ness, disorder, and defeat cannot possibly return to mankind; or accord-
ing to the scriptures (if you like allegorical expressions) to see that at
the beginning of the world's seventh millennium the walls of Jericho
fall down flat (Joshua VI, 20) with all the people shouting a great shout,
and its spoils are consecrated to the Lord for use in His sanctuary, and
all the rest is burnt with fire (verse 24) and a curse is proclaimed on any
man who attempts to revive this city Jericho (verse 26), and all men
like Achan are destroyed, in order to turn away from Israel the
fierceness of the anger of God (Joshua VII, 18-26), and finally to bury
Gog and Magog, that is, all the enemies of God and of His people
(which is mankind) who have remained under cover in the past but are

1 Latin 'oeconomica' and 'oecumenica' have the same assonance as the English.
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now openly discovered (for this is the meaning of the words Gog and
Magog).

(They should declare a grand Jubilee; they should order a general
postliminium2 allowing men to return to their former residences, inter-
national rights and freedoms. They should dispossess all who have
unjustly acquired or commandeered the property of other people. No
rule that is contrary to the laws of God and nature should continue to be
valid, no matter how long it has been in force. For, as God said, rules
can never be made by those who are not properly entitled to make
them).3

3. Such a universal council is an urgent necessity as a universal rem-
edy for universal misunderstanding, since God does not wish some to
be made perfect without others. Hebrews XI, 40.4 There is no reason
why one should recall to mind the well-known saying—'I have not
known any good to come out of any council/ For that was true in olden
days when the times of partiality (mentioned by the apostle Paul in I
Corinthians XIII, 9, 12) had not yet passed, when bitterness between
opposing factions was at its height. But today with God's blessing the
times are approaching when that which was in part shall be done away
(I Corinthians XIII, 10-11). In olden days men met together to fight,
today they should meet in conference. For this will no longer be an age
of folly when anyone pronounces upon matters unknown, but an age
like that of the wise Elihu (Job XXXIV, 4) when the judgment and
affliction of the righteous Job will not be decided by men like Bildad
and Eliphaz,5 whose wisdom was a sham, but by men who are truly
wise like Elihu—and God Himself will pronounce the sentence and
bring all controversy to an end. I am not asking for a council where one
part of the church or the world will assemble in opposition to the rest,
or party confronts party for the purpose of disputing, quarrelling or
deceiving one another and entering into sworn conspiracies, but one
where all will meet together in peace with the unanimous desire to pro-

2 A return to one's former home to resume one's ranks and privileges e.g. after
war or exile.
3 Cf. II Samuel XXIII, 3: 'The God of Israel said, the Rock of Israel spake to me,
He that ruleth over men must be just, ruling in the fear of God.'
4 'God having provided some better thing for us, that they without us should not
be made perfect.'
5 See Job II, 11, and Genesis XXXVI, 4. Cf. XII, 4.
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cure the common good through common policies. What, then, has one
to fear from such a universal council? All the nations of the world will
be its assessors, through their three-fold representatives, for instead of
rules and laws they have all God's creatures, and all the senses and
consciences of all who are assembled, and all God's revelations to
them; and in this way God alone will preside, and we shall all be His
assessors on equal terms.

4. A very suitable way of enrolling such a council will be to extend
the practice which exists elsewhere in the world, where scattered areas
assemble in some kind of group, and small groups join larger ones, and
so on up to a supreme group. Similarly, colleges of scholars, synods of
churches, and assemblies of provinces and kingdoms, being smaller
groups, will eventually set up a supreme group, which will finally
become a congress or college or council or assembly of the world as
fully representative as one could possibly expect on earth.

5. This kind of assembly is foretold in scripture in every passage
which contains a prophecy of this final universal reform of affairs and
the gathering together of nations. For surely this is the meaning of the
passage in Isaiah LXVI, 18 'I will gather all nations and tongues; and
they shall come and see my glory.' Also in Ezekiel XXXIX, 11,13 there
is a description of the place where all the people of the land will come
together to bury Gog on a stated day. Daniel beheld the throne and the
judgment under the protection of the Ancient of days, who gave judg-
ment to the saints of the most high (Daniel VII, 22) to take away the
power of the beast which was destroying the earth, and to tread it down
(verses 23, 26, 27). The same revelation was made to John, after the
final victory over the beast which was waging war against the Lamb,
and after the destruction of Babylon, (Revelation XX, 4). Thus God
spoke to us through the prophet Joel (III, 12): 'In those days when I
shall bring again the captivity of Judah and Jerusalem, I will gather all
nations into the valley of Jehoshaphat.' The meaning of the valley of
Jehoshaphat is explained in Second Chronicles XX, 25, 26, that is, a
place where all the people gathered together after winning a victory
over their enemies to bless the Lord and distribute the spoils. Surely it
will also be fitting after the utter defeat of the kingdom of darkness and
a victory won by the whole of mankind, that the people of the world
should meet together to bless the Lord and arrange for a reasonable,
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just, and saintly distribution of the spoils of light, peace, and God's
everlasting love among all nations.

6. But there is also reason to believe that God foretold this in sym-
bols and figures of speech, for example, (1) every year in the seventh
month, in the first day of the month, all the people had a memorial of
blowing of trumpets, an holy convocation to offer an offering unto the
Lord, and were obliged to do no servile work therein, (Leviticus XXHI,
24): (2) In the jubilee year, which was solemnly indicated to all the
people with the sounding of trumpets, liberty was proclaimed
(Leviticus XXV, 8). Christ indeed vouched for this in the spiritual sense,
Luke IV, 19,6 but the time is now ripe for everything under the whole of
heaven to be wholly and fully restored to freedom. See Caelius
Socinus,7 on the Spaciousness of the Kingdom of God, page 144. (3)
After building the temple Solomon called all Israel together and dedi-
cated it to the Lord, as Jehoshaphat and Josiah did,8 Verily, everlasting
wisdom built the house of God and dismissed its handmaidens.

7. The question now arises, who will summon this kind of council?
My answer is, the kings and states of the Christian world, adopting a
procedure which has their united support; in effect, the conquerors of
Babylon, Cyrus, and Darius9 following the example of Constantine,
who defeated tyranny and restored freedom to the churches, then called
the Christian world together to establish everything better, attending the
assembly in person and acting as its president.

The form of invitation should be taken from n Chronicles XXX, 6-
10.10

8. But whom will they invite"? I have said that the world should be
invited, that is, all nations and peoples under heaven, so that they

6 '(The Lord hath sent me) to preach the acceptable year of the Lord.'
7 See note 2 on Chapter I, also VIII, 49 and XXIII, 3.
8 See n Chronicles XVII and II Kings XXII.
9 Cyrus, the first king of Persia, captured Babylon in 539 BC

Darius, king of Persia from 521 to 485 BC
10 'So the posts went with the letters from the king and his princes throughout all
Israel and Judah....Ye children of Israel, turn again unto the Lord God of Abraham,
Isaac, and Israel, and he will return to the remnant of you, that are escaped out of
the hand of the kings of Assyria.'

131



PANORTHOSIA

should be represented by men of their own specially elected from the
ranks of scholars, churchmen, and politicians, and in this way they will
all be partners in forming common policies for their common welfare,
through the philosophers, churchmen and politicians who are delegates
from academies, churches, kings, and republics. The situation will
require the inclusion of some experts in languages for the purpose of
translating decisions and communications affecting many nations. But
if it is impossible to invite every nation including those who are still
unbelievers, or if it seems inexpedient to do so, it will be sufficient in
the meantime to hold an assembly of the Christian world, and thereafter
to despatch ambassadors with letters to the other nations, as will be
explained later.

9. If the question were raised, what site would be a suitable choice
for the valley of Jehoshaphat? My answer would be: it must be a place
which is 1. conveniently situated so as to be easily accessible by the
whole Christian world. 2. able to accommodate the large numbers
expected to attend, and 3. equipped with all the facilities required for
such organisations. It appears, therefore, that the site most suitable for
this task will be some large and wealthy city by the sea, such as the city
of Venice, especially with a view to the invitation of Christians from
Asia and Africa. Brocardus, as a matter of fact, concludes from certain
passages of scripture that Venice will be the modern city of Hamonah,
where Gog will be buried (Ezekiel XXXIX, 16), and he suggests that an
assembly of the Christian people should be held there to reform the
church and the laws of the whole world, in his commentary on Genesis
XIE (where he nominates Venice explicitly).

10. If the question of the time for summoning the council were put to
me, my answer would be that the time has been determined as shortly
after the defeat of Gog, and therefore it is already at hand. But we must
inquire carefully into the method of summoning it. The evening-time of
the world has now come. The hour of the Lord's supper is now at hand.
Now is the time to say to those who are being sent forth to the nations
at the last: 'Go forth quickly; for all things are now ready' (Luke XIV,
16-17). The sixth millennium of the world (according to the careful
calculation of an anonymous chronologer) is due to end this very year,
which we reckon as 1655 AD. Therefore we are at the very beginning of
the seventh millennium, the sabbath of the church, the grand jubilee of
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the world, in which the reform of the corrupt affairs of the world will be
solemnly begun by him who has been sent to restore our affairs,
namely, the new Adam. Therefore just as God ordered the first day of
every major holiday to be regarded as one of holy convocation
(Leviticus XXIII, 35), so the beginning of this new millennium ought to
be marked in the same way, and what better way could there be than by
this holy assembly of the whole church, nay, of the whole world? Let
the churches now begin to keep the great and final feast after the in-
gathering of the fruits of the earth, according to Exodus XXIII, 14. The
first feast of the church took place in the time of Moses when he led his
people out of Egypt and presented them with the law of God. The
second was in the time of Christ, when he rose again and sent forth the
holy spirit. The third is now upon us, when the holy spirit shall pour
forth in the fulness of its gifts through the ingathering of all the bless-
ings with which God has hitherto adorned the church.

We shall also have to consider what kind of mandate should be
given to the council, what plenary powers it should have, and who is to
finance it. As for its prospects of success, I say that they are excellent, if
special days of prayer are observed throughout all churches.

The way to ensure success in the work of the assembly is to pro-
vide that it begins with an attractive opening session, keeps to a definite
order of procedure, and eventually reaches its goal.

The opening ceremony should be marked (1) by solemn greetings
and a service of praise to God; (2) by a universal amnesty, that is, the
willingness to forget past differences of opinion, quarrels, hatreds, and
defeats suffered or inflicted (between scholars, churchmen, kings and
kingdoms); for to allow past rivalries between nations, languages,
churches, and political systems to fade away will be tantamount to
burying the armour of Gog. (3) Then ways should be found whereby
men's minds and desires should combine in the cause of mutual peace
even more passionately than the instance from ancient history after the
defeat of the people of Latium by the Romans, described by Livy in
these words:11 'Then they made peace, and thereafter began to face the
tasks of peace with even greater courage than they had shown in facing
the ordeals of war.' We must therefore think of ways of combining our
ideas before coming to the essential task of reconciling our differences.
(4) Lastly, public and universal prayer-meetings must be ordered all

11 Livy 1,38.
133



PANORTHOSIA

over the world, to be held for the duration of the council, morning and
evening, in churches and in the council itself, and it should be indicated
to all nations and peoples that the work of God is now beginning, so
that the noise of praises and prayers is heard everywhere, copying the
people of Israel (Ezra m, 10)12 when the foundations of the temple were
laid after their return from captivity. Even so, today, when men will be
laying the foundations of a universal temple or church under heaven (in
other words, when the churches which have been scattered among the
nations are being gathered together) it is right that prayers should be
offered in all the churches. Reference could also be made at this point
to the action of Jehoshaphat after gaining a victory over his enemies (II
Chronicles XX, 25-29) and to the sound of the trumpets and the fall of
the walls of Jericho13 in this seventh millennium of the world.

The procedure of the council entails a definite order of persons,
things, and actions. The question which arises concerning the order of
persons is, Will the affairs of politics or the church or philosophy be
dealt with separately by politicians, churchmen, and philosophers
respectively? My answer is No, they will all join forces and deal with
them in order of subjects, firstly with eduction, since educators are
torch-bearers for the others, then with the church, considering how we
must walk and hold converse with God, and lastly with politics as the
foundation, pinnacle, and bond of the others.

As for things, (1) they must all be related to ideas, either natural or
artifical or even supernatural; for example, those who set out to recon-
cile disagreements or dissensions in religion will be able to copy God in
His work of creation; in other words, 1. matter must be produced, and
all disagreements must be mixed or lumped together and consigned to
Qiaos, 2. matter must be filled with the breath of life, that is, with a
loving and passionate desire for the welfare of the people, and finally 3.
we must kindle the light of universal harmony, and universal religion
and the saintly way to Zion, and we must demand that side-roads and
byways all lead towards it, or else we must follow the example of
Christ himself, who 1. took upon himself the chaos of all our sins, 2.

12 Text has 'Esd. 3.30' but the reference is to Ezra III, 10: 'When the builders laid
the foundation of the temple of the Lord, they set the priests in their apparel with
trumpets, and the Levites and the sons of Asaph with cymbals, to praise the Lord,
after the ordinance of David kind of Israel.'
13 See Joshua VI, 20.
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filled it with the spirit of his love, and finally 3. kindled himself as a
sacrifice to God, until all things were made perfect. (2) everything
should be discussed with complete impartiality (according to common
forms and standards of universal harmony). This rule was not observed
in the councils and synods of the past, when everything was transacted
from beginning to end according to the stupid standards of human rea-
soning or the laws of human custom. This also explains why all the
business was dealt with in piecemeal fashion, and quarrels, hatreds, dis-
sension, and schisms occurred, just as when the tower of Babel was
being built everything was brought to naught by the confusion of lan-
guages. (Genesis XI). But today everything must be deliberately done
after the manner of Solomon when he built the temple in Zion,
completing all the work without any noise of axes or hammers,14 since
the whole building conformed to the idea which God had taught him
and to standards which God could accept, and similarly in the time of
Zorobabel everything was built upon the old walls and foundations.15

But before we come to the supremely important question of
actions, we must agree to accept certain conditions, and a set of orders
will have to be drawn up beforehand concerning the need to avoid
mistakes and observe certain rules which make for the success of the
council, for example: 1. the need to avoid prejudice. No-one should be
deceived into claiming universality for himself or his religion. We
should never expect to reach true unity, universality, and true reform
until we are firmly convinced that ours is at best only partial perfection.
Prejudices of this kind must be destroyed and banished from our minds,
and generally speaking men should be entirely free of prejudice before
taking part in this saintly assembly; 2. the need for impartiality, so that
no-one considers anything as exclusively his own affair but everything
is of common concern. We should adopt as our motto 'The safety of the
people must be the supreme law. 3. No one should use contemporary
rule or custom as a basis for argument. This point is made in the well-
known saying of St. Augustine: 'As we rely on reason to prevail over
reason, any objection based on custom must fail, for it would assume
that custom were more important than truth. Therefore if something is
clearly proved wrong, no one should venture to say that it has become
the rule through long-standing use. For no one with a reputation for

14 Cf. I Kings VI, 7.
15 See Ezra in, 8
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dishonesty (as the saying goes among lawyers) can ever have power to
make rules/

4. Philosophical hypotheses, civil and canonical law, particular pro-
fessions of faith and symbols (old and new) should be kept separate.
My reasons for saying this are: 1. it is right and proper. Particular
churches will cease to exist. Therefore the ties which at present are
more or less necessary between separate churches will in future serve
no useful purpose and should likewise cease to exist. The church will
now become universal and united. Therefore it should also have one
universal symbol. Beginners should have the so-called Apostolic sym-
bol. Those who are more advanced should have the threefold common-
places of the scriptures (concerning faith, hope, and charity) only in the
words of the bible. Those who are at the masters' stage should have the
text of the bible, engaging in harmonious meditation to understand it
clearly. 2. It is convenient. To avoid delay it would be better for us all
to go straight to the fountains. Why should we follow a roundabout
route? Nature does everything in a straight line. Unnecessary multipli-
cation of things serves no useful purpose. 3. It is an advantage inas-
much as it prevents anyone from making his hypotheses as it were of
stained glass through which he could not see freely, and hence leaving
an opportunity for breaking off into different parties again. Existing
things are not the fountains but the rivers; they may well contain some
element of human imperfection; in fact they are becoming a couch for
laziness diverting many people away from reading the scriptures; in the
end not one in a thousand of the population reads the real professions of
faith. Therefore the holy scriptures should be recommended to all
Christians; from them we shall learn which master we should follow.

What shall we accept as our standards? My answer is: the three
books of God (which I have previously mentioned)16 and Pansophia
which embraces them all: in fact the whole of the present work on the
universal reform of affairs should be reviewed in the first instance.
Therefore 1. the members of the council will examine this advice of
mine on the universal reform of human affairs, especially the
Panorthosia, and will hear comments on it. 2. If these seem to be good,

16 Nature, the mind, and holy scripture. Cf. Chapter XXII, ad. fin. and Pampaedia
VI, 2, 3.
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they will give it their unanimous approval. 3. They will consider ways
of putting it into effect.

The rules of procedure in the council should be as follows:

1. At the beginning everyone should have full opportunity to
express opinions on all subjects in all thoroughness.

2. In the middle there should be free discussion. There should be
a complete absence of compulsion and intimidation. All pro-
posals should be made in such simple terms as all may under-
stand. Judgment should be exercised in such a way that all
conclusions are freely arrived at without a dissentient voice.

3. At the end there should be firm decisions, all taken without
any noise but in definite order, (1) for example, by bringing
unity to all the goods that have previously been dispersed
among nations and sects and welding them into one common
good, and similarly uniting all the colleges for the joint pro-
motion of good things, (2) bringing truth into everything, that
is, restoring order in education, religion, and politics, (3)
bringing goodness into everything, that is, reforming every-
thing to the common advantage of mankind, so that all the
colleges engaged in the joint promotion of some good become
one college of God's people, the inheritance of the nations.17

There is no need to appoint a special judge to settle disputes. The
people themselves, being the whole of God's church, will act as judge,
provided that everything is resolved to bear witness to the truth (of
God) itself, avenging itself upon the power of darkness by its clear
light, since the main premise will then consist of the threefold law of
God, i.e., the natural world, the world of God's creatures, and holy
scripture, the minor premise will be the conscience of all mankind, and
the conclusion will be the applause of all the people.

Therefore let everyone come to this sacred world-assembly; but
(just as the Germans and the Gauls of old used to come to their assem-
blies fully-armed) let them all be well-armed with zeal and light, even
with fire to burn away all the tares and stubble of the entire world.

Therefore the most important business to be transacted in the
council will be as follows:

17 Cf. Acts XX, 32: 'I commend you to God, and to the word of his grace, which is
able....to give you an inheritance among all them which are sanctified.'
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I. To remove any possible obstacle to universal reform, for example,
pagan philosophy, scholastic theology, and pagan laws. Last century
Johann Sturm complained of the bad influences which crept into the
academies and the church when gnomologists and abridgers (he means
people like Lombard, St. Thomas Aquinas, and Duns Scotus,18 who
were accepted as classical authorities) ousted better writers from their
seats. He describes this as the product of ignorant laziness, which is the
clever patron of its own folly. But if it seemed well worth-while to
restore those better authorities (Aristotle in the field of philosophy,
Demosthenes and Cicero19 in oratory, and the patriarchs in theology as
he recommends) surely we should think it best to go one step further in
our reforms by letting God now address us through His own three
books and listening to Him alone. For if these books are set up openly
before our eyes (thanks to the council), the light of everlasting wisdom
will pour forth in all its purity, and we shall no longer have reason to
fear that any Goths or Vandals or Saracens will come and set fire to our
libraries, and bring back the age of barbarism (as they did a thousand
years ago). For although human books may perish, yet the light inex-
tinguishable will continue to shine upon us.

Question: What action should be taken to prevent the books of the
pagans (the relics of paganism) from doing any more harml My answer
is:

1. They should be kept in strict custody in our libraries,
2. arranged in some kind of order, and
3. three catalogues should be compiled, according to the ages of

the nations from which they came, the languages in which

18 Peter Lombard (c. 1100-1160) born in Lombardy, became bishop of Paris. He
compiled a collection of extracts from the church fathers.

St. Thomas Aquinas (c. 1226-1274) great intellectual of the Roman Catholic
Church, and writer of 'Summa Theologiae,' the main standard work of its doctrine.

Duns Scotus (c. 1265-1308) great Franciscan scholar and opponent of St.
Thomas Aquinas.
19 Demosthenes (c. 384-323 BC) and Cicero (106-43 BC) the great orators of
ancient Greece and Rome respectively.

Bacon, Advancement of Learning I, 4, 2 wrote: "Then did Car of Cambridge
and Ascham with their lectures and writings almost deify Cicero and
Demosthenes.'
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they were written, and the subject matter which they deal with,
in alphabetical order.

Yet it is a moot point whether books on witchcraft or containing heresy
or vicious inquiry or useless provocation should be tolerated or
destroyed. My answer is: there are plenty of convincing reasons why
we should in future follow the example of the Ephesians in Acts XIX,
19 and of Constantine, who burnt the records of the disputes between
bishops. However, since it is written that they shall go forth and look
upon the carcases (Isaiah LXVI, 24), there are plenty of these carcases
of wise men going contrary to God which saintly men look upon today
without grievous ill-effects. For it will no longer be possible for the
vanity of false knowledge to hold a veil of darkness over true wisdom,
any more than it was possible for the Egyptians when they were
drowning20 or cast ashore with their armies for the Israelites to behold,
or for the 185,000 armed men whom Sennacherib21 left behind from his
army when he took to flight, to strike terror into their enemies. Also
God has enacted this theme in the world of nature, since (if the observa-
tions of Pliny are to be believed) whenever He orders poisonous crea-
tures to be struck by lightning from heaven, the poison dies with the
victim. Moreover, when the poison is removed from the poisonous, the
remainder is good. Therefore when all the prevailing errors have been
extinguished by the brightness of heaven's universal dawning, the
remaining sources of poison (or error), no matter which books con-
tained them, will either be healthy or harmless. But whatever is yet to
be decided, at least we must see to it that men who are consecrated to
Christ do not rush so shamelessly into the relics of paganism but heed
the warning given by the fathers of the Lateran Council22 to beware
(like Egyptian dogs) and take only a cursory lap at the waters which are
gushing with the errors of human learning, as Mezettus puts it. The
council would be well advised to invite men like Elisha23 to heal the
fountain-heads from which all men drink (public books) so that death
and barrenness issue from them no more, and to do so by pouring the
salt of God's wisdom into the fountain from whence flow the rivulets of

20 Exodus xiv, 30.
21 See n Kings XIX, 35.
22 Five ecumenical councils were held in the Lateran St. John, a celebrated church
in Rome.
23 Cf. II Kings II, 22.
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all our thoughts and actions; but we must put them in a new jar, as it
were, containing a new method and new minds not yet contaminated by
the ferment of the world: and this will provide an effective cure.

We must also do away with the autocratic 'He himself said it' and
all forms of sophistry in philosophy, and with idolatry and hypocrisy in
religion, and tyranny in politics.

n. The second important duty will be to express approval of any good
decision passed in any council and brought to notice by any member.

Johann Baptista Mezettus, professor at the University of Bonn
(dedicating to Pope Innocent X some examples of his work as a seven-
year-old boy, published in 1647) wrote as follows at a meeting of the
last Lateran Council (eighth session): 'Members of the universal church
should be exhorted to beware (like Egyptian dogs) and take only a cur-
sory lap at the waters that are gushing with the errors of human learn-
ing: since their purpose ought not to be Ciceronian eloquence but
Christian Virtue.' We must acknowledge that this was a saintly decree
and see to it that young Christians are not detained too long without
supervision at the waters of the Nile (where tiny children are in danger
from crocodiles) but are promptly and wisely conducted past the raging
streams of the Nile, the Euphrates, and the Ganges and any other
torrents (of eloquence) familiar to men until they reach the peaceful
waters of Siloam.

III. The third duty will be to establish a new philosophy, a new theol-
ogy or religion, and a new political system.

My reasons for saying this are firstly that this is necessary, since
the pagan philosophy of today is one-sided, rough and incomplete, and
wickedly misleading. It is veritably the subtle wife of Solomon, or
Hagar and Ishmael, having no place in the house of Abraham. See
Colossians II, 8,24 and all the witness of our fathers, and of Luther and
Campanella, against pagan philosophy. Indeed theology or religion, and
the churches concerned, are in need of reform in matters of doctrine,
ritual, and teaching discipline, and that on a fuller scale than has ever
been attempted in the past. Reform was begun by Johann Huss in
essential matters (such as faith and the Christian life, especially the lat-

24 'Beware lest any man spoil you through philosophy and vain deceit, after the
tradition of men, after the rudiments of the world, and not after Christ.'
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ter) but his task was never completed. Again it was never fully begun
by Doctor Martin Luther, who went only so far as to destroy this, that,
and the next part of a faulty structure, but never set up the bonds of dis-
cipline (without which nothing holds together). John Calvin made a
beginning but his reforms hardly went beyond trivialities and external
things. ArndtK and others tried to meet the need for reform by probing
more deeply into the heart of religion, but were not systematic enough,
and they were unable to make much progress on account of opposition
and ill-feeling. Therefore a fresh attempt is needed to achieve full,
orderly, and effective reform. (Here are two diagrams indicating how
this can be done).

Means. Ends.
1. Saintly universal philosophy. Perfect light.
2. Saintly universal politics. Perfect peace.
3. Saintly universal religion. Perfect joy.

(or theology)
True philosophy, true politics, and true religion.

lead us to abundance of
faith, charity, and hope

or rather they will themselves constitute
enlightened faith, active charity, and sure hope.

The world has never yet seen jurisprudence and politics in their rightful
state, that is, in the fulness of peace. Therefore we must now try to
establish this.

Secondly, the whole aim of the council is the reintegration of
world affairs or mankind with

I. GOD, by means of a universal return to Him,
n. THEMSELVES, by abolishing all kinds of dissension and warfare.
ni. the NATURAL WORLD, or everything in God's creation,

The first of these will be achieved through one true religion, the second
through one true political system, and the third by one true philosophy,
common to all men.

Thirdly, it would answer the prayers of our age. For it is desirable
that even now in our earthly life we should have a heavenly academy to
prepare all of us perfectly for the future life, a heavenly kingdom full of

25 Johann Arndt: (1555-1621) German theologian and mystic.
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order, peace, and joy as it is in heaven, and a heavenly church conform-
ing in all respects to the hierarchy of heaven.

IV. The council's fourth duty will be to establish a college of light, a
dicastery of peace, and a consistory of holiness.

These will serve as three universal antidotes to the plagues which
have afflicted us in the past, namely, heresy, hypocrisy, and tyranny.
For the college of light will purify the light of understanding, fortifying
the church against any attempt to debase its doctrine. The holy consis-
tory with intent to maintain the zeal for piety will salt the church with
salt26 against elements of moral corruption (such as impiety and
hypocrisy). Lastly, the dicastery of peace will keep the whole political
world in order, so that no power either succumbs in face of danger to its
possessions or degenerates into tyranny by destroying the possessions
of others.

Moreover, each of these bodies will use its own characteristic
weapons to wipe out its own brand of plague. The college of light will
use the power of light to banish the darkness of error; the consistory
will preserve charity as the bond of perfection by using charity, or the
love of heaven, and the fear of hell (for this is the sole purpose of the
full power of the keys); and the dicastery of the world will use external
force to curb any disturbers of the peace (whenever there is any out-
break of violence which would not be kept in order either by the light
of reason or the love or fear of God, the dicastery will use its supreme
authority to crush it effectively).

But how should we appoint these delegates who are to preside
over the reform of human affairs?

My answer is:
I. There should be one such college in every region,
n. There should be one each for Europe, Asia, Africa and America.
HI. There should be one to serve the entire world.
IV. In every dicastery, consistory, and college there should be one del-
egate, assisted by a senate of definite size which should either be in
constant session with the delegate or meet once a year at an appointed
place.

26 Cf. Mark IX, 49: 'For every one shall be salted with fire, and every sacrifice
shall be salted with salt*
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V. The delegate should always have three deputies beside him, or at
least two, in addition to clerks and secretaries.
VI. The delegate should reside in Europe in a centre which is easily
accessible from every country. London is recommended in my 'Way of
Light'27 for this and other reasons, especially that provision exists there
for politicians, churchmen, and philosophers visiting it from abroad to
obtain the necessities of life, and I also recommend it as the site for the
Academy of light, peace, love, etc.
VII. Every nation should have one assessor (or two in the case of the
larger nations) attached to the delegate and one or two clerks. Then if a
delegate dies in office or returns to his country, there will be another to
take his place, so that this light cannot ever be extinguished even in the
smallest corner of the world.
Vin. Moreover, assessors of this kind will be sent to the president
from the college of light, the dicastery of peace, and the holy consistory
of every nation. The representatives of Christian nations will be chosen
by vote as men whose virtues and gifts are already renowned, and this
should ensure the election of the best scholars, the most pious church-
men, and the most responsible politicians, while leaving any unsuccess-
ful candidate to praise God that his country has plenty of men who are
worthy of His gift.

Alternatively, one delegate should be elected by his fellow- coun-
trymen in each nation, and each continent should choose one delegate
from their number, and these should hold office in turn.

Votes should first be collected from everyone for counting, and
voting should be free. Then they should be well-considered. But no
conclusion should be reached unless it seems acceptable to all, so that
the common good, as it were, is firmly determined by common
approval.
DC. The world council should meet at ten-yearly intervals, first, some-
where in Europe, then in Asia, Africa, and America in turn, and every
nation should send one or two members from ech of its colleges, that is
to say, philosophers, churchmen, and politicians accompanied by
clerks.

Without this representation of the three colleges (a kind of com-
mon factory functioning like the stomach, the liver, and the brain in

27 i.e. C's 'Via Lucis' XVIII, written in 1641-2 when he visited England, dedicated
to the founders of the Royal Society (1660) and published in Amsterdam in 1668).
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relation to bile, blood, and the air we breathe) it is impossible to reform
the world, since (1) the vile mixture of doubtful books will throw
everything into confusion again, like torrential rain destroying the
fields. But the college will supply the dew and the rain of gentle wis-
dom to the advantage of us all; (2) religions which are deprived of their
freedom will continue to begat sects and heresies; (3) if nations do the
same as the Israelites did at the time when they were without a king,
everything will become confused again and history will repeat itself.

V. The council's fifth duty will be to establish a new single universal
language,** for the following reasons.

1. There was one language when the world was in its infancy;
therefore there should be one in its old age. For God has
promised that all things shall be restored. Surely, therefore, as
the world turns to its task of reform, this irregularity will also
be put right, so that the assembly washes away the disgrace
caused by this confusion of languages.

2. If God restores to mankind one heart and one soul (like those
of the original church of Christ) why not also one tongue, so
that there is no possibility of any difference of languages hin-
dering the full understanding of mysteries, and also to ensure
that here there is no Greek or Scythian (Colossians III, II)29

but all nations without exception are as brothers.
3. It is characteristic of monarchies to impose one language (their

own) on subject nations for everyday use. Therefore the
Monarch of monarchs should also regard it as the most univer-
sal characteristic of His subjection of mankind under the
whole of heaven that whosoever speaks this language should
clearly be a Christian.

4. When the fourth monarchy, i.e. that of Rome, comes to an end,
it is inevitable that its laws should fall into disuse, as they
were its mainstay, and its language must decline in importance
as it was the bond of its laws. I am not saying that it should
utterly perish (it is too well-rooted for this to be possible, and
it has served mankind too well to deserve this fate) but that it

28 i.e. the subject of his Panglottia, part five of the 'Consultatio.'
29 'where there is neither Greek nor Jew, .....hbarbarian, Scythian, bond nor free:
but Christ is all, and in all.'
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should decline in importance, that is to say, it should not pre-
dominate but should serve side by side with other languages.
But the predominant language should be the universal one,
giving a new kind of service to the new monarch, Christ, and
revealing in a new way the mysteries of the wisdom that has
remained hidden from his time onwards and explaining them
for all the world to see.

But all ministers of the word of God, or even any of the faithful who
wish to do so, should also retain the languages sanctified by the cross of
Christ. This will not be impossible, if we cut out the endless irrelevan-
cies of scholastic studies and present the study of languages in an easy
way.

The above will be the main business at this great world-assembly.
But the senators will also regard the following as worthy of the atten-
tion of their council.

I. Attention to the books of the bible, for example, (1) the establish-
ment of the canon, that is, a decision by the holy council as to which
books are truly canonical; (2) publication of the Hebrew and Greek
texts, with all the variant readings which have so far been discovered,
and notes on those which are probable or acceptable as making good
sense, and also on definite corruptions in the text, as for example in the
case of numbers which are obviously wrong (having appered at a later
date when new copies were being written); (3) one Latin version should
be produced, common to all the churches of the world and such as to
need no human commentary so that the torch of God needs no human
torches, just as the sun does not need our candles. This will be possible
(1) if the text is well-prepared and purged of the real and verbal errors
which have slipped in through some fault on the part of interpreters and
librarians respectively and tolerated for superstitious reasons; (2) if a
concordance is carefully compiled, so that the scripture explains itself;
(3) if short rules taken from the scriptures themselves are presented by
way of an introduction, showing how anyone could and should read and
understand the holy scriptures and profit from them. Psalm CXI, 10.301

30 'The fear of the Lord is the beginning of wisdom: a good understanding have all
they that do his commandments: his praise endureth for ever.'
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might also add a fourth suggestion, namely, simple illustrations31 at the
head of every chapter to appeal to the tender age of youth and to give it
pleasure, so that just as the art of printing is a God-sent instrument for
increasing our stock of bibles and other publications, so the art of
engraving lends itself to the easy reproduction of illustrations. (4) It
should be decided that every nation produces an accurate version in its
own language, containing the same division into books, chapters, and
verses as the common Latin version, so that they all correspond exactly
even to the smallest detail in all the minds and nations of all the faith-
ful. (5) Plenty of copies should be provided for rich and poor alike, so
that they are all of one mind in hearing and learning about God and
worshipping Him, and the word of God shall dwell abundantly in the
church all over the world.

n. At this point the question arises whether new revelations should be
accepted for the use of the next age, or even a selection of them. For
the affirmative:—1. Since they are undoubtedly given by God they
must surely be retained. Giving and receiving are related, and what
comes from the same author has the same authority. 2. The everlasting
gospel seems to be prophesied at the end of the age (Revelation XIV).32

But the council must consider whether this will contain new revelations
or only those already known to us in the Apocalypse. For the nega-
tive:—1. Modern revelations have no reference to doctrine, but only
invite us to behold unusual works of God and sundry testimonies to the
truth of the Scriptures, (for which we have suffered martyrdom). 2.
There seems to be no need of new revelations after we have discovered
the harmony of light in the ancient books of God. For we can already
claim to be 'taught of God'33 even without any new message from God
in Heaven. In compromise:—1. We have to distinguish between revela-
tions which are undoubtedly from God and those which are not sup-
ported by good evidence. 2. We have to discriminate between people
who have experienced personal revelations without any dictation of

31 C. had a flair for illustration, well-known in his 'Orbis Pictus' (the World in
Pictures), his famous school text-book published in 1658.
32 Verse 6: 'I saw another angel having the everlasting gospel to preach unto
them that dwell on the earth, and to every nation, and kindred, and tongue, and
people.'
33 John VI, 45.
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words, but have described them to the best of their own ability, like
Teutonicus Warner,34 and others who have also had words dictated to
them. 3. We have to distinguish between revelations of temporary and
transient use which undoubtedly come from God and are dictated in the
formal words of God Himself, and those which are suitable for perma-
nent use in the church. Provided that there is no apparent reason for
concealing the latter from posterity, they should be firmly authorised by
the council.

m. The council should also consider itself fully competent to dis-
tribute the inheritance of the nations among the whole body of its
members, that is, to draw up an agreement between all Christian nations
engaged in seafaring and to define the territorial waters of each to the
effect that (1) there will be no interference with one another, (2) there
will be no rebellion of one against another, making a mockery of the
agreement in the eyes of the rest of the world; (3) the council will
explain that they are to be instructed not so much to carry rich cargoes
as to convey the treasure of light to the nations,35 (4) until every corner
of the world is illumined with the light of God and therefore (5) they
must even sail to places where the only profit to be expected will be
reckoned in human souls; (6) therefore those who have a rich colony
should receive a barren one in addition, so that they may have a source
of supply for those who live in want, II Corinthians VIE, 13-15.36

IV. The reform of the calendar must be proposed in the council as a
matter of urgency, since the one which we have is 1. fundamentally a
pagan product, set in order by Julius Caesar,37 and 2. increasingly
antichristian, full of human names introduced for the exercise of idola-
try. Also (3) many, if not all, of its features are unreasonable and con-
fused.

How therefore shall we reform it?

34 A scholar who translated the Bible into Turkish about 1660. See Keatinge's
Introduction, page 93.

Cf. Bacon, New Atlantis: 'We maintain a trade, not for gold, silver or jewels,
nor for silks, nor for spices....but only for God's first creature, which was light: to
have light, I say, of the growth of all parts of the world.'
36 Verse 14: '(I mean that) by an equality your abundance may be a supply for
their want' etc.
37 The calendar was reformed by Julius Caesar in 46 BC
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1. It should conform exactly to the movement of the heavens.
2. It should be a true and full representation of the spiritual

heaven of the church, like a mirror reflecting every year the
revolution of the ages and the blessings of God bestowed on
them.

3. It should be an exact outline of heaven in economics and poli-
tics.

The first of these will be obtained by adjusting New Year's Day and the
dates which depend on it. For example, the year should begin on the
shortest day (just as the day begins at midnight), which Drabik38 rec-
ommends as the birthday of Christ. In that case the festival of circum-
cision will fall on January 8th, the spring equinox will be about April
1st, the summer solstice about July 1st, and the autumn equinox at the
beginning of October.

(N.B. February can have thirty days, March thirty-one, and so in
turn. At the end of a leap year an intercalary day can be added to the
month of December).

A similar adjustment should be made for public holidays in
memory of God's acts of kindness throughout the history of the world
and the church as from the beginning of creation. But we could also
name them after human beings, such as Adam, Abel, Enoch, so that
anyone looking at the calendar may see the whole course of the ages
and all the principal works of God running through them, right to the
end of the year or the end of the ages, that is, the last day of judgment.

But, you may ask, how would this work? Surely we should reserve
our holidays for Sundays? Certainly, unless additional holidays call for
celebration over and above those of Sunday.

Therefore all our holidays must be re-allocated to the fifty-two
Sundays.

In due course we shall have to fix the dates for

1. domestic activities, at home and elsewhere, in gardens, fields,
and vineyards.

2. political activities, law courts, assemblies, market-days,
3. and also for scholastic activities.

38 Nicholas Drabik (1588-1671) contemporary of C. and one whose prophesies he
rather readily trusted.
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Finally, consideration can be given to the question of a private calendar
which each individual can start for himself on an attached sheet of
blank paper, as a record of past activities and future engagements.

V. The main purpose of the council, or the effective execution of its
decrees.

We must also consider how this light, peace, and salvation can be
communicated to the whole world. No one who is aware of the impor-
tance of reasonable procedure will doubt that the first steps must be
taken by ourselves in our home country. Obviously we Europeans are
on the sides of the north, the city of the great king from whence joy
ought to go out unto the whole earth (Psalm XLVIII, 2). But even now in
this very city of the great king there are many corners and whole streets
still in squalor and full of darkness and dirt. Therefore if charity is to be
well-ordered it should begin at home, and the first task of the council
will be to make the world Christian by spreading the gladsome news
that God is propitious unto us and has fully revealed to us the way to
full salvation. It will do this by sending an official dispatch to all
Christians in terms which I shall indicate presently.

After dealing with our own people we shall cross over to our
neighbours in Asia, leaping for joy since it was from them that we
received Christ and his salvation in the first instance, as Japhet from
Shem; for the most part they have already been influenced by
Christianity, or at least they know of Christ by repute, and they are very
easily accessible because of the trade relations which we maintain with
them through Turkey, Persia, India, China, and Japan.

Then we must hasten southwards into Africa, whose inhabitants
are not too far distant and include a fair number of Christians. Lastly
we must make our way westwards to America, since its people are geo-
graphically furthest away and largely unknown to us except for those
who live near the coast; it contains many nations of different sizes
speaking different languages and living very rustic lives,39 and there-
fore the most difficult part of our work will be with them. But the rules
of method dictate that we must proceed from the easier to the more
difficult.

39 Cf. Bacon, New Atlantis,: 'So as marvel you not at the thin population of
America, nor at the rudeness and ignorance of its people,' etc.
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This is the order which God Himself seems to have indicated
through the prophet Ezekiel in his new description of the land of Israel
and the new Jerusalem (and there can no longer be any possible doubt
that this was a symbol of the last and greatest restoration of the church).
For Ezekiel chapter XLVII describes the order in which the waters shall
issue out from the temple, first to the east, then to the south (verse 1),
and then the borders of the sacred land are shown on the north (verse
15), and the east (verse 18), the south (verse 19), and the west through
the great sea (verse 20), and the description of the new city of
Jerusalem itself gives the same sequence, chapter XLVin, 31-4.

Although the Jews are our near neighbours and some of them live
in our midst, we shall only be able to offer our light to them effectively
through the conversion of all the nations. For firstly they are the most
obstinate of mankind inholding to their own superstition and their
hatred of Christ and Christians, and this will be the very last fortress to
fall, just as the hardest metals are the last to melt. Secondly, our fire
cannot make contact to melt them, and our light cannot strike their
eyes, because of the veil of Moses which has utterly covered their eyes
since ancient times (John IX, 29, II Corinthians III, 15).40 The result is
that they are really like idols, having eyes but seeing not, etc.41

Therefore so long as they refuse treatment, turning away their ears,
closing their eyes, and resisting the holy spirit (Acts VII, 51, 57), what
are you to do with them? This stubborn front must first be destroyed,
but only God can do this, and the only way of doing it is by first of all
destroying the veil that is spread over the face of all nations (Isaiah
XXV, 6-7, and XXVI, 1-9). In other words, the eyes of the Jews will
have to be opened by some kind of brightness, but not of such light as
we have had in the past, which they have treated with contempt, but of
some unusual work of God striking the whole world; such as the full
conversion of the nations, which will surely strike them so that they
raise their heads and begin to attend to what is happening. This is con-
sistent with all the prophecies of their conversion at long last, many of

40 II Corinthians III, 15: 'Even unto this day, when Moses is read, the veil is upon
their hearts.'
41 Cf. Mark Vin, 18: 'Having eyes, see ye not? and having ears, hear ye not?'
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them from the Old Testament, but some also from the New, such as
Matthew XXin, 38-9, Romans XI, 25, Revelation m, 8,9.42

As for the method of getting this message through to the nations,
we shall have to act discreetly, so that it is not presented to them in the
form of a decree but in the form of advice or even an honest and gener-
ous gift. For human nature clings tenaciously to its freedom and objects
to tyranny. It prefers evils of its own choosing to improvements foisted
upon it y others. It is ambitious, and likes to be respected rather than
despised. This seems to have been observed by the Romans who
refrained from using force to extend their empire except against those
nations which offered resistance. The rest they invited to join an
alliance of freedom, and granted them the right of citizenship. This was
accepted as a mark of respect and an advantage to them in many ways.
Why should we not do likewise, restoring order in our home affairs and
then offering all nations the chance to be our partners in all this sweet
and enlightened task of salvation which is so much to be desired? There
is great hope that they will gladly accept, one after another, as it
becomes increasingly apparent that this is unquestionably the work of
God.

VI. Therefore the council will have to appoint ambassadors to all the
leading nations of the world, men with the desired qualities, politicians,
churchmen and philosophers, not turn-coats, bigots and trouble-makers,
but God-fearing, humble and peace-loving men of prudence and dis-
cretion.

In offering the nations a common share in light, peace, and the true
God, they will be veritable angels flying through the open sky, possess-
ing the eternal gospel to convert every nation and kindred and people
over all the earth (Revelation XIV, 6).

These ambassadors will need to be furnished with letters of intro-
duction 'unto every people after their language,' like those written by
the great kings Nebuchadnezzar (Daniel IV, 1) and Ahasuerus (Esther
VIII, 9) when they proclaimed the true God to their people; and they

42 Matt, xxiii, 39: 'Ye shall not see me henceforth, till ye shall say, Blessed is he
that cometh in the name of the Lord.'

Rev. Ill, 9: 'Behold, I will make them of the synagogue of Satan, which say they
are Jews, and are not, but do lie; behold, I will make them to come and worship
before thy feet' etc.
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should receive an abridged version of my 'Deliberation concerning the
Reform of Human Affairs' both in Latin (with a large supply of copies)
and in the other languages in which a translation of it can be made
available to the nations.

On its first page the book can be entitled 'A Universal
Deliberation for the Reform of Human Affairs, as finally established
among the inhabitants of the whole world.'

Overleaf there could be an address to the book itself, such as: 'O
thou, who art the herald of the coming light, follow the example of the
sun, and wherever it goes, so must you go also, and encircle the earth so
that you and your rays visit every part of the world touched by the rays
of the sun. For the Lord of the universe commands that your benefits,
like those of the sun, should be enjoyed by all people.'

Then the same preface should be printed in every copy, addressed
to all nations in common in the style of Paul's speech to the Athenians
(Acts XVII), that is, with such moderation that we do not appear to be
bringing them anything completely new or unknown or foreign to them,
but only the familiar and recognisable things which they discuss, love,
worship and seek but perhaps do not fully understand, so that they may
therefore come to see if God perchance will grant them also under-
standing and joy.

These documents will have to be sent to all heads of nations,
kings, princes, republics, in their own language, to the emperor of the
Turks in Turkish, the king of the Persians in Persian, the king of
Morocco in Arabic, the kings of India in Mogul, the North Americans
in Mexican, the South Americans in Inca, and Jews all over the world
in Hebrew. Finally if a new language can be composed in harmony,
many thousands of copies can be printed in it for general distribution,
and this would be a quick way of familiarising the people with it.

In conclusion if such a procedure is adopted, the reform of the
world will succeed, Babylon will fall, and the nations will be set free
and will become subjects of Christ with the same amazing speed as the
world of the wicked was destroyed by the flood, the overthrow of
Sodom, the drowning of Pharaoh, and the fall of Jericho, and it will be
clear that Christ has confirmed his own saying that he would come as
the lightning cometh out of the east (Matthew XXIV, 27) according to
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the prophecies of Isaiah LXVI, 5-15, and LX, 8, and XLIX, 17-21, and
his work shall last for ever, Isaiah LX, 11-12.43

43 "Thy gates shall be open continually; they shall not be shut day nor night..... For
the nation and kingdom that will not serve thee shall perish.'
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The Vision of a Better World, or the blessed state of the world when
these reforms are completed.

1. I think that it is now clear that there is nothing unrealistic in my
hope that everything in the world will be new and saintly in the latest
age of saints; for example, it will have a philosophy of saints, a religion
of saints, and a kingdom of saints, in accordance with the saying of
Christ when he came to build a new Jerusalem in all its glory. 'Behold,
I make all things new' (Revelation XXI, 5), and that of the prophet,
"The kingdom and dominion and the greatness of the kingdom under
the whole heaven shall be given to the people of the saints of the most
High' (Daniel VII, 27), and 'Then will I turn to the people a pure lan-
guage' (Zephaniah III, 9). Happy is the man who will be alive when
God brings this to pass! For then everything will be enlightened,
saintly, peaceful, and serene.

2. For if we are given a true philosophy, true light will be forthcom-
ing in which the reasons for everything will become clear, so that in all
matters great and small, manifest and secret, nothing remains unknown,
according to the saying of Christ, 'Nothing is secret that shall not be
made manifest, neither anything hid, that shall not be known and come
abroad' (Luke VIII, 17). For the books of God will stand open before
the firmament, and they shall see all together,'1 and 'the children of a
year old shall speak with their voices' (II Esdras VI, 20). The reasons
for God's plans will also be made clear, explaining why he has wished
or at least permitted human affairs to be so arranged' that no man can
find out the work that God maketh from the beginning' until they come
to their end (Ecclesiastes in, 11).

1 Revelation XX, 12.
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3. In other words, just as at the first coming of Christ and the revela-
tion of the new covenant the veil of Moses was taken away, which until
this day concealed the law itself lest its true end should be revealed (II
Corinthians III, 13, 14), so at this new spiritual arrival of Christ for the
purpose of restoring the kingdom of Israel and extending the covenant
to all nations under heaven the veil will be taken away not only from
the face of the Jews (II Corinthians III, 15, 16) but from men of all
nations (Isaiah XXV, 7).

4. Then shall be fulfilled the saying of Christ, 'In that day ye shall
ask me nothing' (John XVI, 23), and that of God: 'They shall teach no
more every man his neighbour, and every man his brother, saying
Know the Lord; for they shall all know me, from the least of them unto
the greatest of them, saith the Lord' (Jeremiah XXXI, 34). This means
that men will then cease to be surrounded by human authorities, but
they will begin to be 'taught of the Lord' (Isaiah LIV, 13), attending
solely to the works and words and feelings of God. The result will be
that men not only believe the mysteries of God (which was sufficient
for the happiness of previous ages, John XX, 29)2 but also understand
them (with the increase of light which God promised to bestow on the
final age, Isaiah XXXII, 4, Jeremiah XXX, 24, Daniel XII, 4,3 Revelation
XXII, 10). God will grant such grace and glory to His saints, that they
do not need the sun or the moon, since He Himself will be an everlast-
ing light when He sets up His Tabernacle among men, (Psalm LXXXIV,
Isaiah LX, 19, Revelation XXI, 3).4 This does not mean that there shall
be no leaders unto truth, or teachers of truth, (for God has another
prophecy that this will be a special time for them, Isaiah XXX, 21, 23),5

but that none of them will set themselves up as masters over others, or
appoint other men as their masters, since everyone will acknowledge
Christ as their one and only master (Matthew XXIII, 10). But the words

2 'Blessed are they that have not seen, and yet have believed.'
3 'But thou, o Daniel, shut up the words, and seal the book, even to the time of
the end; many shall run to and fro, and knowledge shall be increased.'
4 Isaiah LX, 19: 'The sun shall be no more thy light by day, neither for brightness
shall the moon give light unto thee: but the Lord shall be unto thee an everlasting
light, and thy God thy glory.'
5 'Yet shall not thy teachers be removed into a corner any more, but thine eyes
shall see thy teachers; and thine ears shall hear a word behind thee, saying, This is
the way, walk ye in it.'
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of the Samaritans will be a solemn reminder to all teachers: 'We
believe, not because of thy saying for we have heard him ourselves and
know'6 etc.

5. If we are given universal schools, (which will mean the introduc-
tion of universal education, so that all men are taught to read and
understand the books of God) the extension of light to all men will be
universally possible, so that all men shall know the Lord, from the least
of them unto the greatest of them (Jeremiah XXXI, 34), and 'the earth
shall be full of the knowledge of the Lord, as the waters cover the sea'
(Isaiah XI). There shall be no more thence an infant of days' (Isaiah
LXV, 20), but 'all will come in the unity of the faith, and of the knowl-
edge of the son of God, unto a perfect man, unto the measure of the
stature of the fulness of Christ, that henceforth they be no more chil-
dren' (Ephesians IV, 13,14).

Then shall be fulfilled the words of Deuteronomy VIII, 7-10, that
fountains shall be opened and rivers of wisdom, then piety and peace,
shall flow forth. Similarly the Lord, in referring to the final conversion
of the nations and the return of Israel to its possession, promises that
springs will burst forth so that rivers flow abundantly over all the
plains, nay even the desert places. See Isaiah XXXV, 6, 7, XLI, 17, XLDC,
10, LV, 11, Joel III, 18, John IV, 14.

6. If we are given in addition a universal association of wise men,
light cannot possibly fail and the return to darkness will be prevented.
Then since the universal light will affect everyone, and there can be no
shortage of teachers to spread it continuously to more and more people,
the light itself will be multiplied through the minds of all in the same
way as the fruits of the earth multiply every year wherever good seed is
cast into the ground and presently reproduces more and more of its
kind. This is the meaning of the prophecy of Isaiah, Chapter LX: 'Thy
gates shall be open continually, '(verse 11), and similarly, 'Thy sun
shall no more go down, neither shall thy moon withdraw itself: for the
Lord shall be thine everlasting light, and the days of thy mourning shall
be ended. Thy people shall be all righteous, etc. A little one shall
become a thousand, and a small one a strong nation: I, the Lord will

6 John IV, 42, para. 16 (note 20).
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hasten it in his time' (v. 20-22). See also Isaiah XXXIII, 20 and
Jeremiah XXX, 19, 20.7

7. If we are given a universal language, and it is adopted by all
nations, the world will become accessible to all its inhabitants, as there
will be nothing to stand in the way of anyone who wishes to travel
abroad and teach or be taught in any of its climates. For if all men
understand one another, they will all be as one nation, one household,
and one school of God. So at last the meaning of the following
prophecies will be revealed: 'All the land shall be turned as a plain,'
Zechariah XIV, 10; and 'Thou shalt not see a people of a deeper speech
than thou canst perceive, and of a foreign tongue that thou canst not
understand' (or as others translate it, 'in which there is no wisdom')
Isaiah XXXIII, 19 and 'I will gather all nations and tongues' (Isaiah
LXVI, 18), and 'All the nations were of one language, and so they were
gathered together again after the Lord scattered them abroad with con-
fusion of language' (Genesis XI, 1, 7, 8), when the Lord shall begin to
build up Zion and to appear in His glory (Psalm CII, 16,17,19, 22, 23).

8. For then the Gentiles shall come to this light which is risen upon
Zion and shall walk in its light (Isaiah LX, 1-3), and all the ends of the
world shall turn unto the Lord (Psalm XXII, 27); the forces of the
Gentiles shall come unto thee, they shall fly as dense clouds and as
doves to their windows (Isaiah LX, 5, 8). The people will bring their
sons in their arms and carry their daughters upon their shoulders (Isaiah
XLIX, 22). Every one that is left of all the nations that were wont to
fight against Jerusalem shall come to worship the King, the Lord of
hosts; and it shall come to pass that in that day there shall be upon all
the bells of the horses and all the pots in the Lord's house the inscrip-
tion:

'Holiness unto the Lord' (Zechariah XIV, 16, 20, 21).

Jeremiah XXX 19, 20, is especially poignant in relation to the life of the
Moravian Brethren: 'I will multiply them, and they shall not be few: I will also
glorify them, and they shall not be small. Their children also shall be as aforetime,
and their congregation shall be established before me, and I will punish all that
oppress them.'
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9. When they see this, the Israelites who are now scattered to the
four corners of the world, will also gather together again to acknowl-
edge their darkness, and as they begin to look to the future they will
themselves seek the Lord their God, and David their kind (Hosea HI, 5),
and they shall be restored with a great restoration: and the most solemn
promises of this kind concerning the final and most solemn general
restoration of the Jews are to be seen in all the prophetic scriptures.
Therefore the time will come when the Jewish church will cast off the
garment of its widowhood, seeing its Maker as its husband, and its
Redeemer as the Holy One of Israel, and He shall be called the God of
the whole earth (Isaiah LIV).

10. Then it will come to pass that when the monarchy of iron mixed
with clay is abolished, the stone that is cleft from the mountain shall fill
the whole earth, that is, all the kingdoms of this world shall become the
kingdoms of our Lord and of His Christ (Daniel II, 35, 41, and
Revelation XI, 15). This does not mean the exclusion of kings of the
earth and princes of the nations (for one may obviously conclude that
they will continue to exist in the future from Psalm LXXII, 11, CII, 16,
23, and CXXXVIII, 4, Isaiah XLIX, 23 and LX, 3,10, 11, 16, and LXII, 2,
and Revelation X, 11) but it excludes beasts who will tear others apart
and devour them, and monsters who wage war on others, and have a
passion for bruising and trampling down everything that stands in their
way; but all lions shall at once be tamed, and brought to order in the
flock of Christ (Isaiah XI, 7) as nurses of the church (Isaiah LX, 11),
prefects of peace and agents of righteousness, so that violence shall no
more be heard in the land, nor wasting nor destruction within its bor-
ders (Isaiah LX, 17, 18). For those who are now destroying the earth
shall be destroyed (Revelation XI, 18).

11. Then the devilish slogan 'Divide and rule' will vanish away and be
replaced by the divine motto 'Unite and reign.' The monstrous
Macchiavellianism known as the theory of status will also vanish, when
the only acceptable theory of status will be righteousness and peace on
earth, as described in Psalm LXXXV, 10-13. Wars will also vanish,
being the work of Satan and an offence against mankind, originating
from the time of Nimrod8 with Babel in its confusion of languages.

8 Genesis X, 9.
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Therefore when our Babel is destroyed and our languages reunited
there will be no more Nimrods to hunt after men in their fury. In future
the hunting of kings will be like that of Solomon, a hunt for the glory of
wisdom, that is to say, a competition with one another and with God in
the wise administration of their subjects. And so the end will corre-
spond to the beginning; as it was when human affairs began before the
flood, so at the end of the world, there shall be peace and security.

12. Then also it will be possible, and we ought to deem it necessary, to
lighten the burden of payment which nations under our present system
have been required to contribute towards the war-time expenses of their
kings on an ever-increasing scale. For there will be no occasion to heed
the miserable theory quoted by Tacitus9 when he says: 'The strength of
an empire lies in the acquisition of money, inasmuch as there can be no
peace for the nations without armed forces, and no armed forces with-
out payment, and no payment without taxation.' This surely applies to
you of the Roman Church, when the beast of war was bruising every-
thing with its iron claws and trampling it underfoot, and you subdued
your empire by force and found it necessary to contain it by force,
though without success. But the kingdom of our Christ has no need of
swords and the battle-bow, for he will cut them off (Zechariah IX, 10).
Therefore it will need neither payment nor violent extortion of taxes,
but it will be a time to sing aloud: 'How hath the oppressor ceased, and
tribute come to an end!' (Isaiah XIV, 4).10 'Where is the scribe? Where
is the receiver? Where is he that counted the towers?' (Isaiah XXXIII,
18).

13. Thus there will be peace to the ends of the earth. For if Plato was
right in saying that equality produces stability, but inequality produces
movement, what reason can there be for (revolutionary) movements
when the kingdoms of the whole world have been brought to a perfect
equilibrium of knowledge, power, and mutual love? Everyone will
enjoy peace, since all men will be under one God. In other words,
UNITY departed from mankind because men departed from THE ONE.
But when all return to THE ONE, UNITY will return to all.

9 (55-120 AD) historian of the Roman Empire.
10 The Latin is 'tributum,' which the Authorised Version renders 'the golden city'
or alternatively 'the exactress of gold.'
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Furthermore, partisanship in the past distracted the minds of men and
spurred them on to war; therefore if it is removed, war will also be
removed. For so long as some people wished to have more and better
understanding than others, or more possessions and a wider empire than
others, or to sit nearer to God and please Him more than others, there
has been rivalry, jealousy, and contention. But now, if all men are
allowed to understand everything in universal light, and to possess
everything with Christ in his universal kingdom, and to serve him with
one consent,11 and to stand with the angels and the whole church mili-
tant and triumphant and sing together in the same choir 'Holy, Holy,
Holy',12 surely it will appear that the everlasting fountains of war are
stopped but the fountains of everlasting peace and joy are opened up
since true unity will be restored to all in all, that is to say, unity within
the mind of each individual, and between all men's minds and nature
and each other; also between all men and God, and God and all men.

14. Thus all the sons of Eve will not only see the paradise of delight,
from which we were banished because of the sin of Adam, reopened to
them thanks to the new Adam, but will acknowledge that it has been
restored to them for their possession, and when at length they multiply
and replenish the earth, they will enjoy the promised blessing that has
been restored to them and exercise their privilege of reasonable domin-
ion over God's creatures (Genesis 128).

15. Thus Christ, who in the past has ruled in the midst of his enemies,
will rule victorious without any enemies, according to the clear account
of the two periods of his reign contained in Psalm CX, 2, 313 and I
Corinthians XV, 24-29.14 For although the later period of his reign,
when he made his enemies his footstool, is generally understood as

11 Cf. Zephaniah III, 9, also referred to in Chap. XIV, 8.
12 Cf. Isaiah VI, 3: 'Holy, Holy, Holy, is the Lord of Hosts,' and similarly
Revelation IV, 8. Bacon, Advancement of Learning II, 7,6 wrote: 'But to those who
refer all things to the glory of God, the true stages of knowledge are as the three
acclamations, Sancte, Sancte, Sancte: holy in the description of His works, holy in
the connection of them, and holy in the union of them in a perpetual and uniform
law.'
13 'The Lord shall send the rod of thy strength out of Zion: rule thou in the midst
of thine enemies. Thy people shall be willing in the day of thy power' etc.
14 Text has 'I Cor. 16' but the references that follow are to verses in Chap. XV.
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extending to ever-lasting life, which begins with the last judgment, the
Apostle rejects this interpretation when he prophesies that at that time
all rule and all authority and power will be put down, and declares that
the son himself will deliver up the kingdom to God, even the Father so
that God may be all in all (verses 24, 28), and also when he says (verse
26) that 'the last enemy that shall be destroyed is death.' Therefore the
remaining enemies should presumably be destroyed during this mortal
life before death's destruction, so that the kingdoms of this world shall
become the kingdoms of our Lord and of His Christ, Revelation XI, 15.
This indeed will be the time when the kingdom shall be restored to
Israel, Acts I, 6, nay, it will be the time of the 'restitution of all things',
Acts ill, 21, as it was foretold before the law and under the law. One
recalls to mind the saying that the time allotted to the world has three
parts, the Void, the Law, and the Messiah.15 But each of the first two
had two periods; why, then, should this not apply also to the third?
Before the law the Church existed first in the midst of the wicked sons
of Cain, when it was partly, though not wholly, suppressed; but when
they were wiped out by the flood, its freedom was restored to it. Again,
the law (including that of circumcision) was given to Moses by
Abraham, though not yet in written form, and the church continued to
exist despite constant migration and even under oppression in Egypt,
until it was set free afer the drowning of Pharoah and received the law.
Then it crossed the Jordan, defeated its enemies and began to reign
(although it was rebuked even after that for occasional mistakes).
Therefore it may be said that the church has to experience two stages
under the Messiah too, the first when it had a troubled life in the midst
of its enemies, as in the past, and the second, which it now awaits,
when it shall reign over its enemies with Christ.

16. Hence it will follow that Satan himself, the head and leader of the
enemy, shall also be taken captive in the triumph of the church. This is
foretold in God's utterances to the effect that he shall be bound with a
great chain and shut up in the bottom-less pit of his darkness, that he
shall deceive the nations no more till the thousand years shall be
fulfilled (Revelation XX, 1-3). We believe that this chain will be the

15 The sub-division of time into the void (before the law was given to Moses), the
law (from Moses to the Christian era) and the Messiah (from then onwards) was
elaborated in Via Lucis XX, 11.
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very omnipotence of our God, which He will use as a halter for the
madness of Satan; but if we could understand the external means that
God uses in exercising his power, surely it would not be unreasonable
to believe that the chain will consist of light and truth, so tightly joined
together that even Satan himself cannot break its links. In the past Satan
has certainly held the nations bound with the chains of gross ignorance
or false knowledge and hence of transgression. Why, therefore, should
the bonds of shining light and truth not be used as a chain for him? For
if he were so enchained, he would be forcibly confined within the
bottomless pit of his own darkness and prevented from putting his head
out of it again. If truth is armed with light it is surely mighty and
insuperable.

17. Thus Christ's promise of one fold and one shepherd will be
fulfilled,16 when the lion also and the wolf and the bear and the leopard
are called together into the unity of his flock. It will verily be a golden
age, surpassing that of Solomon, when men shall return to sanity and
reject the beastly life, and deliberately begin to live a reasonable, spiri-
tual, and godly life like human beings. In this way there will be a happy
ending to all our past misfortunes, and the fable will be unfolded in
truth with a more beautiful Phoenix reborn from the flames,17 when we
come to the end of our tale of tragic disagreements which have almost
destroyed the world and the church in their fire, and a new face returns
whiter than fresh snow, when the church itself will marvel at the won-
drous repair of its waste and desolate places (Isaiah XLIX, 19).

18. This will be the sabbath of the church, the seventh age of the
world, in which after six thousand years of toil, sweat, struggle, and
defeat we shall be allowed to rest for a whole thousand years, before
the eighth happy age of eternity comes in with thunder. Then we shall
understand the words of Peter who points to the end of this world with
the simple remark that 'one day is with the Lord as a thousand years,

16 John X, 16.
17 The phoenix was a mythical bird referred to in Herodotus II, 73, and by the
Latin writers Ovid and Tacitus as appearing in Egypt every 500 years. One version
states that the young bird arose from the flames of the parent bird as it died on the
altar of the sun. Its reality was disputed by Sir Thomas Browne, author of 'Religio
Medici,' in his 'Pseudodoxia Epidemica,' or 'Enquiries into Vulgar Errors' (1646)
and it may be that C. had read this work. See Bulfinch, Age of Fable XXXVI.
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and a thousand years as one day/ II Peter m, 8.18 In other words, just as
the work of creation was completed in six days, and a seventh day was
added as a day of rest, so the work of forming the church will go on for
six thousand years and the seventh millennium will be added for peace
and contemplation, blessing and joy, when sabbath after sabbath will be
celebrated so that all flesh shall come to worship before the Lord
(Isaiah LXVI, 23), and blessing shall dwell in the midst of the land
(Isaiah XIX, 24). For where the whole church sings, 'Behold, how good
and how pleasant it is for brethren to dwell together in unity!' there the
Lord shall command the blessing, even life for evermore (Psalm
CXXXIII). Thus the Lamb will celebrate his wedding with his bride in
his garden flowing with spices, saying, 'I am come into my garden, my
sister, my spouse. I have gathered my myrrh with my spice. I have
eaten my honey-comb with my honey, and I have drunk my wine with
my milk. Eat, o friends, drink, yea, drink abundantly, o beloved/ Song
of Solomon IV and VI. Then the church, hitherto called the bride of
Christ, will begin to be described as the wife of Christ, Revelation XIX,
7 and XXI, 9.

19. Then all creatures will rejoice to be set free from serving vanity,
since they will perceive that they are not serving vain sinners, but rep-
resentatives of their Creator, their secondary lords and masters. Also
everyone who is given to a life of meditation will rejoice that he is
freed from the great mass of mankind and can have some time to him-
self, and also from the great mass of books, as he will find the greatest
pleasure in reading only his own book (every man being a book unto
himself) in relation to the universal book of the world and lastly the
book of life which means Christ and his word, and he will have the
additional joy of being freed from the quarrels of fleshly lust. Thus the
church will have a true year of jubilee, when the whole world will rest
from its violence, and disputes over Mine and Thine, which are unfor-
tunately the root of our grievances, will cease to exist in a truly com-
mon ownership of things among all the sons of the same Father in the
great house of His world. Then the temple of God shall be opened to all

18 Cf. Bacon, Adv. of Learning II, 3, 2 wrote: 'Every prophecy of Scripture ought
to be sorted with the event fulfilling the same..... allowing nevertheless that latitude
which is agreeable and familiar unto divine prophecies; being of the nature of their
Author, with whom a thousand years are but as one day.' Cf. Chapter n, 30.
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and the ark of his testament shall be unveiled, Revelation XI, 19. O!
what a truly golden age! How desirable above all precious stones! when
heaven shall inhabit the earth and the earth shall live in the heavens,
when God's tabernacle shall dwell with men. See Isaiah LIV, 11, LVII,
1-11, LX, and Revelation XXI, 22.

20. Indeed we shall not yet be in heaven, that is, in changeless eternity,
and therefore this state of affairs will not be permanent. For at length
Gog and Magog (atheists and mockers who abuse the shining light and
turn it into gross darkness) will arise and afflict the holy city of the
church with savage persecution. But this will not last long, for the Lord
will intervene and consume them with the world in the fire of the last
judgment, and will take his bride to heaven, and he shall put down all
rule and deliver up the kingdom to God, even the Father.19

Note (1) The fear that this light may be abused is not without founda-
tion, but we must not allow it to deter us from such a salutary enter-
prise. As a matter of fact, everything is liable to abuse by human
ingratitude and perversity sooner or later. For even the best things even-
tually depreciate and fall into disfavour, and this may occur before my
plans, as they strive for the infinite, are wholly accepted as a contribu-
tion towards the infinite good. Also since it is easy for opposites, when
all is said and done, to degenerate into their opposites, it could quite
easily happen that the world relapses from the brightest light into the
deepest darkness. In other words, men will have everything before their
eyes and in their hands, and will believe that it has always been like
this, and that innovations are worthless; therefore they will allow their
dislike of the past to affect the future, and they will scorn this manna
from heaven like the Israelites in the desert. But God will punish this
ingratitude (as we see in the book of Revelation) by loosing Satan out
of his prison (that is, on this occasion He will know how to make use of
Satan) and he will arouse Gog and Magog to battle. But it is not neces-
sary to interpret these as enemies in the flesh, as if they would shatter
Christian nations in new wars. For they can be interpreted as armies of
atheists, of whom Peter also prophesies (II Peter III, 3) that they shall

19 Cf. I Corinthians XV, 24: 'Then cometh the end, when he shall have delivered
up the kingdom of God, even the father; when he shall have put down all rule and
all authority and power.'

164



CHAPTER XXVI

come in the last days,and as they afflict the church, fire will come down
out of heaven and devour them (Revelation XX, 9). There is probably
no difference between this fire and that which Christ will send before
him when he comes to judgment, setting fire to heaven and earth.
Therefore it follows immediately after the passing of judgment.
(Revelation XX, 11, and II Peter HI, 10).

Note (2) The Gog and Magog of Ezekiel are not the same as those of
Revelation. For in Ezekiel XXXTX Gog is due to die by the sword of the
church and lead to its reformation. But the Gog of Revelation is due to
break out again and be destroyed on the day of the last judgment. Does
this mean the revival of Roman Catholicism and Mohammedanism? I
should not think so, but rather it refers to Atheism secret or manifest.

21. Someone may say here and now that I am indulging in a drunken
dream. But I only wish that those who chase after worldly prosperity
would sleep off their intoxication, and begin to drink abundantly of this
infinitely better sweetness. Would that he who is preparing to satisfy his
friends abundantly and who gives his beloved sleep (Psalm CXXVII, 2)
by making them drink of the river of their pleasures may see fit to let all
men indulge in this kind of intoxication and dream the same kind of
dream about nought but Christ, heaven, universal salvation, mutual
charity and edification and the sabbath of rest from sorry enslavement
to sin! Indeed let us do as men usually do when wine has made them
merry and open our mouths in cries of jubilation, and let us sing aloud
the hymn of victory to Christ as conqueror and the wedding hymn to
the lamb as the bridegroom of the church!
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